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ABSTRACT:

I n Canada, Jews who believe that Jesus is the Messiah
prophesi ed in Tenach have a history that can be traced fromthe
m d- ei ght eenth century. Many Canadi an Jew sh believers® have
consistently retained a strong sense of identity with their
Jewi sh kindred and nation. Their nunber has grown steadily, and
t hey have increasingly fornmed associations which affirmtheir
Jew shness and faith in Jesus as the Messiah prophesied in
Tenach. As this history has never been systematically or
conprehensi vel y docunented it is the purpose of this thesis to
prove these affirmations.

In order to docunent this history, nmuch of which is
centered in Toronto and Montreal two key nethods of
i nvestigation were enployed. First, the witer made a two week
excursion to Toronto and Montreal. There the Anglican Di ocese
of Toronto archives, Jew sh Community archives in Mntreal, and
nunmerous personal interviews were of great help. 1In addition to
this, nmuch fragnented material has been published and was

avai |l abl e through normal nethods of research. Further, informa

~ 'This termis used in order to enconpass Christians with a
Jewi sh raci al background, "Hebrew Christians,"” and "Messianic
Jews.” For a fuller explanation see Appendi x A



contact via tel ephone with nunerous Messianic | eaders in Canada
has hel ped the witer to keep his finger on the pul se of the
nmovenent and recent devel opnents.

Thi s thesis concludes that the nunber of Jews who believe
in Jesus has increased over the entire period that can be
docunented. This increase is directly related to m ssionary
endeavour and Jewi sh popul ation growh. Mre recently, the
nmovenent has generated its own growh and nonentum Either as a
result of greater nunerical strength or devel opnents in thought
and sel f-perception anong such believers, they have increasingly
associated with each other. First isolated by tine, distance,
and | ack of nunerical strength, |ater brought together through
t he agency of evangelistic mssions to the Jews, Jew sh
bel i evers have increasingly fornmed aut ononous organi zati ons and

congr egat i ons.
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| NTRCDUCTI ON

It is the purpose of this thesis to examne the history of
Jewi sh believers in Canada. Through recounting that history it
will determne to what extent, for what reasons, and at what
poi nt these individual believers can be understood to conprise a
movenent.' It is also in part the goal of this thesis to
provide a record and basis for further study of the Messianic
communi ty that now exi sts.

Thi s novenent has as its origin the intense m ssionising
efforts of the Church in the nineteenth century. These efforts
to convert Jews to Christianity have their historical base in
Britain. In large part this is due to the political and social
shock to English society caused by the French Revol ution and the
events followng. This in turn stinulated interest in
eschat ol ogi cal questions. Eschatol ogi cal questions went hand in
hand with an increased interest in the conversion of the Jew sh

people. A growing British interest in evangelizing Jews

'For the purposes of this study, a novement is understood
to be conprised of a nunber of independent organizations worKking
toward sim |l ar objectives. These organizations may be fornmal or
informal, their activities may take various fornms, but their
conmmon ideals and a consci ousness of their inter-rel atedness
unite themin Kkind.



resulted in worldw de mssions efforts to that end. Particular
reference will be nmade to the establishnent of the London
Society for Pronoting Christianity Anmongst the Jews, the |argest
of the Evangelical Jewi sh mssions. Mny Jews becane believers
and sonme of these emgrated to Canada.

Even preceding the British | ed evangelistic thrust,

i sol ated Jewi sh believers carved out a niche in the Canadas’
history. Sone played significant roles in Canadi an history and
the history of the Canadi an Church. Neverthel ess, Hebrew
Christianity itself in Canada rightly begins with nineteenth
century Jewi sh believers. Canadian efforts at evangelizing Jews
were fostered by the theological influence of Geat Britain in
conjunction with a grow ng Jew sh popul ati on and the

encour agenent of influential Hebrew Christians. Thus there
occurred in the nineteenth century an expl osion of interest
anong Canadi an Protestants (rmainly Anglicans and Presbyterians)
in evangelismof the Jew sh community.

It was during these pre-Confederation years that the
foundation for the novenent as it is known today was laid. This
becones evident as one exam nes individual |ives and discerns
the self-perceptions and inter-relationships of these early
Hebrew Christians. Upon the foundation of their self-awareness
devel oped the sel f-consciousness and inter-rel atedness of Jew sh
believers in the twlight of the twentieth century. Then the
characteristics of a novenent becane increasingly promnent as
associ ati on anong Jew sh believers increased.

The early part of this century was the heyday of Hebrew

Christianity in Canada. Jew sh immgration becane increasingly



Ashkenazi in conpostition and the Jewi sh population in chiefly
Protestant areas of the country increased di sproportionately,
contributing to increased conversions to Protestant
Christianity. Meanwhile, mssions to the Jews becane
increasingly sensitive to Jewi sh cultural concerns. |In part
this was due to the fact that they thensel ves were often staffed
by Jews. These trends eventually culmnated in the
est abl i shnent of congregati ons of Jew sh believers and the
founding of the Hebrew Christian Alliance of Aneri ca.

After showi ng signs of stagnation foll ow ng the shock of
t he Hol ocaust, since the early 1960’ s the novenent has conti nued
to grow. Today it has given birth to the nodern Messi anic
congregati onal novenment and an i ndependant Messianic Alliance.?
Today the existence of both Hebrew Christianity and “Messianic
Judai snf evidences the nulti-faceted nature of the novenent of
Jews to Jesus.

This study comes to the conclusion that Hebrew Christianity
and Messi ani c Judaismare a bona fide novenent. This novenent
is based on the Jew sh ethnicity of its adherents, their faith

in Jesus as the Christ, and their continued assertion of their

*The Messi anic Jewi sh Alliance of Canada, previously the
Hebrew Christian Alliance of Canada, broke off fromthe Anerican
Alliance in 1975. See Chapter 5.



Jewi shness. 3

_ *Because of the significance of this termninological shift
in Canada, it has been treated nore in depth in Appendi x A



Chapter One: British Background to the Interest in Jew sh
Evangel i sm

| . | NTRODUCTI ON

The French Revol ution and t he ensui ng Napol eonic Era
ushered i n decades of social upheaval throughout Europe and
Geat Britain. There is a denonstrabl e rel ationship between
t hese historical events and the devel opnent of evangeli cal
interest in preaching the Gospel to the Jews in Engl and.
This interest becane the inpetus for mssionary effort
targeting Jews. This chapter records how this m ssionary
effort devel oped and how it expanded to Canada. Most notable
in this expansion was the effort conducted by the London
Society for Pronoting Christianity Anmongst the Jews.
Concurrently, in the sane vein, the efforts of the

Presbyterian Church al so played a significant role.

I'l. THE FRENCH REVOLUTI ON: SOCI AL UPHEAVAL AS A THEQLOGQ CAL
CATALYST

Wth the Revolution of 1789, French nedi eval feudalism



whi ch had been undergoi ng a gradual process of dissolution
since the tenth and el eventh centuries, was brought to a
dramati c end over a period of a few short nonths.® The 1792
massacre of prisoners held by the revolutionaries in Paris,
and the French victory at Valny a few days |ater, heral ded a
new terror that astounded Europe. The France of Robespierre
and Voltaire becane a new terror that eventually took the
Pope captive to France and reached as far as Egypt with its
armes.? By the end of the century the Enperor Napol eon not
only held France’s enem es at bay, but had conquered nuch of

Europe with the sword.?®

1. Events in Europe
It needs no skilled observer to note that the revol ution
was to many Frenchnmen a religion to which their devotion was
both fanatical and extrene. One contenporary noted with
irony: “lIn one hand they bore the sword and in the other the

n 4

rights of man. Traditional religiosity, while not entirely

abandoned, cane under severe attack while the rights of nan

'Gaetano Sal vemi ni, The French Revol ution: 1788-1792,
trans. I.M Rawson (New York: Norton, 1962), pp. 17-18, 325.

’Francois Furet and Denis Richet, The French Revol ution,
trans. S. Hardman (New York: Macmllan, 1970), pp. 399-404.

*Napol eon's dealings with the Jews in the East sparked
runours that he intended to rebuild the Tenple at Jerusal em
and re-establish the Jews there. Ml Scult, M//ennial
Expect ations and Jewi sh Liberties: A Eﬁugy of the Efforts to
Convert the Jews in Britain, up to the Md-N neteenth Century
(Leiden: Brill, 1978), p. 81.

‘Mal et du Pan, t. |1, p. 135, quoted by Al bert Sorel
Europe and the French Revol ution: The Political Traditions



were simultaneously exalted. Conflict with the Roman church
was intense, as France struggled to free herself from
shackl es forged not by the nobility and nonarchy al one, but
al so by Rone.*

The results of these events were sonmewhat beneficial to
t he European Jew. Napol eon aboli shed the infanous
inquisition (at least for a tine) in nmuch of Europe and
curtailed the powers of the Roman Catholic Church.® View ng
the Jews as a nation rather than sinply a religion, Napol eon
adopted the principle of emancipation and instituted Jew sh
representative bodies with which he consulted.’ Pre-em nent
anong these was the “* Great Sanhedrin’ consisting of rabbis

” 8

and | eading | ay personalities. As time went on, however, it

becane clear that the real French objective was to eradicate

of the dd Regine, 1885 trans. A Cobban & J.W Hunt (New
Yor k: Doubl eday, 1971), p. 168.

°Furet, op. cit., pp. 16-26.

~®Upon his arrival on 4 Decenber 1808, to claimthe
Sﬁanlsh throne, Joseph Napol eon “issued a decree suppressing
the Inquisition and confiscating its property to the crown.’
Henry Kanen, The Spani sh I nquisition (New York: New Anmerican
Li brary, 1965), p. 276. The effects of French power over the
Cat hol 1 ¢ church nust have been exaggerated in the mnds of
the British as evidenced by Edgar Allen Poe’'s The Pit and the
Pendul um “which tells how a victimof the Holy Tribunal at
Tol edo was saved froma remarkably ingenious torture, in the
nick of time, by the entry of the French troops into Tol edo.”
Ceci| Roth, The Spanish Inquisition (New York: Norton,
1964), p. 258.

