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Abstract

This article discusses the life and work of the Roman Catholic Charismatic Peter
Hocken. It shows how, over many publications and in a series of writings directed both
to Catholics and to the wider Christian world, he has constructed a theological under-
standing of the outpouring of the Spirit in the twentieth and twenty-first centuries. The
purpose of the Spirit in denominational and nondenominational streams turns on the
key role of Messianic Jews and is essentially eschatological and ecumenical as it pre-
pares for the return of Christ. The article also includes a list of Hocken’s publications
on Pentecostalism, charismatic renewal, and Israel.
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Introduction

I sat in an airport lounge waiting for a flight and in walked Gary McGee. We
were on our way to our respective homes after the sps conference in 2008 and
began a conversation that I wish could have been prolonged. It was a shock to
learn of Gary’s death in December of that year. In August 2011 we learned that
Bill Menzies, one of the founders of sps, had died. These two events signalled
that the first generation of pentecostal scholars was passing. Moreover, in 20101
had attended a memorial service in London for Michael Harper, who had been
an influential figure on the charismatic scene for more than thirty years. At
that service I met with Peter Hocken and we talked for a while of our memories
of Michael, and we may have touched upon the Donald Gee Centre, of which
the three of us were trustees. Drawing upon the instincts of an historian I
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decided to write an article about Peter. His own journey, because he is a Roman
Catholic priest, is unusual and his scholarly activities, because he has published
in Pneuma and been past president of sps, are widely known. It seemed to me
that at some point in the future as the twenty-first century unfolds, scholars
will look back and want to know about the life and work of earlier pentecostal
writers, and Peter Hocken, I believe, will be among those whose literary work
has enduring value.

The context of work is life. Although it has been cogently argued that the
work, the literary product—the book, article, essay, review, academic paper,
chapter, or obituary—stands or falls on its own without any interpretive assis-
tance from the human being who first composed it, there has always been an
alternative view. Whereas the text, it has been confidently asserted, may exist
only as a constantly elusive set of words perpetually relating only to other words
in a great intertextual web, it has been argued with equal force, in the opposite
direction, that the text and the life each throw light on the other.!

Regardless of these considerations, which, in the wake of Derrida, have an
undoubtedly postmodern air, there is a good reason why the life of a pentecostal
writer might be of especial interest to other Pentecostals and Charismatics.
This is that Pentecostals and Charismatics will believe, by virtue of what makes
them Pentecostals and Charismatics, in the power and reality of spiritual expe-
riences. They will understand a certain template, a certain normative spiritual
journey, that leads from darkness to light, from being outside the flow of the
Spirit to being within that flow and encountering its life-changing benefits.
Over the years they will have heard hundreds of testimonies and, in their con-
gregational attendance, pondered the many lives displayed before their eyes in
repeated readings from the Bible. Thus the writings of a pentecostal and charis-
matic scholar are connected with his or her pilgrimage. In what follows, Peter
moves from a position outside Christianity to one that is within Christianity,
and eventually within Catholicism and to a call to the priesthood and Spirit
baptism. Those things he writes at different points in his life reflect different
stages of his journey.

This article is intended to provide an overview of the life and work of Peter
Hocken. It is not a critique of his work or an account of his inner spiritual
journey but aims to bring his writings into association with hislife. So, for exam-
ple, it is relevant that he grew up experiencing various types of Protestantism,
trained as a Roman Catholic priest in England, has a good working knowledge

1 See, for instance, discussion in Valentine Cunningham, British Writers of the Thirties (Oxford:
Oxford University Press, 1988), 102—-105.
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of at least two European languages in addition to English, is somewhat intro-
verted, studied for a doctorate under Walter Hollenweger, was part of a charis-
matic Catholic community in the United States, saw the charismatic movement
on both sides of the Atlantic, and became acquainted with a wide range of
pentecostal and charismatic scholars through his membership of sps. Such a
background, with its mixture of theology and history, enabled Hocken to give
meaning to the internationally scattered people and events that comprised the
early stages of the charismatic movement and its Roman Catholic expression.
In what follows, representative writings are considered in three categories: his-
torical, theological, and specifically Roman Catholic. The text is intended to
show how he faces toward the pentecostal and charismatic movements from
a Roman Catholic position and understands the Spirit’s outpouring on Protes-
tantism from this vantage point while, at the same time, he faces toward his
own Roman Catholic Church from a pentecostal and charismatic position. His
eventual synthesis offers an interpretation of the work of the Spirit across these
broad divisions of the worldwide church, and the meaning he assigns to the
twentieth-century outpouring is drawn from biblical and historical reflection
as well as his own life experience.

In the text that follows, I refer to representative writings drawn from each of
the three main categories mentioned above but, in each case, I have checked
back with Peter Hocken to ensure that my interpretation of his writings is
recognized by him as authentic.? It is also perhaps worth noting that there
are times when the text below refers to “Hocken” as a scholar and author and
to “Peter” as a priest and a man. It is not always possible to maintain this
distinction rigidly but that is the rationale behind these two appellations.

The methodology of writing was as follows.2 I originally approached Peter by
email in October 2011 and, after correspondence, carried out a first interview
by Skype for about an hour later that year. After the interview I sent him a
transcript that he checked and corrected. Further interviews followed early in
2012. I then began to write an account of his life and sent this to him in advance
of a face-to-face meeting at sps that year. He again corrected matters of detail.
I rewrote while, at the same time, reading many of the key books or articles
that he had recommended and sent him a further draft that, after more than
one additional Skype interview, I corrected either by adjusting the sequence

2 There are too many writings to allow an individual comment on each.

3 Thad written an article on Donald Gee in the Journal of Pentecostal Theology (16, no. 1 [2007]:
133-153) and began by asking Peter if he would like me to take a similar approach, but he
demurred.
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of events or by showing more clearly how one event was linked with another.
Where quotations are given without further reference, these are taken from the
notes of my interviews.

Much of this was straightforward, but the turbulence inside the Mother
of God community during 1994-1995 was a sensitive issue and, only after a
number of additional questions and inferences did we reach the account given
here. Following this, peer review queries on an earlier draft of this article
requested even more information about what was clearly a painful episode,
and so a number of extra details and perspectives have been added.*

Arather similar process occurred in relation to Peter’s published work where
my own interpretations of what he has written appeared to him to be too black-
and-white, and so these were nuanced in response to his comments, clarifica-
tions, and developing thought. I have seen the entire corpus of his work against
the horizon of what seems to be the final master theme of a united church—
Jew and Gentile, Roman Catholic, Protestant (and Orthodox)—reconciled by
the Spirit’s creative impetus.

Early Life

Peter Hocken was born in 1932 in the rural county of Sussex, England. He
came from an Anglican home with an evangelical Anglican grandmother who
sent him Bible reading notes and other encouragements. Although his step-
grandfather was relatively wealthy, his father held a modest job in a bank. He
was privately educated at Brunswick Preparatory School and then won a schol-
arship to Tonbridge School, where the regular chapel services leaned toward
Anglo-Catholicism. He also attended an organized youth group (Crusaders)
with meetings run by two members of the Brethren, a low-church denomi-
nation noted for its precise exegesis of Scripture. In this way Peter became
acquainted with both ends of the spectrum of English Protestantism.

When he left school he stopped going to church and would have attended
university had his grandfather approved. But the old man saw university as a
place for wastrels sowing their wild oats, and so Peter was guided into a post at
an insurance company in London and began actuarial studies, which did not
interest him at all. This was interrupted by call-up to National Service between

4 It is worth noting, however, that the implied threat of litigation from some previous Com-
munity members has prevented as much enquiry or discussion as academic commentators
would wish.
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January 1951 and December 1952. After initial training in England, he was sent
to Salalah, Oman, for eleven months. There were only sixteen men at the base
and two were Christians, one Roman Catholic and the other from the Plymouth
Brethren. The Roman Catholic was wide-ranging in his thinking, generous with
his possessions, and read many books, some of which he lent to Peter. The
Plymouth Brother was narrow, moral, and showed little joy. As Peter pondered
and prayed, he had a sense that he would one day become Roman Catholic
himself.

On returning to the UK Peter reentered the world of insurance but, in the
summer of 1953, his mother had a stroke. He told his father of his decision
to convert to Catholicism in October 1953 and this decision was communi-
cated to his mother, who died four days later; after instruction, he was received
into the church in May 1954. He was active in the Catholic Evidence Guild
between 1954 and early 1956, and this confirmed his calling and the unattrac-
tiveness of trying to climb the secular world’s corporate ladder. During most
of 1956 he was ill and off work. The following year he felt a call to the priest-
hood.

Having offered himself for ordination, Peter was advised to remain for a fur-
ther year in his job because of a health query. He started to study for the priest-
hood at the seminary in Oscott, Birmingham, in September 1958. He remained
there until June 1964 and continued reading widely. He appreciated and was
influenced by the books of Cardinal Newman, Yves Congar (read in French),
and Bernard Lonergan while enjoying the lighter fare of G.K. Chesterton and
Hilaire Belloc. In January 1959 Pope John xx111 called a Council and the result-
ing Vatican 11 influenced the whole of Peter’s preparation for priesthood. It
became the “springboard” from which he jumped forward.

In the summer of 1960 Peter visited a Belgian Benedictine monastery at
Chevetogne, where he met people whose broad cast of mind was indicated
by their willingness to relate across theological borders to the Orthodox. The
Benedictines advised him to get rid of the narrowness that characterized
English Catholics, a defensive narrowness that stemmed from Protestant per-
secution in previous centuries. Then, after reading Hans Kiing's The Council,
Reform and Reunion, Peter’s horizons broadened further and he came to appre-
ciate the ecumenical potential of Vatican 11.° Indeed, a thread running through
his life is “a big concern for unity.”

He was ordained in 1964 and quickly became involved as a Catholic rep-
resentative in ecumenical discussion. The decree on ecumenism was passed

5 The original UKk edition, simply called The Council and Reunion, was published in 1960.
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the same year and the Catholic bishops were asked to act on it. Having been
made secretary of the Northampton Ecumenical Commission in 1967, Peter was
sent to a conference at Heythrop near Oxford and found himself the youngest
person present. He immediately came to know the main ecumenical repre-
sentatives in England and Wales and a few front-runners in other churches,
and he was soon making written contributions to One in Christ. Between 1972
and 1976 he was a member of the Ecumenical Commission for England and
Wales.

Peter was never in charge of a parish but was an assistant priest for four years
in Corby, Northants, where he was introduced to working-class Catholicism.
He stopped parish work when he was invited to teach seminarians at Oscott,
where he remained from 1968 until 1976 with a break in Rome between 1969
and 1971 to study for a Licentiate in Sacred Theology (STL), majoring in moral
theology. His ecumenical work centered on bringing theological reflection to
bear on such practical and pastoral issues as interchurch marriages.

After 1971, when Peter had been baptized in the Spirit and spoke in tongues,
he was involved on three fronts: with ecumenical dialogue, in the charismatic
movement, and in continuing to teach moral theology. He himself came to
renewal through currents within the English Catholic charismatic movement.®

There was a famously lively Assemblies of God congregation in downtown
Birmingham run by two women who had originally intended to offer them-
selves for the mission field.” They worked among immigrants to Britain and had
built up alarge Sunday school and an attendant congregation in which dancing,
singing in the Spirit, and other pentecostal phenomena were welcome.® Soon
after his own baptism in the Spirit in October 1971 Peter attended some of the
meetings as well as a separate charismatic prayer meeting and, in this way, real-
ized that Pentecostals and Charismatics belonged together. When Pope John
Paul 1 died in 1978, one of the lady pastors prayed to the Lord, “You will send
the Catholics a new good man.” Peter could hardly have felt a warmer instance
of the Spirit’s breadth of concern.

Archbishop Dwyer of Birmingham asked Peter to write a report on Catholic
Pentecostalism for the Theology Commission of English bishops. The report

6 Some but not all British Catholic Charismatics resisted the American influence of Ann Arbor
with its Life in the Spirit seminars.

7 Miss Fisher and Miss Reeve founded Hockley Pentecostal Church.

8 In one of his most autobiographical pieces Peter reflects on how he has reevaluated Pen-
tecostalism: see Hocken, “A Charismatic View on the Distinctiveness of Pentecostalism,” in
Pentecostalism in Context: Essays in Honour of William W. Menzies, ed. W. Ma and R.P. Men-
zies (Sheffield, uk: Sheffield Academic Press, 1997), 96-106.
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was published in the Heythrop Journal in1974. Two years later Peter went to the
States during the summer and was beginning to feel the burden of his respon-
sibilities. Someone asked him to write down all the groups of which he was
a member and all his commitments. He was heavily involved in the Diocesan
Ecumenical Commission and the Joint Working Group with the British Council
of Churches on moral questions as well as a Working Group on Shared Church
Buildings. Once he saw the list of his commitments, he realized that he could
not continue as he was. He had a vision of Christ on the cross and “the Lord
showed me that the reason I was doing too much was ambition and that it was
killing me.” He cancelled all his arrangements for the rest of the summer and
began to discern that out of his commitments those to the charismatic move-
ment were his own particular task, whereas the things he did in moral theology,
and even in the ecumenical movement, could be done by others. There were
no others who could fill the priest-theologian role. “I would be more modest, I
hope. Very few Catholics were then reflecting theologically on local ecumeni-
cal issues and on charismatic renewal.” Oscott had to go. Peter explained all
this to his bishop in England. He asked permission to remain in the Mother
of God Community in the United States. “I was fortunate in my bishop. He
was a good listener and not at all authoritarian.” Peter was given permission
to spend twelve months in the United States, but this eventually stretched to
twenty years!