‘Unfortunately, follow ng Napoleon's defeat all of these
advances in the treatnent of the Jews were reversed
(especially in sone of the Italian states) and the gains were
not to be nade up for over a generation. Shnuel Ettinger
"The Modern Period," A Hstory of the Jew sh People, ed.

H H Ben- Sasson. (1969: Trans. Canbridge: Harvard, 1976),
pp. 762-763.

] bid., pp. 761-762.



the Jew sh nation through assimlation. Neverthel ess Jew sh
hopes were raised before they were dashed.®

Thr oughout Europe, the French ushered in an era of
change that had long been in the offing. The Continent was
taken unawares. The French revol ution displayed the grow ng
power of the bourgeoisie in Europe, and, particularly in
France, the growing influence of their liberalism?® There
the liberal ideas that inspired the French Revol ution
nurtured an enduring belief in the possibility of human

soci al progress.

2. Reaction in Engl and
The British industrial revolution in turn was
characterized by sonme as a twin to the French Revol ution by
sone. ' Both had profound social effects which were
preci pitated by the changi ng economics of progress.* This
rapi d change had gl obal consequences, for the French and
British quickly began to domnate the world as col oni al

powers. It is not surprising that in the mdst of such

°Grayzel | provides a vivid portrait of the trickery
Napol eon used on the Jews before issuing his décretes
infanmes. Solonmon Gayzel, A Hstory of the Jeuws 2nd. ed.
(Phi | adel phia: JPS, 1968), pp. 575-578.

I'bid., pp. 53, B58.

“Eric J. Hobsbawm The Age of Revol ution: 1789-1848
(New York: World, 1962), p.

“Dent zer, a journalist, puts it well: Both revolutions
had a "flourishing 18th-century trade in ideol ogy and
statecraft: Enlightennent notions of liberty, equality and
government at the consent of the governed..." Susan Dentzer,
"CGory Means, R ghteous Ends," U S News and Wrld Report,
July 17, 1989, p. 45.



social and political upheavals the English began intensified
attenpts to reinterpret their changing world. Unlike France,
am dst the increasing secul arization of the tine, a new
religious mndset had taken root in England. Thus Engl and
did not pass through the sanme kind of revolution as France.
To a large degree this was due to the influence of Methodism
Gowing rapidly despite the opposition of the
est abl i shed Anglican church, Methodism (born out of a reviva
in the 1730's) had aroused the Evangelical passions of an
earlier generation and gained a stronghold in the mnds of
the working class élite. Mre broadly, Evangelical
Nonconformty® pronoted a “rigorous ethical conformty” in
the nation and cooperated with the forces of |aw and order.*
Thi s stance had particularly solidified as one of Methodisms
key | eaders, Charles Wsley, witnessed in London the
devastating CGordon riots of 1780. The destruction was to him
prof oundl y shocki ng, and al t hough the riots were supposedly
anti-Catholic in nature, they had decidedly politica

overtones that disturbed him Fromthat point on “Mthodi sm

PWesl eyan Met hodi sm while the mai n expression of the
earlier Evangelical Revival, was only part of it. Noncon-
formty in general was a termapplied to groups that did not
bel ong to the Church of England, thus including the Cal vin-
istic Methodists, nost Baptists and Congregationalists, and a
| arge portion of the Quakers.

“Elie Hal évy, England in 1815 \Vol. 1, A Hstory of
the English People in the N neteenth Century, trans. Watkin
and Barker. 1913: 2nd. ed. (London: Ernest Benn, 1949), p.
425. see pp. 387-393, 410-427. Thonpson concurred wth
Hal evy fifty years later, negatively assessing Methodi sm as
weakeni ng "the poor fromw thin, by adding to themthe active
i ngredi ent of submssion." E P. Thonpson, The Maki ng of the
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grew nore and nore intolerant of political dissent and

di scord”*®

with obvious inplications for its subsequent stance
regardi ng the French Revol ution.

Though much debat ed, Hal évy’s theory of a causal
connecti on between Met hodi smand Engl and’s social stability
has endured.' While social, econonic, and political factors
all played a part, it was this particular expression of
Christianity that was the prine cause.” Unlike France, the
English did not abolish their nonarchy or the system of
peerage so closely tied to it. Rather, increased devotion
and religious commtnment gave neaning to the difficult Iives
of the poor and wealthy alike. Thus the old cliché that “The

Engli sh became pi ous when the French becane Republican” has

sone truth.®®

ggg/ish Worki ng d ass, (London: Collancz, 1963), pp. 354-

“Ral ph E. Reed, Jr. "FromRiots to Revivalism The
Cordon Riots of 1780, the Methodi st Hyrmody, and the Hal évy
Thesis Revisited," Methodist H story, Vol. 26, No. 3, (Apri
1988), p. 186.

“Elissa S. Itzkin, "The Hal évy Thesis - A Wrking
Hypot hesi s? English Revivalism Antidote for Revolution and
Radi cal i sm 1789-1815," Church H story, Vol. 44, (March
1985), pp. 47-56

YEl i e Hal évy, "The Birth of Methodi smand England in
1815," Religion and Revolution in Early-Industrial England:
The Hal évy Thesis and its critics, ed. Cerald Wayne O sen
(Lanham MDD University Press of Anerica, 1990). I|n answer
to the question why England was free of revolution, Haleévy
states "We have sought in vain to find the explanation by an
anal ysis of her political institutions and econom c
organi zation. ...But the e//te of the working class, the
har d-wor ki ng and capabl e bourgeoi s, had been inbued by the
evangel i cal novenent with a spirit fromwhich the established
order had nothing to fear" (p. 11).

®F. K. Prochaska, Wsnen and Phil ant hropy in Ni net eent h-
Century Engl and (d arendon: xford, 1980), p. 36.
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The political turnoil called traditional prophetic
concepts and schenmes into question. Fast-breaking and
tumul t uous events demanded theol ogical interpretation.

Current events caught the imagination of the English people,
for at its heart the French Revol ution had ferociously turned
agai nst the church. 1In 1797, when Pope Pius VI had fallen
il1l, Napoleon had given orders that no successor should be
appoi nted, and when the Pope did indeed die in French
captivity, the papacy had seened to becone extinct.' 1In a
Eur ope that had not changed so nmuch in over a mll ennium
even prior to the Revolution, the prophetic Scriptures were
comng alive. Qut of the context of traditional theology,
pens were set witing with new freshness and vi gour.

English interpretations as to the prophetic neani ng of
t he new European power were m xed. Under prevailing
traditional understandings the world had been viewed froma
post-m |l ennial viewpoint (in this schenme of understanding
the world is seen as being continually influenced for good by
the Gospel until God' s kingdomis established). Nowthis
vi ew canme under increasing attack as other schenes were

advanced. As diver observes, “a great deal of prophetical

“Le Roy Edwin Froom The Prophetic Faith of our
Fat hers: The H storical Devel opnent of Prophetic
/ntgggretat/on, Vol . 3, (Washington: Review & Herald, 1948),
p. :
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t heol ogy was produced in this period.”?

In the thirteenth century the Church had seriously
concerned itself with the conversion of the Jews.? |In England
particularly, where the Puritans had popul ari zed know edge of
the Hebrew Scriptures (this naturally included its prophetic
portions) this concern reached new heights in the seventeenth
and ei ghteenth centuries anong their dissenting descendants. ?
The decades before the French Revol ution were thus years of
i ncreasi ng prophetic speculation. Fromyears nuch cl oser
than ours D ckens described the era, portraying the grow ng
interest in prophecy: “. . . it was the age of wisdom it
was the age of foolishness, it was the epoch of belief, it
was the epoch of incredulity”.®

It was in the climate created in the wake of the

Revol uti on that people becane particularly credulous. As a

®WH. Qiver, Prophets and M/lennialists: The Uses of
Bi bl i cal Prophecy in England fromthe 1790's to the 1840's
(London: xford, 1978), p. 14.

“Robert Chazan, Daggers of Faith: Thirteenth Century
Christian Mssionizing and Jew sh Response (Berkeley: U of
Cal i forni a, 1989%, p. 3ff. Chazan cIearIY denonstrates in
this book that the thirteenth century (follow ng the
Crusades) marked a turnlng point in Christian responses to
the Jews. The notives and neans of this conversionism
however are of course not conmendabl e.

| enari ans and

*?Carke Garrett, Respectable Folly: M _
d (Baltinore: John

the French Revolution in France and Engl an
Hopki ns, 1975), p. 124.

»Charles Dickens, A Tale of Two Gties, 1859: reprint,
(London: Penguin, 1985), p. 35. The rest of this quote

hi ghlights events nentioned later in this chapter: *“It was
the year of our Lord one thousand seven hundred and seventy-
five. . . . Ms Southcott (sic) had recently attai ned her

five-and-twentieth bl essed birthday, of whom a prophetic
private in the Life Guards had heral ded the subline
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result two prophets rose to fanme (or notoriety). Joanna
Sout hcott (1750-1814), styled herself as a prophetess from
the year 1792 and gained a wide follow ng. Though poorly
educat ed, Sout hcott gained a wi de influence through
publ i shing her “communications fromthe Spirit and
interpretations of scripture.”® Richard Brothers (1757-1824)
was a “prophet” as deluded as Southcott who attracted
attention fromthe sumrer of 1794 to spring of 1795.%
Showi ng an interest in the Jews, he “clainmed that the
m |l enniumand the restoration of the Hebrews to Pal esti ne
was at hand and that he would be the one to lead themin.”?
M sgui dedly, he believed the “Jews” to be the ten “l ost
tri bes” of Israel, many of whomlived in England.?

Thus during and follow ng the dark days of the French
Revol uti on many English evangelicals found solace in an
i ncreased preoccupation with prophecy and the perception that
events were unfol ding as prophesied in the Scriptures.®

Anong them were a nunber of evangelicals, who while

appear ance by announcing that arrangenments were nade for the
swal | owi ng up of London and Westm nster.”

2J.F.C. Harrison, The Second Comi ng: Popul ar
M |l enari ani sm 1780- 1850 (New Jersey: Rutgers, 1979), p. 88.

%l pid., p. 60.

*D.N. Henpton, "Evangelicalismand Eschatol ogy", Journal
félEbc/eSIast/ca/ H story, Vol. 31, No. 2, (April, 1980), p.

7l pid., p. 61.

®Ernest R Sandeen, The Roots of Fundanmental ism

British and Anerican Ml enariani sm 1800-1930 (Chi cago: U
of Chicago, 1970), states forcefully that "The Frenc
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di scounting the |Iikes of Southcott and Brothers, neverthel ess
sought to divine the “signs of the tines.” Al though
diversity of opinion was generally the rule rather than the
exception, virtual unanimty on key issues ensued. Students
of apocalyptic literature “becane convinced . . . that they
were witnessing the fulfillnment of the prophecies of Daniel 7
and Revel ation 13.72?° Prophetic systens of interpretation
fl ourished, nost notably dispensationalismin the 1830’s.*
Many, particularly those who harked back to the
Puritans, expected and even hoped that the papacy was going
to be destroyed.® To themthe Roman church was but an
extension of the evil archetype “Babyl on” spoken of in the
book of Revel ation as an eneny of God and due for
destruction. Spencer Perceval, the evangelical Prine

Mnister® of Britain (from 1809 until his assassination on

Revol ution was directly responsible for the revival of
prophetic concern” (p. 5).

»®Sandeen, op. cit., p. 6. These prophecies deal with
the beast that "will devour the whole earth" (Daniel 7:23)
and "deceive the inhabitants of the earth" (Revelation _
13:14). The propheci es surrounding this and other figures in
t hese chapters seened remarkably typical of current events.

®d arence B. Bass, Backgrounds to D spensational ism
Its H storical CGenesis and Ecclesiastical |nplications
(Gand Rapids: Eerdmans, 1960), p. 7. Bass' s comments about
the origins of dispensationalismare apropos to an
exam nati on of the enerP!ng eschatol ogi es of the day. As he
says: "...dispensationalismcannot be adequately eval uated
apart fron1themﬂersonages involved init, the tines and
events out of ich it grew, and its presuppositions.”

Froom op. cit., Vol. 3, pp. 734ff. Froomeasily
proves this with numerous citations.

Boyd H lton, The Age of Atonenent: The Influence of
Evangel i cal i sm on Soci al and Econom c¢ Thought, 1795-1865
(Oford: darendon, 1988), p. 218.
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May 11, 1812) identified Napol eon as the woman in Revel ation
17: 3-6, and said regarding the French powers that “they have
been raised up by Providence for the overthrow of the popish
superstitions;...”*® Ohers, of a different mind, feared that
Napol eon was the Antichrist. A Baptist pastor in Norw ch
wote to his father in Novenber 1792 capturing the nonent:

The successes of the French are truly astoni shing by

| ast week’ s paper tho the scenes occasi oned by

intestine (sic) wars are really dreadful beyond

imagi nation. Wiat is in futurity God only knows. The

signs of destruction of Jerusal em by Babyl on too nuch

apply to us Ezek. 22. 23 &c &c . 34

Evangel i smof the Jews had | angui shed for years despite
the Naturalization Bill (the “JewBill” as it was comonly
call ed) of 1753 which was touted as a nmeans to secure
conversion of the Jews.® Now, inexorably, events and
t heol ogi cal predi spositions conspired to arouse an interest
in the fate of the Jewish nation. For nmany the “restoration
and conversion of the Jews were vital events in the sequence

that would lead to the mllennium”®* The result was a

“flourish of interest in the conversion and restorati on of

B pid., p. 2109.

~*Joseph Ki nghorn, quoted by C B. Jewson, "Norw ch
Bapti sts and the French Revolution," The Baptist Quarterly,
Vol . 24, No. 5 (Jan. 1972), p. 211. Kinghorn refers to the
A d Testanent Prophets in his letter.

®*WlliamT. Gdney, The Jews and their Evangelization
London: Student Vol unteer M ssionary Union, 1899), p. 12.
he “nost notable events” in Jew sh Evangelization nenti oned
Ey G dney are the publication of a tract called The Light at
ventide by a Rev. John Miller around 1720 and its extensive
distribution for decades thereafter

®QAiver, op. cit., p. 50.
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the Jews.”* Hopes for Jew sh conversion began to be held in
the context of Israel’s national salvation in the |and of
Pal esti ne. *®

So pervasive was the popul ar prophetic mndset as it
devel oped that national opinion regarding the return of the
Jews to the Prom sed Land was affected. Interest in the Jews
took on political overtones as Christians dreamed of the
political renai ssance of Israel, deemed a necessary precursor
to the return of the Messiah and H s i nauguration of the
mllennium Truly the Revolution inparted an indirect but
not abl e i nfl uence upon the “formation of British foreign

policy in the nineteenth century.”*

I11. CHANG NG CONCEPTIONS:  THE ROLE OF THE JEWS | N CHRI STI AN
PROPHECY

Wil e the French Revol uti on brought a hei ght ened
interest in prophecy in general, it also increased interest
in the Jews’ role in end-tinme events. In England a peculiar
enphasi s had | ong been placed upon the Jews’ role in
prophecy. Thus in the seventeenth century, the Puritans

petitioned Aiver Gomell to

¥Scult, op. cit., pp. 57ff, 85.
¥Scult, ibid., pp. 85ff.
¥Ronal d R Nel son, "Apocalyptic Specul ati on and the

French Revol ution," Evangelical CQuarterly, Vol. 53, No. 4
(Cct.-Dec. 1981), p. 206.



17

all ow the Jews, who had been bani shed sone 350 years

earlier, to return to England. The assunpti on was

that the Jews nust be converted and restored to

Pal estine in order for Christ to return. But they

must first be restored to Engl and, because they could

not return to Palestine before they were scattered to

every country in the world.*

Crommel |, being synpathetic to the Jews, found that not
everyone was favourable to the petition presented by the
Puritans and R Manasseh Ben |srael who represented the
Jewi sh community.* Nevertheless by an informal arrangenent
the decision to adnmt Jews was taken in 1656.% The presence
of Jews in England after the petition’s success did not
appreciably alter this theology. However, no hoped for |arge
scal e conversion occurred. In the New Wrld Cotton Mat her
(1663-1728) and others |ike himplaced a strong
eschat ol ogi cal enphasis upon the need to turn Jews to their
Messiah.” No great missionary success was experienced there

ei t her.

‘W1 1iam Bj or aker, "The_Beginniq? of Modern Jew sh

M ssions in the English-speaking Wrld," M shkan

ggerusalen1 UCCl), Issue 16, 1/1992. Bjoraker refers to
rbara W Tuchnman, Bible and Swrd: How the British Cane to

Pal estine, (London: 1956), pp. 121-123.

R Manasseh Ben Israel (1604-1657) was a scholar from
Ansterdam and in conjunction with the Puritans argued for
permssion for the Jews to enter England. In his view, the
arrival of Jews in England had “Messianic inplications,” as
it would conplete the dlngrS|on of the Jews to the ends of
the earth. Cecil Roth, “Manasseh Ben Israel”, Encyclopaedia
Judai ca, Vol. 11, c. 855-857.

- "H H. Ben Sasson, "The Mddl e Ages", A Hstory of the
Jewi sh People, ed. Ben Sasson (Canbridge, Massachusetts:
Harvard, 1976), p. 654.

_ “Ei chhorn, op. cit., p. 7; Arthur Hertzberg, The Jeus
in America: four centuries of an uneasy encounter: a
history (New York: Sinon & Schuster, 1989), pp. 40-41.
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Fol  owi ng the French Revol ution various persons were
influential in propagating premllennialismand its
acconpanyi ng doctrines concerning the nation of Israel in the

end tinmes.*

The Napol eonic era seened to fulfill many
prophetic expectations.”® Novel systens of interpretation
found fertile soil. Sone interpretations becane trademarks
of grow ng popul ar novenents. As the century progressed the
at nosphere did not dissipate. In this climte the London
Society for Pronoting Christianity (the LSPCJ) anong the Jews
was founded (in 1809) and fl ourished. *

Edward Irving (1792-1834), was a “central figure in the
ferment of the period.”* A Church of Scotland ninister who

pastored a congregation in London, he was a highly

controversial and inflammatory figure. Nevertheless, Irving

“Prenmillennialismis best and nost often defined in the
words of its proponent Charles Caldwell Ryrie: "A _
di spensation 1s a distinguishable econony in the outmorklng
gg6g?d's pgépose." Di spensat i onal i sm Today (Chicago: Moody,
, Pp. .

_ “However, note Ryrie and Kronminga's nention of
di spensational concepts during this period. D. H Kromm nga,
The Christian Reforned Tradition fromthe Reformation to the
Present, (G and Rapids: Eerdmans, 1943), p. 50, and Ryrie,
op. cit., pp. 67-74.

“Not only was the LSPCJ founded at this tinme but al so
The Church of Scotland Jewi sh M ssion (1840), the Free Church
of Scotland M ssion (1841), the Presbyterian Church in
Ireland M ssion (1841), and the British Society for the
propagation of the CGospel anong the Jews (1842). Al were
m ssionary societies to the Jews. WIlliamT. G dney, The
H story of the London Society for Pronoting Christianity
Anng Zt t he Jews, From 1809 to 1908 (London: LSPCJ, 1908),
p. :
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devel oped a following that is well renmenbered anong British
evangelicals. H's Babylon and Infidelity Foredoonmed of God
by its title alone is a typical sign of the increased
preoccupation with prophetic novelty. The novenent |rving
spawned popul ari zed specul ations “...on the chronol ogy of the
future - in what year the Jews were to be restored, Popery to
be destroyed and the MIlenniumto begin.”*

QG her witers al so devel oped doctrines teaching the
“restoration and conversion” of the Jews in connection with

° |In fact, as in Bicheno's The Restoration

t he second advent.*
of the Jews (1800), “the restoration and conversion of the
Jews were vital events in the sequence that would lead to the
m || enni um ”>°

By 1855 the British and Forei gn Evangel i cal Review
reckoned that probably a majority of the evangelical Anglican

clergy favoured premllennial views.* This mllenarian

4D, W Eebbin%ton, Evangel i cal ismin Mbdern Britain: A
Fist$6y7570n7the 730s to the 1980s (London: Hyman, 1989),
pp. -79.