The American Years

The Mother of God Community was a product of the Catholic charismatic
renewal. A group of well-heeled Catholics began to buy homes in the Gaithers-
burg area of Maryland close to Washington, Dc. The community began around
1968 with seventy people. By the time Peter arrived, the community had grown
to 250 and later reached approximately 60o. To start with, Peter found one
permanent priest and a visiting priest, although at no stage in the life of the
community were the priests in charge. By 1989 a school had been founded
and the total complement of priests had risen to five, including Peter. Mem-
bers could worship in the chapel, but they also went to their own churches on
Sundays, with the result that there was collective living but individual choices
were possible. There were a lot of households, and Peter headed one of these
in which a number of young people lived between 1985 and 1989. The people
who shared the home ate together, with a house meeting once a week and a big
prayer meeting on Sunday. About 93 percent of the community members were
Roman Catholic and there were lots of married couples.
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The community had an unusual core of theologian-scholar members that
was not paralleled in any other charismatic community, at least in the English-
speaking world. They shared the conviction that it was important for the
renewal to have a strong theological underpinning. There was also a sense that
itwas important for a renewed theology to be coming out of communities living
the grace of the renewal in a way that could not happen with a university-based
theology. There are antecedents for this in the Catholic tradition. It was out of
this conviction that during Peter’s years in the community he did not seek any
academic position. Francis Martin and Tom Weinandy were teaching in various
institutions while living in the community, though later Tom Weinandy moved
to Oxford, where he remained until he was appointed theological adviser to the
U.S. Catholic Bishops Conference.

Peter’s intellectual position at that point could be summed up like this:
The charismatic renewal is for the renewal of the whole church—this was a
widespread belief among charismatic Catholics linked to Vatican 11 (which
was seen as the Council of renewal);® the renewal of the church requires a
renewal of theology; therefore the charismatic renewal must play a key role
in the renewal of theology; but baptism in the Spirit builds the community of
the church, and so charismatic communities are the Spirit-given context for
renewal, including renewal of theology.

Someone in the community suggested to Peter that he should embark on
Ph.D. studies, and so in 1979 he enrolled at Birmingham University under the
renowned Walter Hollenweger. His first idea was to study what theologians
were saying about the charismatic movement. He spent 1979 to 1980 reading
Donald Gelpi, Kilian McDonnell, and others, but none appeared satisfactory
to him. The light dawned when he felt God saying to him, “I don’t want you
to study what other people think I'm doing, but what I am doing” Later he
realized that “this was not just a word about my thesis but also about my whole
ministry.” Between 1980 and 1982 he gathered material on the pentecostal and
charismatic movements in the UK, Usa, Canada, and France. In the final phase,
between 1982 and 1984, he limited the thesis to the UK. The dissertation was
completed in 1984 and published as Streams of Renewal in 1986 with a revised
edition in 1997.

During this time, Peter became an officer of the Society for Pentecostal Stud-
ies and its president in 1986. He regularly issued newsletters compiling records
of the growing numbers of publications on world Pentecostalism and, at the

9 Cardinal Suenens is an example of someone who thought like this.
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request of Gary McGee when Zondervan’s first dictionary of pentecostal and
charismatic movements was in preparation, Peter was able to use the wealth
of material he had collected on the international origins of the two move-
ments, charismatic and pentecostal, to write eighty-seven articles, including,
for instance, specifically pentecostal pieces on the Berlin Declaration (which
had driven German evangelicals and Pentecostals apart) and Douglas Scott.
While traveling to gather more information about the ecumenical relations
within the charismatic movement, he came across the Union de Priére and the
writings of its founder, the Frenchman Louis Dalliére. These opened up to him
avista of understanding about the Spirit’s role and Israel’s role in preparing the
way for the second coming of the Lord.

Dalliére was an influential figure for Peter. He came from a committed
Reformed Church background and yet took the pentecostal-charismatic move-
ment seriously. “They have something, we have something” was his attitude.
Through Dalliére’s writings Peter began to see things more clearly. Dalliére had
traveled over from France to examine the Elim Pentecostal Church in the Uk
in 1932 and concluded that Pentecostalism was not “intrinsically sectarian.”
Although he had been baptized in the Spirit through Douglas Scott, a British
missionary to France and the founder of French Assemblies of God, Dalliere
was always convinced that he should remain in the Reformed Church. He took
a positive attitude and was always looking for “what was right” in Pentecostal-
ism. Dying in 1976, Dalliére lived long enough to see the early vibrant years of
the charismatic movement.

The Mother of God Community experienced a major crisis in 1994 and
1995. In communities that are predominantly Catholic, the church requires
statutes to be drawn up defining membership and other arrangements. While
statutes were being produced there were complaints to Cardinal Hickey, the
Archbishop of Washington. One of the cofounders of the community was Edith
Difato, who combined her life of prayer with the reading of Christian classics
that led her to “emphasize that inner revelation is central to baptism in the
Spirit,” that “community life is essential for deep appropriation of the gospel,”
and that “the blood of Jesus in the cleansing from all sin” helps in “putting to
death every movement of the flesh within the Christian.”

Once it was known that Hickey was investigating, those who had been
keeping quiet about their concerns felt released. They communicated their
complaints to the Cardinal. The Assessment Committee, which was made up
of clergy and laity, took about eight months to investigate and the Cardinal
took roughly a further eight months to go through all the material that had
been collected. Peter had initially interpreted the weaknesses he saw as a form
of immaturity, but, during the probing of the committee, financial and other
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irregularities came to light. Hickey required the previous leaders to step down
and Peter was appointed acting chaplain to the continuing community for
an interim period until elections were held for the leadership team. After the
elections Peter returned to the uk. He later said:

On the question of why I left Mother of God and returned to UK in 1996,
the deepest reason is that I sensed that my particular calling and contri-
bution could no longer be fully exercised in the restructured post-crisis
community. I believed that the pre-reform community had various gen-
uinely prophetical elements. I also saw that the church authorities saw
these elements I believed to be prophetic as a reason for the problems.
As I knew that there had been real abuses, I saw that the church author-
ities cannot be expected to receive prophetic elements from a tainted
source—I also saw how fair Cardinal Hickey had been and how much
time he had given to it. He could have shut the whole show down, but
he saw the good and he did not want this lost with the garbage. I thought
that it would be impossible to reactivate the prophetic elements again in
that context (which was highly combustible and emotional) for at least 10
to 15 years.10

Out of this experience, however, just before the crisis broke, and out of a
quite separate and growing awareness of the Spirit’s stirrings among Jewish
people, would come The Glory and the Shame, published in 1994. The book
“focused on the glory, on the work of the Holy Spirit in this outpouring of divine
life and power” (p. 183), but acknowledged “the moral humiliation of famed
preachers” and “financial irregularities in major ministries” as well as the sad
“break-up of charismatic communities” (p. 184). Hocken offered an explanation
by recognizing our human weaknesses, the seductive materialism of modern
western society, and the enmity of Satan (pp. 184-186). These themes of glory
and failure, which later seemed prophetic, were echoed when the glories of
the Catholic Church’s long moral and humanitarian record were marred by the
discovery after about 2002 that Catholic priests in as many as eight countries
had sexually abused children, often over many years, and without any proper
remedial action being taken by the hierarchy, which was at least partly aware
of what had happened.