~ *Thi s novenent popul ari sed such specul ati ons anong
Chri stians not psuallr glven to novelties, those who
"resisted steadily al elief in the new'Mracles' and
' Tongues'.“ lain Murray, The Puritan Hope: A Study in
Revival and the Interpretation of Prophecy (London: Banner
of Truth, 1971), p. 196.

“Froom op. cit., Vol. 4, p. 1220.

®Aiver, op. cit., p. 50. Bicheno was a propheti cal
"specialist" who energed fromthe English D ssenters.

I bid., pp. 85, 304. Cpotiﬂg British and Fbreﬂgn
Evangel i cal Review, vol. 4, no. 14 (1855), p. 698. This
shift to premllennialismwas not duplicated in Arerica: "In
1859 an influential theological quarterly asserted w thout
fear of contradiction that postm|lennialismwas the
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interest was al so evi denced anong | aynen, being sparked by
evangel i cal concern for “Jew sh conversion and the question
involving Israel’s return to Palestine to await the Messiah's
advent . ” >

The change in opinion about the Jews did not confine
itself to evangelicals. GCeorge Eliot’s (Marian Evans’)
influential Daniel Deronda (1876) showed both the author’s
personal change in attitudes, viewing Jews in a nore
favourabl e light, and grow ng popul ar sentinments for Jew sh
restoration to their honeland.>® Wthout a doubt soci al
revol uti on had brought about a revolution in popul ar
eschatol ogy, piquing the interest of the nasses.

Arerica too was in religious ferment. In Fayette, New
Yor k, the Mornon “church” was established in 1830, am dst
specul ati on about the identity of the ten “lost” tribes and
South Anerican Indians. Wile “Irvingites in Britain
announced it [the Apocal ypse] for 1835 and 1838; WIIliam
Ml ler, the founder of the Seventh Day Adventists in the USA
predicted it for 1843 and 1844, . . .”* In the days of

Ml ler the Second G eat Awakeni ng spread from New Engl and

‘commonl y recei ved doctrine' anong Anerican Protestants”
James H Moorehead, "The Erosion of Postmllennialismin
Anerican Religious Thought, 1865-1925", Church H story, Vol .
53, No. 1, (March 1984), p. 61.

W I liam Bruce Wallace, "OF Tines and Seasons": The
I nplications of Eschatology for Evangelical Proto-Zionists in
N neteenth Century Britain (MCS Thesis: Regent Coll ege,
1979), p. 118.

®CGeorge Eliot, Daniel Deronda (1876: reprint, New York
New Anerican Library, 1979).

*Hobsbawm op. cit., p. 228.
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across the continent. In turn, Charles Taze Russell founded
“Zion’s Watch Tower” in 1879. This organi zati on becane known
| ater as the “Jehovah’s Wtnesses.”

Popul ar preoccupation with prophecy was evidenced by the
success of J.N Darby’ s theol ogy, comonly called
di spensationalism O all the prevalent views, Darby’s
eventual | y gained the greatest following.* This was largely
facilitated by the worldwi de spread of the Plynmouth Brethren
novenent, which despite its internal divisions exerted a
wi despread i nfluence anong evangelicals. As a key figure in
early Brethrenism Darby exerted unconmon power.* He was a
vol um nous witer, and his theol ogy has continued to be
devel oped to this day.*

The characteristic of being a devel oped system separ at ed
Dar by’ s di spensationalismfromits precursors.”® D spensa-

tionali smbecane noted for its focus on Israel and the Jews’

*H s was not the first pronulgation of a di spensati onal
system but the first to take hold in such a w despread
manner. Charles C. Ryrie points to dispensational "concepts"
gfone controvertible) held by Justin Nhrtgrz | r enaeus,

ement of Al exandria, Augustine, Pierre Poiret, John
Edwards, and |saac Watts, all before Darby in his book
L)ffensat/pna//sn77pday SChlcago: Moody, 1965), pp. 67-74.
D. H Kromm nga nentions Johannes Cocceius (1603-1669) as an
i ntroducer of seven period "dispensa-tionalism in reforned
theology in the seventeenth century The Christian Reforned
Tradition Fromthe Reformation to the Present (G and Rapids:
Eer dmans, 1943), p. 50.

*Darby's ability to excomunicate his opponents rat her
than be accountable to themis an exanple of this. Bass, op.
cit., p. 57.

It is well known that one of the key schools for this
doctrine in North Arerica is Dallas Theol ogi cal Sem nary.
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role in latter day events. The assunption that there is “one
peopl e of God” cane under withering scrutiny. This focus
crystallized over the years into a sine qua non distinction
bet ween the Church and Israel. In this distinction, the
Church is seen as a distinct people of God with heavenly
objectives in view In distinction Israel is a people of CGod
with primarily earthly objectives in viewin God s plan. >
Naturally, this greatly altered the perceived role of
the Jews in prophecy. |In the older eschatol ogical views, the
A d Testanent bl essings and prophecies given to Israel had
been understood to be the inheritance of the Church, thereby
excluding the Jews. This view now began to give way to the
view that the Jews were to be promnent actors in the
unfol di ng of prophesied events. Sone felt that they had a
key role, even a spectacular one to play in the ‘end tines’.
The Jew, who had once been scorned throughout Europe,
suddenly gained a new respect. As diver states,
“undoubtedly it caused many Englishnmen to be ashaned of their
persecuting past, and to regard the Jews with a particular,

» 60

if patronizing, affection. Reinforcing the effects of this

*®Ibid., p. 186. Hoekena goes a bit too far in stating
t hat di spensationalismoriginated w th Darby.

*This point is the first and nost substantial of three
that Ryrie introduces as the sine qua non of
di spensationalism Ryrie, op. cit., BP. 44-46. |In the
context of this study it is nost notable for the first and
nost central of its sine qua nons that the Church is a
di stinct people fromthe people of Israel. Each people is
seen to have its own identity, role in God's plan for
humanity, and will remain distinct throughout eternity.

®QAiver, op. cit., p. 50.
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eschatol ogical interest was the independently occurring
emanci pation of Jewy on the Continent. Jews began to gain
stature in England. In what had previously been unthinkabl e,
Benjamn D sraeli (1804-1881), a Jew sh nenber of the
Anglican Church who still clung fiercely to his Jew shness
was elected Prime Mnister of Geat Britain. D sraeli was a
novel i st, activist, and philosopher. He held various
political offices, nost notably that of Prine Mnister twce,
the second time for six years beginning in 1874. In that
office he quietly enacted significant policies designed to
hel p Jewy. So nmuch so, that sources that are usually
hostile to “Meshummadi ni (“traitors” - a termfor Jews who

profess Christian faith) hold himup as a hero.®

V. M SSI ONARY EXC TEMENT: THE ESTABLI SHVENT OF THE LONDON
SCCl ETY

Agai nst the background of the intense aninosity between
Protestant and Catholic in England, the successes of the
French over the Roman church and the suppression of the
i nqui sition gave great encouragenent to English evangelicals
that their cause woul d prosper. Two “m ssionary and Bible
societies had their birth at this very tinme, the British and
Foreign in 1804, and the Anerican in 1816."%

In March of 1809, the London Society for the Pronotion

®For a general review of Disraeli’'s life and
significance, see Zvi Adiv, "Disraeli, Benjamn, Earl of
Beaconsfiel d," Encycl opaedi a Judai ca (Jerusal em Keter
1972), Vol. 6, cols. 103-109.
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of Christianity Amongst the Jews (LSPCJ) was founded,

evi denci ng the increasing eschatol ogical interest in Jew sh
evangelism® As Gdney states generally, “Last century
(1801-1900) was fruitful in producing organi zations for the
Evangel i zation of the Jews.”® The founder of the LSPCJ,
Joseph Sanuel Christian Frederick Frey, ®® was born on
Septenber 21, 1771 at Mai nstockhei mnear Kitzingen in
Franconi a® and given a traditional Jew sh rearing and
education.® Followi ng his conversion he becane a nissionary
with the London M ssionary Society (LMS) in 1802 with the
intention of serving abroad.® Frey, however, soon saw the
need to preach the Cospel to his fellow Jews w thin London
itself, and the LMS supported himto this end. The
arrangenent was relatively short-1ived however, as in Frey’'s

opi nion the LM5 | acked understanding of the needs of a Jew sh

\Wal | ace, op. cit., p. 762.
®d dney, The H story, op. cit.

) ®d dney, The Jewus and their Evangelization, op. cit., p.
1

~®Joseph Sanuel Levy was given this nane upon his
bapti sm vid Max Ei chhorn, Evangelising the American Jew
(New York: Jonathan David, 1978), p. 20.

®Roger H._ Martin, Evangelicals Uhited: Ecunenical
Stirrings in Pre-Victorian Britain, 1795-1830 (Metuchen
N.J.: Scarecrow, 1983), 9. 175. Martin quotes the
EVange//ca/ Magazine 4 (1796), p. 403 for a biography of
rey.

®E chhorn, op. cit., p. 18.
®James Howard Warnock, Evangel i sm anpong the Jews of

North Anerica: The WIIliansburg Mssion to the Jeuws, 1896 -
%917 (Vancouver: Regent College nmaster's thesis, 1984), p.
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outreach. Not considerate of the great financial, famlial
and soci etal |osses experienced by many new converts, they
saw his ideas of “setting up a boarding school and a house of
i ndustry [where displaced converts could earn a living]” as
“repul sive to nost evangelicals because it was tantanmount to

» 69

“bribing people to be Christians’. As a result Frey and
his supporters formed their own society in 1809 on non-
denom national lines, like the LMS. ™

Due to disputes with the LMS the LSPC) had a slow start.
Eventual ly it gained the patronage of English nobility.™
This step to becone a nondenom nati onal society was one that
only four societies in that day took. O the four such

2 Thus in

societies only two remai ned interdenoninational.’
1815 the LSPCJ becane an Anglican society now known as the
Church’s Mnistry anong the Jews (CMJ). This affiliation had
a profound influence on its future work in Canada.

Wthin a few years the LSPC) becane “the |argest by far
of the British evangelical organi zations concerned with
prosel yti zing Jews.”” Al though the nunber of converts was not

not abl e, activities were conducted vigourously along three

®Martin, op. cit., p. 177.

~ EBugene Stock, The H story of the Church M ssionary
Society: its Environnment, its Men and its Wrk, (London
Cvs, 1899), Vol. | of I1l, p. 153.

“Martin, op. cit., p. 179.
“Donald M Lewis, Lighten Their Darkness: The

Evangel i cal M ssion to Vbrking d ass London, 1828-1860,
(Westpoint, CI: Geenwod, 1986), p. 12.
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lines. First, lectures were offered for prospective converts
to attend. Second, a school and a centre for m ssionary work
in London, known as Pal esti ne Pl ace was establi shed.

Pal estine Place al so housed the Operative Jew sh Converts

I nstitution which sought to provide enpl oynent to new and
bereft Jew sh believers. The third activity was the
publication of literature.”™ The new society prospered
financially, and steadily increased the scope of its
activities.

By the year 1865 the LSPCJ had grown to pre-em nence
anong m ssions to the Jews, surpassing even the British
Society for the Propagation of the CGospel anong the Jews in
size. "It was conputed in 1865 that there were 33 m ssionary
soci eties then working anong the Jews, . . . of 200 agents
enpl oyed, 126 were in the service of our [LSPCJ] society.”™
Mor eover, despite its specialization the LSPC)] was a gi ant
anong the Evangelical societies in general, judging by its
receipts.” It was not overly long before the grow ng society
began | ooking for ways to expand its endeavours into the new
wor | d.

Anot her m ssion, founded by the Scots Murray MeCheyne
and Andrew Bonar, |ater played a role in the formation of

Jewi sh believing comunities in Canada. Bonar and Robert

Zlpid., p. 131.
“Martin, op. cit., pp. 182-183.
G dney, op. cit., p. 323
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McCheyne, two key evangelicals in the Church of Scotl and,
were sent to Palestine in 1839 to survey the condition of the
Jews there. Subsequently they played a key part in the
eventual formation of a mssion to the Jews by the Church of
Scotland in 1842.77 This mission, the British Society for the
Propagati on of the Gospel anong the Jews, eventual |y becane
known as the Christian Wtness to Israel after its nerger
with the Barbican Mssion. In the twentieth century it
actively fostered a work in Vancouver, as will be seen in

chapters four and five.

V. CONCLUSI ON

In the early nineteenth century the French revol ution
preci pitated and accel erated rapi d social change in Europe.
These changes occurred in such an apocal ypti c manner, at a
ti me when prophetic expectations were already becomng a
popul ar interest, that British evangelicals began to
specul ate on eschatol ogy wi th unprecedented ardour. The
Jews, rapidly becomng liberated fromthe restraints of
Medi evalism were a key object of this speculation. 1In the
interests of accelerating the future restoration of Israel so
as to hasten the second advent, and al so out of genuine

concern for the salvation of the |lost, Jewi sh m ssions were

Lewis, op. cit., p. 207

"Andrew A. Bonar, Menoir & Remains of Robert Mirray
M Cheyne (1844: reprint, Gand Rapids: Baker, 1979), p.
178. For McCheyne, "The Jewi sh m ssion continued near his
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f ounded, grew and prosper ed.

The | argest of these m ssions was the London Society for
Pronoting Christianity anongst the Jews (LSPCJ). Presbyterian
churches al so began to support the idea of evangelizing Jews,
nost notably through the agency of the British Society for

t he Propagation of the Gospel anong the Jews.

heart, ‘the nearest’ . . . of all mssionary enterprises."
Cp. Bjoraker, op. cit., p. 63.



Chapter Two: Jewi sh Believers and Early Evangelistic Efforts
in the Colonial Period

| . | NTRODUCTI ON

The history of Jew sh converts to Christianity within
the context of Canadi an history predates the French
Revol ution and the inpetus that it inparted to Jew sh
m ssions. Long before mssionary efforts began in Canada and
a significantly large Jewi sh community in the country existed
to warrant such mssionary effort, a few Jews (often traders)
and sone isolated Jew sh believers appeared on the Canadi an
scene. Their existence provides a sharp contrast to the
devel oped Messianic conmmunity of the |ate twentieth century.
Evi dence of the value they placed on affirmng their
Jew shness despite their Christian faith provides a common
thread of identity with Jewi sh believers throughout Canada’ s
hi story.

The Canadas were by no neans unaffected by a Britain
seething with apocal yptic specul ation. Increased m ssionary
efforts directed at Jews in Britain and the Continent in the

early nineteenth century resulted in conversions of such a
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nunber that even the colonies were affected by the converts’
subsequent immgration to the New Wrld. Thus as tine went
on immgrant Jew sh believers began to take their places in
the life of the Canadi an church.

Al t hough no organi zed form of Jew sh believing community
exi sted in Canada before Confederation, a history of Canadi an
Jew sh believers would not be conplete w thout the inclusion
of notabl e Jew sh believers, specifically those who were
not ewort hy enough in their acconplishnments or role in the
Canadi an church to | eave an accessible | egacy. Their stories
provi de a backdrop and context for the Hebrew Christianity
that | ater devel oped.

It is in the decades directly precedi ng Confederation,
when these converts were gaining notoriety in the Canadi an
church and British and Anerican mssions to the Jews were
grow ng in influence, that organi zed attenpts to convert

Canadi an Jews to Christianity began.

1. CONVERTS I N THE CANADAS: EARLY EVENTS

During the colonial period the French and British
colonies in what was to becone Canada in 1867 were still
closely linked to Britain culturally, ethnically, and
economcally. This was despite strong influence fromthe

United States follow ng the War of Independence in 1776.%' The

!After the American revolution, Britain retai ned her hold
on the continent with what was to beconme the nati on of
Canada. In British North Anerica there were no major
grievances, and a |oyalist background. Thus while American
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Canadas were also linked religiously with Europe and Britain,
nmost notably through the established Roman Catholic and
Angl i can churches.

In this environnent Jews found thensel ves faci ng many of
t he same prejudi ces and stereotypes concerning themthat
prevailed in the old world. Such Jews as lived in the French
colonies prior to British rule, as may be adduced by their
names, were doubtless converts to Catholicism? This was
assured by Le Code Noir, established by Louis XIVin 1685 to
exclude all non-Catholics fromthe colonies.® In the British
col onies, Jews were not so disadvantaged. Little is known of
the earliest Jewi sh believers in the colonies, but sone early
events give clues as to the environnment and role they found
t hensel ves in.

IIlustrating the resistance of Jews to Christianity is
the fanmous attenpted immagration in 1738 of a French Jew sh
girl posing as a man. Under the innocuous nane of Jacques |a
Farge, Esther Brandau is the first directly naned Jew sh
immgrant to Canada, for during the French occupati on,

“neither Protestant nor Jew was allowed to dwell in that

i nfluence was stron% “feelings of resentnent and even fear

towards the United States” relnforced inperial loyalty. See
Edgar Mclnnis, Canada: A Political and Social H story (New
York: Rinehart, 1959), pp. 173ff.

’Benj amin Qutelius Sack, H story of Jews in Canada,
trans. R Novek (Montreal: Har vest House, 1965), p. 5.

Ibid., p. 3.
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country.”*

Brandau’ s guise did not |last |Iong, and soon the
new i nm grant was faced with a choice: convert to

Cat holicismor be deported back to France. She was sent to a
convent, where the “nuns, unable to persuade the flighty girl
to convert, declared her deranged and returned her to the

court.”®

Havi ng di spl ayed unusual courage for one so far
renoved fromher community, Brandau returned as a Jewto
France at the King s expense and no nore was heard of her.

I n anot her instance a Jew, being discovered aboard a
French vessel bound for Acadia in 1752, did not have the sane
freedom of choice. Aaron Hart, Comm ssary-General in Halifax
and one of the few Jews in Canada was “shocked to | earn” of
the Dutch Jew at the French fortress of Loui sburg, on Cape
Breton | sl and:

The ships officers conpelled himto swear on the New

Testanent to be a true Christian “after he had been

enlightened wth the truth of the Roman Catholic and

horror of the Judaic religion in which he had hitherto
confessed faith.”®
Such an event, while isolated, served to reinforce Jew sh
concerns about Christian mssionizing. Extrenme actions as
those of the ship’s officers were liable only to reinforce

menories of persecution and injustices that had taken pl ace

‘Stanl ey B. Ryerson, The Founding of Canada: Beginnings
to 1815 (Toronto: Progress 1960), p. 171. Also see
Ei chhorn, op. cit., p. 17, and Sack, op. cit., pp. 6ff.

°. Harold Sharfman, The Frontier Jews: An Account of
Jewi sh Pioneers and Settlers in early America EQEM/Jersey
Ctadel, 1977), p. 5. For a full account, see Sack, pp. 6-
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i n Europe.