10  Email to author, February 18, 2014.
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Back to Europe

Peter became chaplain to the Bishop of Northampton (1997-2001) and was
given the honorific title of Monsignor in recognition of his service. At the age
of seventy he relocated to Austria and now lives in Hainburg in Austria beside
the Danube, where he walks daily and is active as a preacher, teacher, writer,
adviser, priest, and scholar. His measured and settled understanding of the Holy
Spiritin the twentieth century was probably reached by 1996. He was one of the
first leaders to commit himself to the pursuit of a second Jerusalem Council
(Tycr) similar in authority and scope to the first described in Acts 15. He
wrote an article on TcJ11 for the Journal of Pentecostal Theology (2007), and his
extensive travels are subordinate to the purposes of the as-yet-unheld Council.
Nevertheless, this is not the sole focus of his ministry: with an eschatological
view of the baptism in the Spirit he also works for renewal in preparation for
the Second Coming of Christ.

Writings

Peter has written twelve books and five booklets as well as eighty-seven articles
for the first edition of the Dictionary of the Pentecostal and Charismatic Move-
ments (1988) and over one hundred for the new edition (2002). In addition to
twelve contributions to books, he has edited a book and written more than
140 articles in a variety of languages. The writings may be divided into three
main categories: historical analysis, theological reflections, and expositions of
Roman Catholic teaching in the context of post-Vatican 11 renewal. The main
theme, developed across each of the categories, is that the Holy Spirit has been
operating in the twentieth century to bring the disparate parts of the church
into relationship. From the mid-1990s Peter saw the crucial role of Jewish peo-
ple, led by Messianic Judaism, in bringing this all together. The Spirit has tai-
lored corrective instruction for each section of the church so that the errors or
weaknesses of one part may learn from the strengths of other parts. And all this
should be seen in the light of the eschatological momentum, in line with Paul’s
statements in Romans 11 about the regrafting of the branches that were once cut
off, that will reintegrate Jewish believers within the whole revitalized church.

Historical Analysis
Although he had published articles previously, Streams of Renewal (1986) was
Hocken’s first academic book, and in it he set out a direction from which he
never deviated. The early chapters provide detailed and still fresh vignettes of
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the scattered and preparatory meetings and conferences that eventually coa-
lesced into the charismatic movement. All the scholarship is meticulously con-
veyed without jargon. A distinction is made between those pioneers outside
Pentecostalism “and yet not having a committed relationship to any of the his-
toric church traditions” and those who “were convinced that God was calling
them to live out their new life in the Spirit within their own denominations.”
He aims to show how the charismatic movement straddled denominational
and nondenominational sectors and how, once these people were in touch
with one another through conferences or reading the same magazines, they
began to be influenced by an international ecumenical vision fostered by David
Du Plessis and supported by the Fountain Trust.!? In the final section Hocken
reflects upon the purpose of the pentecostal and charismatic movements and
sees them as sharing a common experience of the Spirit without “a common
understanding of the movement and its purpose in God’s sight” because their
“received theologies, especially their ecclesiologies,” remain unchallenged.!
The article on Cecil Polhill published in Preuma in 1988 is an exemplary
piece of scholarship. Choosing a man who had been overlooked in many other
histories but whose contribution as an organizer and strategist was vital and
whose contribution as a benefactor was properly unostentatious (he paid off
the mortgage on the Azusa Street building), Hocken tracked down almost every
conceivable source to reconstruct Polhill’s life as a missionary to China and
then as cofounder of the early Pentecostal Missionary Union. Hocken con-
veys the character of Polhill as well as his spirituality and leaves us with the
impression of a real human being whose self-effacing disposition concealed
great generosity and uncompromising commitment to the propagation of the
gospel. Later writers were to understand more fully how infant British Pente-
costalism grew, despite having Anglican leaders (Polhill remained an Anglican
all his life), into a denominational and eventually interdenominational force.
In The Strategy of the Spirit (1996) Hocken starts from further back in time
so as to trace the history of streams that began to flow from the 1730s onward.
His choice of the word stream is deliberate: the word waves, popularized by
Peter Wagner, seems to him deficient because, while waves replace one another,
streams coexist. So, he shows how the evangelical stream, with its sources in
Pietism, gave rise to revivalism and important humanitarian and social jus-
tice projects. Holiness was transdenominational; it also stimulated nineteenth-

11 Streams of Renewal, rev. ed. (Carlisle, Uk: Paternoster Press, 1997), 123.
12 Ibid,, 141; the Foundation Trust had been founded by Michael Harper.
13 Ibid,, 217.
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century Protestant mission while leaving its mark on later Pentecostalism.
The pentecostal movement itself gave rise to heroic missionary labours and
Spirit-filled churches on five continents. The charismatic stream, while reviving
mainline churches, bore fruit in multinational agencies. These streams create
today’s context. Given that each stream is an expression of God’s will, Hocken
understands that divine patience over centuries is making preparation for a
fullness in the church to be realized on Christ’s return.!4

Writing as a Catholic about the Catholic charismatic renewal, Peter has in
numerous articles and chapters told the story of its beginnings, its later orga-
nizational features, and its revivifying impetus ecumenically, evangelistically,
communally, and, to some extent, liturgically. Writing for the world at large,
Hocken'’s enormous contribution to the first international dictionary was sur-
passed by his contribution to the revised dictionary published in 2002. He
brought up to date his lengthy entry entitled “The Charismatic Movement”
by adding a section on its globalization and its turning outward to the world
beyond the church.

Theological Reflections

During the 1980s Peter published four articles in Preuma. In these his distinc-
tive voice is heard. In 1981 he explored the concepts of revival and renewal, the
first favored by Pentecostals and evangelicals and the second by historic con-
fessional or liturgical churches. He argued that the concepts have been “sun-
dered by human sin” but belong together. This illustrates his desire to offer a
“both/and” position, one that is essentially irenic, rather than a confrontational
“either/or” position, and it allows him to range widely across all the parts of the
church in which the Holy Spirit is charismatically at work and to develop an
inclusive theological method.

In 1983 he explored baptism of the Spirit and argued that “many inadequate
views of the charisms stem from failing to see their relationship to Jesus.” He
quotes with approval from Stanley Frodsham, who said, “the baptism of the
Holy Spirit brings a deeper and clearer revelation of our Lord and Savior, Jesus
Christ,” and goes on to contend that at conversion the believer is “opening the
door to Jesus Christ,” while at baptism in the Spirit “there is a fuller yielding to
Jesus ... revealing the majesty of Jesus Christ and making evident the activity of
the Holy Spirit.” Taking this insight further, he argues that spiritual gifts are also
all related to Christ so that, for instance, “prophecy then is not just any message
from God. It is always in some way a declaration of God’s purpose in his Son”;

14  The Strategy of the Spirit? (Guildford, ux: Eagle Publishers, 1996), 260.
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healing enables people to be what God intended them to be; tongues enable
Christians to make “a quantum leap beyond the stammering limping character
of ordinary human language” into the praise of supernatural worship.