A few years later a third Jew played a significant part
in the history of Canada. Al exander Schonberg was son of the
dei st Meyer Low Schonberg who had once served as physician to
the Great Synagogue of London. Under Ceneral Janes Wlfe he
served as captain of the frigate D ana |leading the British
fleet up the St. Lawence river to confront the French in
1759. He was the first of the British ashore and
di stingui shed hinself as he led the troops up the bluffs to
conquer Quebec.’ Schonberg had adopted Christian faith, and
while his faith as a Christian was not a matter of dispute,
it is wrth noting that his Jewish heritage was clear to all.
He thus bore the dubi ous appellation of “Wlfe’'s Jew.”® Wile
his faith did not cause his identity with the Jew sh peopl e
to fall into dispute, in the longer termhis place in
Encycl opaali a Judai ca and Jew sh histories acknow edges his
role in Jewish history, if not his faith.

Ironically, General Mntcal mof the French had as his
ai de the Brigadier CGeneral Gastogne Francois de Lévis,
descendant of Henri de Lévy, Duke of Ventadour, who was
Vi ceroy of New France (1625-1627) and a nenber of a famly of

New Christians that “openly hinted of their Jewi sh ancestry as

_ ®lbid., p. 27. A'so Hart, op. cit., p. 4. There are
m nor variances in the two accounts, but in essence the sane
story is told.

~ 'Arthur Daniel Hart, ed. The Jew in Canada (Toronto:
Jewi sh Pub., 1926), p. 14.

! bid., pp. 27, 30.
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represented by their centuries-old coat of arns.”®

It may
thus be that Christians of Jew sh ancestry were to be found
on both sides of the warring parties. As with New Christians
in general however, the genuine faith of this famly would
al ways be a matter of suspicion. Mny such Jews had becone
Christians for the sake of safety or social freedom yet
marrying only other New Christians and mnai ntai ni ng what they
could of their Judai smunder strict secrecy.

Fol  owi ng the French defeat and capitulation to the
British in 1759-1760, the immgration of Jews to Canada
greatly increased. This was due to the abolition of Le Code

Noir in the widened English reginme. Thus even with the first

British soldiers, Canada’s Jew sh popul ati on began to grow. *°

[11. THE FI RST JEW SH BELI EVERS

Early mssions to the Jews in Canada, in the first part
of the nineteenth century, did not have results notable for
their nunmbers. CQutstanding anong those Gentiles who were
concerned to preach the Gospel to Jews was the chaplain Rev.
Brooke Bridges Stevens. H's high ethical standards and
concern for the Jewi sh community as a whol e won himthe

Jewi sh community’s respect despite his attenpts at

°The coat of arns displayed both a lion - synbol of the
house of Judah - and three stars of David. [Ibid., p. 27.
See illustration and text in Appendix B.

Y%e.g. Aaron Hart, a conmissary officer and fur trader.
Ben G Kayfetz, "Hart, Aaron" Encylopaglia Judaica (Keter
Jerusal em 1972), 14:1351. See also Hart, op. cit., p. 14.
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prosel yti zing. *

Al t hough organi zed efforts at evangelismdid not begin
in earnest until well after Confederation, according to a
1912 Jew sh Era article,

several Jews were baptized in Canada between 1820 and

1839, anong them Henry Abraham Joseph, born in Lower

Canada in 1803 and baptized in 1836, ‘a retired sl ave

deal er and free thinker,” and David Baruch, baptized

in Halifax in 1838.%
Before I ong, Jew sh believers thensel ves were a key part of
the effort. The reasons for this were pragmatic. Only
Jewi sh believers were liable to know both the Yiddish and
Hebrew of the Jewi sh community. Wile Jewi sh believers were
shunned by the Jewi sh community, they were yet able to speak
with the boldness that it took to confront their brethren
directly.

The first notabl e Canadi an Jew sh believers that can be
docunented, however, were all immgrants, and only one of the
three becane a believer while in Canada. Renmarkably unlike,

they were all born within a very short tinme of each other.

The Rev. Charles Freshman was born in the year 1819 in

" On the Jews of Lower Canada and 1837-1838" (Montreal :
Canadi an Jewi sh Archives, 1983) No. 28, Part 1, pp. 34ff. On
t he occasion of Steven's return to England the Jews of
Montreal offered hima farewell address to express “the
feeling of gratitude which we entertain towards your for the
enlightened and |iberal disposition which you have
continual ly mani fested towards that part of the remant of
the Children of Israel who have nmade Canada their resting
place.” In reply, Stevens stated “it has still been al ways
my opinion, that sincere proselytes can never be made by any
force save the power of agreenent,...”

Eji chhorn, op. cit., p. 76 quotes Louis Meyer, Jew sh
Era, April 1912, pp. 49-57.
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Hungary, and di stingui shed hinsel f as a Canadi an Met hodi st . *®
Jacob Meier H rschfel der, born in Baden-Baden, GCernany, also
in 1819, becane an enigmati c but notabl e professor of

bi blical studies at the University of Toronto.' |saac
Hel | mut h, the second Anglican Bishop of Huron, was born on 14
Dec. 1820 near Warsaw, Poland, and is nost renenbered for his
role in establishing Huron Col |l ege, later to becone the

Uni versity of Western Ontario. Each of these is to be

di scussed in sone detail.

Charles (Karl) Freshman was born in St. M cklosh
Hungary, in 1819. The record of his |life comes fromhis own
aut obi ography, a lengthy tone of well over 300 pages which
never seens to run out of anecdotes or honely recollections.
Witten in 1868, it unfortunately does not record the |ater
years of Freshman’'s life. This work is coloured by his own
personal ity and sone degree of vanity.®

As was nore comon to his age than after the destruction
of European Jewy before the Hol ocaust, it is clear that
Charl es Freshman was raised in a strict and orthodox Jew sh

honme. Hungary was part of Eastern Europe, an area where

BCharl es Freshman, The Autobi ography of the Rev. Charles
Freshman (Toronto: Rose, 1868), p. 1.

“John S. Mir, A Hstory of Biblical Studies in Canada:
A Sense of Proportion (Chico: Scholars, 1982), p. 3.

“Freshman i s candid enough about his pride, stating "I
nmust have been endowed with a | arge devel opnent in that part
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Haskal ah had very little influence.' Thus Freshman’s
description of the traditional nature of his upbringing
within a tightly knit community fits what is known of the
time. Wile his father was a busi nessman, his paternal
grandf at her was a Rabbi, and maternal grandfather a synagogue
sexton.' Accordingly his upbringing included all of the
rites and traditions of Judaism a fact that Freshman
stresses, stating “My early religious training was strict in
the extrene” and quoting Paul as a conpatriot, “according to
the strictest sect of our religion | lived a Pharisee.”*®

Freshman’ s prejudi ces were the sane as woul d be expected
froma Jew of his tine and place. Evidently he was raised on
the fables of the Tol doth Yeshu, as he recalls bei ng taught
that “Jesus . . . was a bastard”' (a claimof the nmediaeval
Jewi sh “Life of Jesus”). All this served as a foundation for
his description of the great gulf of antagonismthat
separated himfrom Christianity before his conversion

Froman early age Freshman was enrolled in training for

the rabbi nate.? Thus it was that when in 1855 he arrived in

gf the craniumwhere self-esteemis located.” op. cit., p.

“YHaskal ah is the Hebrew term for The Enli ghtennent
novenent as it affected European JemrE begi nning in the
%;EOS. Shruel Ettinger, "The Mddern Period", op. cit., p.

YFreshman, op. cit., p. 1.

¥ bid., pp. 5-6.

Yl'bid., p. 7.

2 pid., p. 13.
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Canada with his famly, he pronptly found a position as Rabb
in the Jew sh congregation of Quebec City.?* That
congregation was made up of a nunber of nationalities of
Jews, but nost predominantly English and German.?* There he
wor ked for about three years trying to get his Sabbath
desecrati ng congregants to obey the Law as they woul d have
done in Europe, but with little success. Wile in Quebec
Cty he began to read a Bible, including both the Testanents,
whi ch he had received in Cashaw, Hungary, froma unnamed
Jewi sh m ssionary enployed by the Scottish Church. H's
openness to Christian doctrine nmust have been evident, for he
was solicited not only by M. Elliot, a Wsleyan m nister,
but at |east two wonen, Ms. MlLeod and Mss d apham who
woul d visit himand his wfe and pray for her salvation
(interestingly unaware that he was still not a Christian).?
Through the agency of a M. HIliot, he eventually took a
public stand as a believer in Jesus.

Soon Freshman becane thoroughly enanmoured with the
Wesl eyan Met hodi sts, and began to take an active part in

m ni stry anong Protestant churches. He becane an avid

Al bid., pp. 50-51.

*This was doubtless the first Jew sh congregation of
Quebec city, which was established in 1802. cp. Louis
Rosenberg, Chronol ogy of Canadi an Jew sh H story. 1959.

®Freshman, op. cit., p. 81. It is a curious coincidence
that this lady bore the nane of Clapham simlar to that part
of London that had been the centre of British Evangeli cal
activismfor many years.
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student of Wesl eyan theol ogy, as well as of English.*
Because of his facility in German, however, he eventually
found hinself a mssionary to the Germans in Canada. The
type of work he performed over the years was recorded in his
own words in 1868:
It will be eight years next conference since | began
the German work in Canada. Then there was not a
singl e German Wesl eyan Methodi st. Now, thanks be to
God! (sic) we have eight mssionary |abourers in the
vi neyard, several |ocal preachers and cl ass-| eaders,
and over two hundred nenbers in the society . . . Then
we had not a single church or appointnment; now we have
twel ve churches, and thirty congregations, . . .
Besides all this, other German churches, which were
becom ng cold and dead, have been awakened and
qui ckened through our instrunentality.®
It thus appears that Freshman had a significant
i nfl uence upon the early Canadian Church. Indeed, he quite
expected that due to the efficacy of his l|abours, certain
Lut herans woul d wi sh himdead! This gives a clue as to the
dynam sm of his character and possibly the controversial
nature of his nethods. A rough conparative statistica
nmeasure of Freshman’s influence can al so be advanced: “On
the eve of Confederation Lutherans had sone twenty pastors at

work in nore than sixty congregations and preaching

2 pid., p. 110.

®lbid., p. 312. It may be that Freshman portrays
hinsel f as nore effective than he actually was, m nim zing
the inportant contributions of others and events beyond his
control, yet there is clearly sone factual basis. reshman' s
autobloPrthy was presumabl y published for the very people
who woul'd be nost able to verify or dispute his clains.
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stations.”? Freshman by his own account established thirty
Met hodi st congr egati ons.

Freshman al ways valued his ties wth his people and
considered hinself a Jew Part of his mnistry was to preach
the CGospel to his fellow Jews. At one point he wites of the
“Si ngul ar Conversion of a Rich Jew, fromBerlin.” In another
he wites of a “Lecture to the Jews” in Detroit.? Both are
indicative of a continuing interest in the salvation of his
“brethren after the flesh” and his identification with them

When he coul d, Freshman both gave and drew noral support
fromother Jew sh believers. He describes Dr. |I. Hellmuth as
“Afriend indeed to me, and a bel oved brother in Christ Jesus

- “An Israelite indeed.’”®

Ephrai m Epstein, nmentioned | ater
in this chapter, he describes in nore detached terns,* as
wel |l as other nentions of his neetings with other Jew sh
bel i evers.

In a later publication by Freshman, The Jews and the
Israelites (1870), it is apparent that he had cone to believe
in the national restoration of Israel, “even before the nass

» 30

conversion of his former coreligionists. Thus even t hough

- *Robert T. Handy, A H story of the Churches in the
Lhited States and Canada (New York: Oxford, 1977), p. 252.

“I'bid., pp. XivVv-Xv.
Freshman, op. cit., p. 94.
®bid., pp. 120, 135-137.

M chael Brown, Jew of Juif? Jeus, French Canadians,
?gd Angl o- Canadi ans, 1759-1914 (New York: JPS, 1987), p.
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he had not previously focused his efforts on Jews, their
conversion was clearly a concern close to his heart. Thus an
i ndependent bi ography affirns that several Jews were “led to

» 31

Christ through his efforts. The subsequent events of his
life are not known, nor how and when he died. It is known
that his son becane a minister.*

Years |later, Freshman's interest in the conversion of
his people is borne out by a small itemin 1882 in the Jew sh
Messenger of New York indicating that “Freshman” had proposed
to begin a Hebrew Christian novenent there.* This was the
wor k of his son, Jacob Freshman, who had noved to the city in
1881 and began a nmission in the city.* Evidently his work
bore fruit as he dedicated the “Hebrew Christian Church” on
Cctober 11, 1885, billing it as the “First Hebrew Christian
Church in Anerica.”® Though it was a viable work in 1888,
Jacob Freshman wote to Rev. WIliam MLarin in Canada

requesting financial assistance for Sanuel Fries who was

about to graduate fromUnion Semnary in New York in spring

*Sean O Sul livan, “Rabbi Charles Freshman” Good Neus:
The Magazine with a Message, Special Rabbis’ Edition
(Johannesburg: Good News Society, n.d.), p. 47.

®Freshman, op. cit., p. 12.
®A S. Isaacs, ed. "Love's Labor Lost," Jew sh Messenger
EJan. 6, 1882), quoted by David Rone, Jacob's (pponents
Montreal : CJC, 1986), p. 35
*Mtchell daser, “A Survey of the Hstory of M ssions
to the Jews in New York Gty 1900-1930,” LCJE Bulletin,
| ssue 38, (Nov. 1994), p. 16.

®E chhorn, op. cit., p. 163.
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of the next year. Tellingly, the last words of this letter

are: “The struggle is really very great for ne to do all |
wish to do in bringing ny Jewish Brethren to Christ.”*
Utinmately the mssion was incorporated as part of the New
York Gty Mssion.*

| f Jacob Freshman did not get this overwhel m ng concern
for evangelizing the Jewi sh people fromhis parents, it would
be difficult to account for. H's |abours were w despread,
and he organi zed bands to “pray and | abor for the salvation
of his brethren” in Philadel phia, Boston, Chicago, Toronto,
and Montreal.* According to daser, the nmission that J.
Freshman started was eventually instrunental in w nning
Leopol d Cohn over to Christianity.* Leopold Cohn in turn
est abl i shed a m ssion which woul d becone the nost significant
in Arerican history. A E Thonpson, witing in 1902, thus
stated that through him*®“[t]he foundation was being laid for

a great work in America which others have commenced to

®Jacob Freshman, Letter to Rev. Wn MLarin, DD  (New
York: Hebrew Christian Church, 17 Mark's Pl ace), Dec. 8,
1888. If Freshman did convert Fries, his work nmust be ﬁi ven
credit. Fries had studied for seven years in the Jew s
Theol ogi cal Semi nary of Breslau and Berlin and officiated in
Anmeri can Synagogues prior to his conversion.

¥ bi d.
¥d aser, op. cit.

¥A E. Thonpson, A Century of Jewi sh M ssions (Chicago:
Revel |, 1902), p. 237.

“Mtchell daser, “A Survey of the Hstory of M ssions
to the Jews in New York Gty 1900-1930,” Paper presented to
the Lausanne Commttee on Jew sh Evangelism April, 1994.
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buil d.”*

The second not abl e Jew sh believer for whom records
exist in the md-nineteenth century is Jacob Meier
H rschfel der. Spei sman describes himas one of only three
CGer man-Jewi sh Toronto residents in the 1840's.* Like
Freshman he was European born. Unlike Freshman, he was an
Anglican. There is no record of his conversion in Canada, so
it is not known where he was converted.”® In surviving
records, he always appears as one with an established
identity as a believer who saw hinself as part of the Church
H rschfel der first came to Canada in 1837 and lived either in
Montreal or Quebec Gty until 1842.% Presumably just before
moving to Toronto, when he was a youth of only twenty-two

years, he advertised in the Toronto Patriot of August 8,

“Ibid. It is worth noting that “Dr. Jacob
Freshman...died in poverty and was buried in the pauper’s
rave near Buffalo.” Arnold G Fruchtenbuam “H story of the
rican Board of Mssions to the Jews 1894-1917,” A Speci al
Report prepared for Martin Meyer Rosen Departnent of
M ssionary Training and Recruiting, American Board of
Mssions to the Jews (Charlotte, NC ABMJ, 1968), p. 19.

“2St ephen A, Spei sman, The Jeus of Toronto: A Hstory to
1937, (Toronto: Mdelland and Stewart, 1979), p. 15.

“There are sone hints, but no firm evidence that he may
have been converted in Canada. Mel Starkman, "A Meshumad at
the University of Toronto," Journal of the Canadi an Jew sh
H storical SDCIEIK, Vol. 5, No. 2 (Cctober 1981), p. 88, n.
Spei sman states that the circunstances, place and date of his
conversion remain a nystery. Speisman, op. cit., p. 15.

“Moir, op. cit., p. 3.
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1841. There he offered instruction in Hebrew and German. *°
Hs abilities even at that young age nust have been not abl e.
By 1844 he was appointed as a lecturer in Oiental |anguages
at King’'s Coll ege, and soon he was a fixture upon the scene
of Canadi an Biblical Studies.

Unfortunately, a “total |ack of private papers” hinders
our know edge of Hrschfelder’'s person.* It is known,
however, that he was “sonewhat of a bon vivant in the
cultural circles of early Victorian Toronto.”* He had both
notable and intellectual friends. It is also known that his
wife’'s nane was Marjory Anne Smth, and that she was a
“Montreal Belle,” indications that she was not Jewi sh.

The fact that Hirschfelder was well versed in severa
Sem tic | anguages suggests that his training in Europe was
that of an educated, haskal ah Jew. No one has yet been able
to locate any record of the school at Eslinger where he
clainmed to have received his education.® Thus it may be that
his education was of a nore religious than secular bent, and
possibly via Jew sh institutions. However, his academc

career in Canada is well docunented, and he produced a

St arkman, op. cit., p. 73.

“ bid, p. 73

“Ipbid., p. 73.

® bid, p. 72.
p

“I bi d. 72.
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consi derabl e nunber of publications.

H rschfel der was not one to avoid issues. Wereas few
Canadi an teachers of biblical |anguages in that period
publ i shed, he was not afraid to enter the acadenic fray, > as

his publications attest. Further, his views did not go

unnoticed. |In 1874, the sane year that H rschfel der
publ i shed on the issue of creation, John Marshall, a Judge in
Nova Scotia, wote an inpassioned rebuttal. It appears that

H rschfel der was a proponent of the “Gap” theory. Marshall,
evidently not a Hebrew student hinself, criticized

H rschfel der for his “vanity” in presumng to criticize
several instances of mstranslations in the English Bible -
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putting “hinself above the em nent translators. Far from

*These are as follows: A Key To Gernan Conversation,
(Toronto: Rowsell, 1845), 95 pp.,; An Essay on the Spirit
and Characteristics of Hebrew Poetry, (1855), 37 pp.; The
Scriptures Defended: Bei n% a Reply to Bi shop Col enso's Book
on the Pentateuch and the Book of Joshua, (Toronto: Henry
Rowsel |, 1863), 215 pp.; The Qeation Being Two Lectures on
the Mbsai c Account of the Creation as Recorded in Genesis |
$T0ronto:_ Rowel | & Hutchison, 1876), 75 pp.; The

mmortal ity of the Soul Being a Critical Investigation of the
Doctrine of the Immortality of the Soul as set forth in the
dd Testament (Toronto: Rowell & Hutchison, 1876), 58 pp.;
A Wfe to Her Sister: Being a treatise in which the question
so long and warmy di scussed wfe's sister is prohibited
under the Mbsaic law, is, in a clear and precise manner,
ﬁljace_d before the English reader (Toronto: Rowsell &

t chi son, 1878), 39 pgb; Bi bl i cal Expositor and People's
Conment ary STor ont o: wsel | & Hutchi nson, 1882- 1885?, 2
Vol ., Vol. 1, 315 pp., Vol. 2, 611 pp. See Starkman, op
cit., for nmention of these works.