In 1985 Peter argued that we should see baptism in the Spirit “as a Trinitarian
event” and that we should correlate its meaning and purpose with the meaning
and purpose of “God’s entire salvific plan.” Taking meaning and purpose sepa-
rately he argued that the meaning “is the total immersion of the believer by
the agency of the Spirit into the being and mystery of Christ to the glory of the
Father,” while its purpose “is the power to function as a Christian” toward God
and other people “in love, service, ministry and evangelism.”

In 1989 Peter focused on the relationship between the physical and spiritual
and showed that whereas Catholics tended to recognize that outward ritual
acts were expected to achieve an inward spiritual result, the direction was
reversed among Pentecostals: an inward spiritual change is witnessed by an
outward act. He maintained that contemporary Catholics’ attitudes should
be corrected by their historic theology of signs and that both Pentecostals
and Charismatics could learn from this theology. Dialogue would be mutually
enriching.

The Glory and the Shame (1994), as has been said, examines the successes
and failures of the charismatic movement. Hocken begins by examining the
surprises in the Acts of the Apostles that led to changes in church history for
Jews and Gentiles and he argues that there are similarities between the first
century and the present time. There are dissimilarities because the original out-
pouring occurred on a united church whereas today’s church is disunited. He
affirms that “the pentecostal and charismatic movements represent a mighty
initiative of the Lord.”'® So, rather than seeing the pentecostal and charismatic
movements as purveyors of spiritual experience or sociologically successful
adaptations to today’s culture—even if they are this—he understands the pri-
mary and directive power for the movements to come from heaven.

This work of the Spirit is complex, because “the unity of the church as the
body of Christ depends upon the interaction of the immediate and the medi-
ated, the Spirit and the body. Without the Spirit poured out from heaven, the
church is no more than a religious institution and heritage. Without embodi-
ment in historical forms and instruments, there could be spiritual dynamics but
no body of Christ.”!6 In saying this he implicitly criticizes both Roman Catholi-
cism for its institutional stasis and nondenominational Charismatics for their

15  The Glory and the Shame (Guildford, ux: Eagle Publishers, 1994), 51.
16 Ibid., 51.
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failure to recognize the body of Christ on earth. And for anyone to see the
church as it truly is in its current condition is all too parallel with the “great
prophets of the Old Testament who both saw the devastation of Jerusalem and
proclaimed her future restoration,”” because the church is indeed like a ruined
city. “Catholics are led to repent from neglect of God’s Word in the past, in the-
ology and in devotions; and for exercises of spiritual authority in ways alien
to the spirit of Jesus.”'® These are strong words from the Catholic priest, and
brave ones too. Equally, “Protestants may be led to repent for their suspicion
of authority, and neglect of the body of Christ, and a suspicion of all outward
forms.9

It is here that the pivotal role of Israel in helping to bring the churches
together and serving as a focus for unity is elaborated. “Romans 11 also hints
that the reintegration of Israel may be important for the reunion of separated
Gentile Christians,”?? and the reintegration will be on the basis of the work of
the Holy Spirit “in each grouping and tradition, which means respecting its orig-
inal character in its positive witness.”?! This is an enormous challenge because
it demands the integration of separate entities: “revivals, principles and organic
substance.” What the history of the ecumenical movement suggests is that “any
kind of ecclesiastical democracy that treats all the divided churches as equal
partners is doomed to frustration.”?? This leads Peter finally to speak of the
shame of the church as a result of the failures of the charismatic movement
and the shortcomings of western Protestantism caught up in the toils of mate-
rialism. The Catholic Church does not escape his censure: the renewal of the
church can be damaged by a fascination with spiritual revelations especially
when these are combined with older forms of Marian piety.23

In a chapter in a later book (1997) Peter recounts his expanding relation-
ship with Pentecostals. At first he was “much more impressed by Pentecostal
practice than by Pentecostal theory”?* and came himself to be classified as neo-
pentecostal because of his support since the late 1970s for a two-stage under-
standing of conversion-regeneration, although this support was “always more

17 Ibid,, 127.

18 Ibid., 130.
19  Ibid,, 130.
20  Ibid, 139.
21 Ibid, 150.
22 Ibid, 150.
23 Ibid., 189.

24  “A Charismatic View on the Distinctiveness of Pentecostalism,” 19.
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pastoral than theological”?> So, in some respects, he sees Pentecostalism sim-
ply as an intensification of evangelicalism but, in other respects, it is a change
of “the relationship between God, Jesus, the Word, the Spirit, the church and
the Christian” that transforms it into something that “no longer falls simply
under the generic evangelical heading.”?6 This leads him to rethink evangeli-
cal history, which may now be cast as a “divine struggle” for Pentecost to break
out, and the charismatic renewal then represents “another God-given opportu-
nity to escape from ideological boxes.”?” So while the church needs the richness
of the Holy Spirit’s work in our day, Hocken believes that Pentecostals cannot
produce this theology on their own; the resources and wisdom of all the major
Christian traditions are required for such a theology to be written.

But why should we believe that the twentieth-century pentecostal and
charismatic movements are different in crucial respects from previous move-
ments in history? Peter locates this difference in their distinctive contribution
to the Holy Spirit’s preparation for the coming of the Lord. The factor that con-
tributed most to this conviction is the awareness that this is the first movement
in history to have an impact on both the evangelical Protestant and the Catholic
worlds. So this conviction of a particular distinctiveness is closely related to
Peter’s commitment to Christian unity.

Two articles in pentecostal journals looked at the concepts of revival and
of renewal, seeing them as different but complementary. These articles are
“The Pentecostal-Charismatic Movement as Revival and Renewal,” Pneuma
(Spring 1981): 3147, and “Revival and Renewal,” JEPTA (1998): 49—63. Histori-
cally, revival has been linked to an emphasis on discontinuity and renewal to
an emphasis on continuity (although the term renewal only came into common
Catholic terminology with Vatican 11, the idea long precedes it).28 The bringing
together of revival and renewal requires a higher synthesis in which both dis-
continuity (divine in-breaking and new creation) and continuity (God’s fidelity
in ongoing covenant with church as historic reality) are brought together.

While revival reawakens the eschatological hope, this does not by itself indi-
cate historical progress; it may just mean reawakening in the same way as pre-
vious revivals reawakened hope in their day. But the renewal element involves a
restoration of elements long neglected or forgotten. In the pentecostal/charis-
matic movements, Hocken sees the elements particularly being restored to be

25 Ibid., 102.

26 Ibid., 103.
27 Ibid,, 105.

28  See Matthew 19:28 or Titus 3:5.
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the charisms or charismata that are divinely given for the upbuilding of the
body. In the Catholic renewal, the charisms are being restored to the historic
body of the church. This is new.2?

It was in between the Pneuma and the JEPTA articles that Peter came to
an understanding of the role of Israel and the Jewish people. This discovery
was linked to his encounter with the Messianic Jews and his learning of the
charismatic component in their emergence.3° But here we have another clear
sign that the pentecostal/charismatic movements represent something more
than the recurrence of evangelical revival. Indeed and significantly, the official
Catechism of the Catholic Church recognizes that the Second Coming of the Lord
will be delayed until the entrance of all Israel (see para. 674).

So, theological ideas from one side of the spectrum can illuminate the
other side: Peter believes that the radical pentecostal concept of the Latter
Rain can be received in a modified form into nothing less than the Catholic
understanding of the history of the church. This modified version of history
would recognize significant spiritual stirrings between the fourth (or second)
and the sixteenth (or twentieth) centuries, but it would see the unity of the
church as central in a way that Pentecostals have not done. Consequently, Peter
believes that the entire pentecostal/charismatic phenomenon calls us to tran-
scend our narrow readings of church history, both the pentecostal (dismissive)
and the Catholic (triumphalist) readings, and to reinterpret the past two thou-
sand years. What we should have is a new approach that combines both read-
ings.

29  Amore conventional reading of the Catholic charismatic movement that sees it as leading
to institutional renewal is given by William K. Kay, with Kees Slijkerman, Raymond Pfister,
and Cornelis van der Laan, “Pentecostal Theology and Catholic Europe,” in William K. Kay
and A.E. Dyer, eds., European Pentecostalism (Leiden: Brill, 2o11). Institutional renewal
leaves all the structures where they were but simply adds fresh enthusiasm to church
life.

30  Peter explained in an email (February 19, 2014): “My understanding for Israel came first
through my contact from Jan 1989 with the Union de Priére and the teaching of their
founder, Louis Dalliére; see “The Prophetic Contribution of Pastor Louis Dalliére,” in The
Spirit and Spirituality (ed. W. Ma and R.P. Menzies), 2004, pp. 271—297; out of this and other
inputIwrote The Glory and the Shame (1994) with some refs to Messianic Jews, whom I had
never met at that time (!), and a chapter on “The Pivotal Role of Israel” (pp. 133-139). It was
because of The Glory and the Shame that I met Messianic Jews (first Daniel Juster—i3th
February 1995) and within a year was asked to join the committee of Toward Jerusalem
Council 11
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Roman Catholic Teaching

The early You He Made Alive (1974) is all about prayer and provides a bibli-
cally based set of chapters on different kinds of prayer, including prayer that is
contemplative, in faith, responding to Scripture, and within community. Blaz-
ing The Trail (2001) explains how the Spirit makes the church more evange-
listic, eucharistic, ecumenical, and eschatological. We see Hocken writing as
a Catholic for Catholics, familiarly quoting papal encyclicals or decrees, and
drawing upon the Dominican theologian Yves Congar and, among others, on
the achievements of the remarkable Polish priest Franciszek Blachnicki.3! In
this book Hocken shows how the Spirit brings the church to a new humil-
ity, penitence, and openness; further, he highlights the witness of Hebrew
Catholics and Messianic Jews who are part of the big picture of the church’s
restoration. Indeed, “Israel holds the key to Christian unity.”3? In The Banquet
of Life (2004) Peter speaks as a moral theologian, quoting from encyclicals to
observe that “[f]or centuries, in her moral teaching the Catholic Church had
emphasised natural law, that is the moral order inscribed in creation, that
reflects the mind and purpose of the Creator. In the teaching of Vatican 11, there
was a shift from truth expressed in nature to truth embodied in the human per-
son.”33 He also offers this caution: “When we emphasise the uniqueness of each
person, but forget the human need to live in society, we produce an irrespon-
sible individualism that is incapable of generating a common vision. When we
emphasise human need for society, but overlook the unique dignity of each
human being, then we produce totalitarian societies that trample on the rights
and dignity of individuals in the name of social progress.”3# This individuality
is best expressed by interdependence, which harks back to Peter’s vision of a
renewed church comprised of interdependent parts and traditions that make a
new whole. He maintains this vision even in respect of the nondenominational
new churches that repudiate all the apparatus of denominations and their
hallowed customs. “I believe,” he writes elsewhere, “that the Roman Catholic
Church has constant need of the Protestant protest: though I also believe that
protests need the framework they are protesting against.”3°

31 Blazing the Trail: Where is the Holy Spirit Leading the Church? (Stoke-on-Trent, UK: Alive
Publishing, 2001), 30.

32 The Glory and the Shame, 151.

33 The Banquet of Life (Stoke-on-Trent, Uk: Alive Publishing, 2004), 7.

34  Ibid, 23.

35  Allin One Place, Papers from the Brighton Conference of July 1991, ed. Peter Hocken and
Harold Hunter (Sheffield, uk: Sheffield Academic Press), 230.
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Conclusion

A survey of Hocken’s thought over more than thirty years makes clear that
he has created a coherent and coordinated theological synthesis. Bringing
Catholic theology to bear on the pentecostal and charismatic movements, he
then takes theology from these movements back to Catholicism. He creates a
dialectic based upon an assumption that the Holy Spirit is at work and his-
torically has been at work across great swathes of the church. The pentecostal
and charismatic movements, particularly the latter, stand out because of an
extensive appeal that transcends ecclesiastical boundaries. All this is seen in
the light of a biblical grasp of history that is being divinely moved to a pre-
ordained conclusion. The charismatic movement is important, but so is the
ecumenical movement, and they are in fact related in the divine plan just
as evangelicals and Catholics, though they may appear to be opposed, are
related.

Peter’s understanding of baptism in the Spirit is uniquely his own, although
there are others, such as Frank Macchia, whose views are consonant with his.3¢
He understands the baptism to be an eschatological outpouring because all the
biblical loci that mention baptism in the Spirit have an eschatological dimen-
sion; thus the baptism belongs to the preparation for the coming kingdom. It is
an outpouring that should draw us to look forward; the desire to look backward
toward Christian initiation is unhelpful. The point of the bestowal of the gift of
the Spirit is to prepare the church in all its multiple forms for a great coming
together that will climax at the return of Jesus. And so, also, the Roman Catholic
position, which is concerned to connect Spirit baptism with the grace given at
the sacrament of child baptism, is something of a distraction. Indeed, when
Catholics look back to the sacramental acts or, even, to ask such completely
hypothetical questions as. “Was Francis of Assisi baptized in the Spirit?” Peter
believes that they are missing the point. The Spirit of God is poured out in our
day for the great ecumenical purposes of God. Whatever outpouring occurred
in the time of St. Francis had a different profile from the movement of the Spirit
in our own times; today the baptism of the Spirit is prophetic of a future deluge
of the Spirit, but it makes little sense to apply the same terminology to earlier
prophetic movements whose purpose was essentially different.

Classical Pentecostals could learn from Hocken's perspective. Their concern
to characterize the baptism as “power for service” is important and ensures

36  Frank Macchia is a previous editor of Preuma as well as the author of many books and
articles.
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that the reception of the Spirit is seen as having a practical function in the
Christian’s life rather than being primarily a healing or emotional experience
(although it is this). The eschatological dimension implies that the gaze of the
church is fixed upon the great panorama of the future as it rushes toward us.

The theology that Hocken has constructed is profoundly trinitarian. One of
the functions of the Holy Spirit is to convict of sin and, as he does this, the
Spirit will reveal to various streams and traditions where they fall short and
how they must repent and reform themselves. It is possible, Hocken argues,
to see the institutional expression of the church as part of the ministry of the
Son, since it is through the institutional church that the mediated presence of
God may be known. The unmediated presence of God, through the ministry
of the Spirit, may be felt within the institutional setting or outside this in
the nondenominational groupings.3” Those who see the unmediated presence
of God as paramount need to understand the physical and ritual aspects of
worship as well as the role of institutional structures in carrying forward divine
purpose.

Many of the changes that God desires to bring about to the disparate com-
ponents of the church can (only?) be effected by the overt incorporation of
Messianic Jews within the body of Christ. For, as Hocken says in The Chal-
lenges of the Pentecostal, Charismatic and Messianic Jewish Movements (2009),
“Messianic Jews can powerfully help this confession/ reconciliation [between
Catholics and Protestants] ... before the Jews all Gentile Christians are in a
similar situation. We all find ourselves at the bar of history with sins to con-
fess. This new situation makes it easier to leave the traditional forms of self-
justification.”38

Writings on Pentecostalism, Charismatic Renewal, and Israel
Dissertation
“Baptised in the Spirit: The Origins and Early Development of the Charismatic

Movement in Great Britain.” Ph.D. Dissertation, University of Birmingham,
England, 1984.

37  The Glory and the Shame, 6o.
38  The Challenges of the Pentecostal, Charismatic and Messianic Jewish Movements (Farnham,
UK: Ashgate, 2009), 111.
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“Jesus Christ and the Gifts of the Spirit.” Pneuma 5, no. 1 (1983): 1-16.

“Wiser than Human Wisdom.” Theology, News and Notes (March 1984): 8-12,
34.

“The Meaning and Purpose of ‘Baptism in the Spirit.” Pneuma 7, no. 2 (1985):
125-133.

“Unité des Chrétiens et renouveau charismatique.” Tychique 68 (July 1987):
9-21.

“Dialogue Extraordinary.” One in Christ 24, no. 3 (1988): 202—213.

“Cecil H. Polhill—Pentecostal Layman.” Preurmna 10, no. 2 (1988): 116—140.

“Wir gehoren zusammen.” Charisma 65 (December 1988—January 1989): 10.

“The Grace of Charismatic Renewal; I: A Sovereign Act of God.” Good News 79
(January—February 1989): 14-16.

“Conversion, repentance et cecuménisme.” Tychique 78 (March 1989): 41-44.

“Why Renewal and Ecumenism Need Each Other” New Covenant 18, no. 8
(March 1989): 22—25.

“The Grace of Charismatic Renewal; 11: A Grace for the Renewal of the Church.”
Good News 8o (March—April 1989): 16-17.

“The Grace of Charismatic Renewal; 111: An Ecumenical Work of the Spirit.”
Good News 81 (May-June 1989): 16-17.

“The Grace of Charismatic Renewal; 1v: Challenges Posed by the Renewal.”
Good News 82 (July-August 1989): 22—23.

“The Grace of Charismatic Renewal; v: How Much United? How Much
Divided?” Good News 83 (September—October 1989): 18—19.
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“Signs and Evidence: The Need for Catholic-Pentecostal Dialogue on the Rela-
tionship between the Physical and the Spiritual.” Preuma 1, no. 2 (1989):
123-133.

“A Statement on Charismatic Renewal and Christian Unity: The Disentis State-
ment.” Good News 85 (January—February 1990): 10.

“Equipped to Reach the World.” Renewal 174 (November 1990): 37—38.

“Les dons spirituels, signes avant-coureurs de la parousie.” Tychique 89 (Jan-
uary 1991): 71-75.

“Be More Biblical.” Renewal 178 (March 1991): 21—22.

“What is the Baptism in the Holy Spirit?” New Covenant 20, no. 10 (May 1991):
13-14.

“One Heart and One Mind.” The Go-Between (Summer 1991): 7-8.

“Pfingstbewegung und charismatische Bewegungen.” Pfingstbewegung: Wur-
zeln—Formen—Inhalte—Stellungnahme 62 (Vienna, Austria): 47-58.

“Open Wide Your Hearts.” Renewal 185 (October 1991): 38—40.

“Edgar Trout.” Renewal 187 (December 1991): 23—25 (Pioneer no. 1).

“W.B. Grant.” Renewal 188 (January 1992): 22—23 (Pioneer no. 2).

“That the World May Believe: Brighton 1991.” Ecumenical Trends 21, no. 3 (1992):
35-37-

“Charles J. Clarke.” Renewal 190 (March 1992): 28—29 (Pioneer no. 3).

“Thomas Roberts.” Renewal 191 (April 1992): 35—37 (Pioneer no. 4).

“The Unity of God’s Work.” The Go-Between (Summer 1992): 8-10.

“Harald Bredesen.” Renewal 195 (August 1992): 38—40 (Pioneer no. 5).

“Cecil Cousen.” Renewal 196 (September 1992): 36—37 (Pioneer no. 6).

“Ecumenical Origins of Catholic Charismatic Renewal and Their Significance.”
Good News Special 25 Years Issue, 51-53.

“Les origines oecuméniques du Renouveau Charismatique.” Tychique 99 (Sep-
tember 1992): 32—39 (translation of Good News article above).

“Joan Steele and the Denton Prayer Meeting.” Renewal 199 (December 1992):
39—40 (Pioneer no. 7).

“A Story of Para-Church Ecumenism.” Religion Today 8, no. 1 (Autumn-Winter
1992): 15-16.

“Eric Houfe’s Persistent Quest.” Renewal 203 (April 1993): 34—35 (Pioneer no. 8).

“Wichtige Frage zu klaren.” ¢ Magazin 24 (1993): 19—22.

“Fern jeder Verklarung—von der Sehnsucht nach der Wiederkunft Jesu.” ¢
Magazin 24 (1993): 36—37

“Ray Bringham: Renewal across Barriers.” Renewal 208 (September 1993): 36—
37 (Pioneer no. g).

“The Perceptive Brother Bill.” Renewal 210 (November 1993): 2728 (Pioneer
no. 10).
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(Pioneer no. 11).

“Charismatic Rector Fulfilled His Call.” Renewal 214 (March 1994): 39—40 (Pio-
neer no. 12).

“Repentance and Unity.” The Go-Between (Spring 1994): 4—6.

“The Lord Calls Our Churches to Repentance.” Church of Scotland Renewal
Network 38 (May 1994): 13-16.

“Is Renewal Elitist?” Good News 112 (July—August 1994): 16-17.

“The Unquenched Spirit in Molly McKenzie.” Renewal 218 (July 1994): 32—34
(Pioneer no. 13).

“The Importance of Dialogue with Evangelicals and Pentecostals.” One in
Christ 30 (1994): 103—-123.

“The Generous Spirit of Campbell McAlpine.” Renewal 219 (August 1994): 34—
36 (Pioneer no. 14).

“The Undeterred Father Jos.” Renewal 220 (September 1994): 38—39 (Pioneer
no. 15).

“The Charismatic Movement in the United States.” Pneuma 16 (1994): 191—
214.

“Youth with a Mission.” Pneuma 16 (1994): 265—270.

“The Torreys Who Were Led to Korea.” Renewal 222 (November 1994): 38—41
(Pioneer no. 16).

“Vergangenbheit voller Streit.” ¢ Magazin 30 (1994): 12—13.

“Baptism in the Spirit.” Good News 15 (January—February 1995): 15-17.

“Erweckung und Erneuerung.” ¢ Magazin 31 (1995): 16—18

“Ecumenical Issues in Evangelization.” One in Christ 31 (1995): 3-19.

“One in the Spirit?” New Covenant 24, no. 7 (February 1995): 23—-26.

“The Prophetic Ministry of Graham Perrins.” Renewal 226 (March 1995): 36—38
(Pioneer no. 17).

“Renewal and Revival: A Catholic Perspective on the Toronto Blessing.” Good
News 117 (May-June 1995): 18-19.

“Renouveau et unité.” Bonne Nouvelle 103 (September—October 1995): 11-12.

“A Reflection on the Toronto Blessing.” The Go-Between (Autumn 1995): 16—20.

“Grace d’'unité et péché de division.” Tychique 18 (November 1995): 8—14.

“Interview: ‘Eine wahre Explosion neuer charismatischer Gemeinden ...”” c—
Magazin 35 (1996): 20—21.

“A Survey of Independent Charismatic Churches.” Pneuma 18, no. 1 (1996):
93-105.

“Témoignage et réflexion théologique sur la ‘Bénédiction de Toronto.” Timo-
thée 57/58 (June—September 1996): 3—11.

“A Catholic Response to the German Report.” Pneuma 18, no. 2 (1996 ): 217—224.
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“Die eigentliche Wurzel aller kirchlichen Spaltungen.” Charisma 98 (October—
December 1996): 23—25.

“The Holy Spirit and the Coming Kingdom.” Anglicans for Renewal 69 (Sum-
mer 1997): Skepsis Supplement, 1—7.

“Le baptéme dans I'Esprit.” Tychique 128 (July 1997): 8-15.

“Come Holy Spirit.” Catholic Gazette 88, no. 12 (December 1997): 4—7.

“L’amour pour Israel dans les réveils charismatiques.” Tychique 131 (January
1998): 70—76.

“De centrale plaats van Israel.” Bouwen aan de Nieuwe Aarde 26, no. 4 (July
1998): 27—30

“What is the Spirit Saying in the New Churches?” Priests and People 12, no. 7
(July 1998): 274—278

“Ut Unum Sint and the Charismatic Movement.” Ecumenical Trends 27, no. 7
(July-August 1998): 13-16.

“Alpha and the Catholic Church.” The Sower 20, no. 1 (September 1998): 20—21.

“Revival and Renewal.” Journal of the European Pentecostal Theological Associ-
ation 18 (1998): 49—63.

“Church and Streams: Towards a New Model?” Exchange 28, no. 1 (January
1999): 2—23

“The Challenges of the New Movements.” Priests and People 13, no. 2 (February
1999): 59-62.

“Honorer le fils premier-né.” Timothée 67 (March 1999): 3—7.

“Le Renouveau: Une grace cecuménique.” Tychique 140 (July 1999): 4-11.

“Praying in the Spirit.” Catholic Gazette (November 1999): 19—21.

“Reflections over Thirty Years.” Interchurch Families 8, no. 1 (January 2000):
6-7.

“Is Renewal of the Church Possible?” The Spirit & Church 3, no. 2 (November
2001): 183-208

“Catholic Statements on the Church and the Jewish People.” Mishkan 36
(2002): 69—77.

“Enfanter par I'intercession.” Timothée 73 (September 2002): 19—26.

“Der prophetische Auftrag der CE in der Kirche heute.” Rundbrief 27, no. 3
(September 2002): 4-7.

“For the Love of Zion.” Bible Alive (October 2003): 66—72.

“The People of the Covenant: 1.” Good News 168 (November—December 2003):
8-9.

“The People of the Covenant: 11.” Good News 169 (January—February 2004):
18—19.

“The Impact of the Charismatic Movement on the Roman Catholic Church.”
Journal of Beliefs and Values 25, no. 2 (August 2004): 205-216.
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“Israél nog steeds Gods volk.” Bouwen an de Nieuwe Aarde 32, no. 6 (November
2004): 28-31.

“David du Plessis: Prophet of Ecumenism.” Bible Alive (January 2005): 12-16.

“De Messianse Joodse Beweging.” Bulletin voor Charismatische Theologie.

“Baptized in Spirit: An Eschatological Concept: A Response to Norbert Bau-
mert and His Interlocutors.” Journal of Pentecostal Theology 13, no. 2 (2005):
259—270.

“Il Movimento Ebreo-Messianico.” 1 Tempi di Unita 2 (February 2005): 22—24.

“The Church and the Jewish People.” 1cCrs Newsletter, Leadership Formation
Supplement 11, no. 4 (July—September 2005): 3.

“Une seule alliance: le people juif et I'unité de I'eglise.” Bonne Nouvelle 163
(September—October 2005): 18—20.

“Il Movimento Ebreo-Messianico.” 111, Tempi di Unita 4 (October 2005): 44—45.

“New Patterns of Formation in the Roman Catholic Church.” Asian Journal of
Pentecostal Studies 9, no. 1 (2006): 125-139.

“Repentance for the Sins against the Jewish People.” Restore! Supersessionism
Issue (undated): 30-31

“Catholic Charismatic Renewal: An Eschatological Sign” Interview in Good
News 188, Special Issue 40 Years Catholic Charismatic Renewal, 26—28.

“Baptism in the Holy Spirit: A Biblical Understanding.” Good News 191 (Septem-
ber—October 2007): 22—23.

“Toward Jerusalem Council 11.” Journal of Pentecostal Theology 17, no. 1 (Octo-
ber 2007): 3-17.

“Baptism in the Holy Spirit: A Catholic Approach.” Good News 192 (November—
December 2007): 10-11.

“Strategy for Renewal.” Good News 193 (January—February 2008): 14-16.

“Renewal and Ecumenism.” Good News 196 (July—August 2008): 22—23.

“The Jewish People and the Unity of the Church.” Louvain Studies 33 (2008):
304—318.

“The Ecumenical Grace of Charismatic Renewal.” Pentecost Today (October—
November-December 2009): 6-8.

“Lo Spirito Santo e la parola.” Tempi di Unita 13—14 (January—-December 2009):
30-35.

“A Challenge from Donald Gee: How to be Faithful to the Outpouring of the
Spirit in Pentecost.” The Journal of the European Pentecostal Theological
Association 30, n0.1 (2010): 34—48.

“Christian Unity? The Opportunities and Challenges Raised by the Pentecostal
and Charismatic Movements.” Transformation 27, no. 3 (July 2010):162-168.

“The Holy Spirit and Divine Revelation.” Good News 212 (March—April 2011):
6-8.
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“Akym Smerom v Ekumenizme?” (Eng. “What Direction for Ecumenism?”)

Nove Horizonty 2, 56—59.
2012  “An Emerging Pentecostal Ecumenism?” One in Christ 46, no. 2 (2012) 264—278.
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