Moir, op. cit., p. 4.

*2John G Marshal |, Review and Refutation of Lectures by
Professor J. M H rschfelder, of University College, Toronto,
on Creation (Halifax: MacNab, 1874), p. 6. The * GaB Theory”
hol ds that Genesis 1:1-2 represent a long tine span before
the six days of creation starting in Genesis 1:3ff. It
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being lax in his esteemof Scripture, however, by his
critique of Bishop Colenso’ s inflammatory work H rschfel der

3 In this his concerns

proved his commitnent to its authority.?®
converged with those of the conservative Judge Marshall.>

H rschfel der valued his intellectual heritage as a Jew.
VWl | acquainted with the docunents of Judaism he held them
in high regard and did not hide his famliarity with them
According to the private papers of one of his students, his
library included “the cel ebrated 18 vol unes and a nunber of

interesting Jew sh works.”*

Al though witing to a Christian
audi ence in his attack upon Col enso, Hirschfelder did not
hesitate to draw upon his resources. Thus he quotes not only
Mai noni des, but also Ibn Ezra, David Kinchi, Solonmon Jarchi
Moses Ben Nachman, and |saac Aberbanel, along with schol ars
of the Christian faith.*® This |leads to two conjectures: One

is that he was secure in his faith and knew that his

attenpts to reconcile evidence of vast geol ogic ages with
creati oni sm

~*In his two volune refutation (see Hrschfelder, The
Scriptures Defended, op. cit.) Hrschfelder attacks the
"heretical work fromso emnent a prelate” (p. iii).

*Judge Marshall, A Full Review and Exposure of Bjsho
Col enso's Profane Fictions and Fallacies, in Part Il of Hs
Work, "The Pentateuch Exam ned" (London: Freenan, 1864). It
is interesting that David Rone, a well known Jew sh historian

in Mntreal, I1n speaking of the "stormthat arose" over
Col enso's work lists many refutations, including Marshall's,
but mai ntains silence regardi ng H rschfel der. e David

Rone, The Early Jew sh Presence in Canada, A Book Lovers
ggnble t hrough Jewi sh Canadi ana (Montreal : JPL, 1971), p

St arknman, op. cit., p. 80. Starkman conments in note
49 that the Tal nud was published in 18 volunmes in that day.
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attention to Jewi sh sources would not call his faith into
guestion. The second is that he still respected those
sources, and was in sonme part asserting his Jew sh heritage
by using them The latter point has sone credibility, for
they are referred to in Hrschfelder’'s sarcastic question: *

had t he host of em nent nodern Jewi sh commentators their
wits, not to have seen those terrible things in the five
books of Mdses which Dr. Col enso seens to have di scovered?”®

H rschfel der was clearly one who identified hinself both

culturally and religiously with Christianity and Christian
culture. There is no evidence that he had any concern with
prosel yti zing the Jewi sh community nor nmaintaining relations
with it. Rather, the inpression one has is that Hirschfelder
had a lot to gain academcally by professing Christianity,
and actually did quite well for hinself as a professor
whereas he woul d not have done so w thout converti ng.

Nevert hel ess he did not disdain his Jewi shness. Thus in some

ways he renains an eni gna.

The third Jewi sh believer to be discussed is |saac

03 2?I—irschfelder, The Scriptures Defended, op. cit., pp

>The witer does not wish to overdraw this |ine of
t hought however. At this very tinme Europe was waking up to
the value of Jewi sh interpretations for Christian
t heol ogi ans, especially in Germany, under the influence of

Franz Delitzsch who had both an academ c and m ssi ol ogi cal
interest in the Jews. See Siegfried Wagner and Arnul
Baumann, "Franz Delitzsch, Scholar and M ssionary," M shkan,

(Jerusalem UCO), |ssue 14, 1991, pp. 46-55.



48

Hel I muth, the first Bishop of Huron (Dec. 14, 1820 - May 29,
1901). Born in Eastern Europe, near Warsaw, he did not grow
up poor or without a thorough Jew sh upbringing.”® H's
heritage accounts for much of his abilities and understanding
of Judaism as Hs father was “a Rabbi ‘of a highly respected
Jewish famly. dains were nade for a descent traced from
the house of Judah and the Royal House of David.’”>®

Thr ough the agency of Dr. S. Neuman, a Hebrew Christian
and mssionary with the LSPCJ, Hellmuth becane a believer
whi l e studying at the University of Breslau.® There he was
(as mght be expected) pronptly turned out of his hone and
disowned. In England he was greatly encouraged by Hugh
McNeil e, a strong evangelical, and one of the first Anglican
clergynmen to accept premllennialism Thus Hell muth

inherited a keen Evangelicalism for which he becane well

- "®Janes W Tal man, "Wéstern" - 1878-1953;, being the
history of the origins and devel opment of the Uhiversity of
Western Ontario (London: U. of Western Ontario, 1953), p. 5.

_ *J.B. Richardson, A Jubilee Menorial (London, Ont.: _
D ocese of Huron, 1907),}2. 78. quoted by A H Cowoot, This
Dreaner: Life of |saac Hel | nuth, Second Bi shop of Huron
(Toronto: Copp Gark, 1963), p. 2. 1t should be noted that
claims to Davidic ancestry are enerall¥ to be taken with a
PInCh of salt due to the desirability of the claimand the

ack of neans to prove it.

“WlliamT. Gdney, The H story of the London Society
for Pronoting Christianity Amongst the Jews, From 1809 to
1908 (London: LSPCJ, 1908), pp. 167, 583. See al so Jacob
Gar t enhaus, Fanpus Hebrew Christians (G and Rapids: Baker
1979), p. 91. This account is contradicted by R chardson’s
who credits Hellmuth’s conversion to M. Berling, “a
m ssi onary supported by the Basel branch of the Society for
t he conversion of the Jews.” R chardson, op. cit., p. 2.
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known. ®

After a tinme in England, which was for hima place
of refuge, he cane to Canada in 1844, %

Hel I mnuth had a strong desire to present the Cospel to
other Jews. In what anounts to the first indication of any
Hebrew Christian comunity in Canada, O owf oot records that
“He came to know some Jewi sh Christians in Montreal, and they
convinced himthat there was a rich harvest in Canada’ s
growing netropolis and that he was the man to reap it.”® In
1846 Hel |l muth was ordai ned a Deacon and “Priest in the Church
of God.” In reference to this event Bi shop George Muntain
said, “He hoped to |l ead the Jews of Montreal to a know edge
of the Messiah.”®

Begi nning what was to be an illustrious career in the
Anglican church, in the sanme year (1846) Hellmuth took a
position as Vice Principal and Professor of Hebrew and
Rabbi nical Literature at Bishop’s College in Lennoxville,
Quebec. This position he held until 1854.% Thereafter he
becane the CGeneral Superintendent of the Col onial and

Continental Church Society in British North America, a post

®Crowfoot, op. cit., p. 12.

_ ®*Tal man, op. cit. It should be noted that Tal man
incorrectly by Hellmuth's own testlnDnK gi ves the place of
Hel | mut h' s conversi on as Engl and, on the sanme page.

A H Cowfoot, op. cit., p. 6

®John Irwi n Cooper, The Bl essed Conmuni on. The Qi gins
and H story of the D ocese of Mntreal, 1760-1960, (Archives
Commttee: Montreal, 1960), p. 170.

®0nsl ey Robert Rowl ey, The Anglican Epi scopate of Canada
and Newfoundl and (M |waukee: Morehouse, 1928), p. 53.
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whi ch he held until 1861.° Subsequently during that year,
the first Bishop of Huron, Bishop Gronyn, found that Hellnmuth
was unenpl oyed. ® Using his opportunity, he persuaded
Hel I muth to undertake the “canpaign for funds for the

est abl i shnent and endowrent of his [Gonyn’ s] projected

col l ege. " ®®

The fundraising effort was quite successful, and
on Decenber 2, 1863 the Col |l ege was formally opened w t hout
any debts incurred.® The then Archdeacon Hel | nuth thus
becane part of the first staff, beginning classes in January
1864. There he contributed as only a Jew sh believer could,

‘especially in the Hebrew | anguage and |iterature;

he was well versed, not only in the Hebrew

scriptures, but also in talnudic and Cabalistic |ore,

and was al ways quoting a lot of ...learned and

nystical Jews of the Mddle Ages...." "
The school did not prosper financially, however, particularly
in the economically depressed mid 1870’ s. ™

Hel | muth continued to serve the Anglican Church of
Canada, becom ng CGronyn’s successor as the second Bi shop of

Huron in 1871.7 Far fromlosing all interest in his Jew sh

®*Spencer Ervin, The Political and Eccl esiastical H story
of the Anglican Church of Canada (Anbler, Pa.: Trinity,
1967), p. 85.

I bid., p. 85.

®Tal man, op. cit., p. 5.

®Tal man, op. cit., p.

“Crowfoot, op. cit., p. 34, quoting GJ. Low, A Parson's
Ponderings, (Toronto: WIIliamBrigg, 1908), p. 158.

bid., pp. 10-11.
“Brown, op. cit., p. 46.
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brethren, and despite his many other activities, Hellnmuth
stirred up much interest in the LSPCJ and its Canadi an
Auxiliary.” He was thus counted as one of the influential
patrons of the society's first halting steps inits
noteworthy efforts to evangelize Canadi an Jews. ™
The central Canadi an bi shopric was of great inportance
in the Anglican church. Wile in this post he
furthered a plan initiated by the faculty and
graduates of [the financially troubled] Huron Coll ege
to found a University of which the College woul d be a
part, to neet the needs of the western counties, now
rapidly increasing in popul ation.
Thus Hell muth was the key facilitator in establishing both
Huron Col | ege and the University of Western Ontario. As
Bi shop he resided in London, Ontario, until his unexpected
resignation in 1883, for the sake of his wife’'s health, to
beconme Coadjutor Bishop of Hull. Shortly after the death of
his wfe on May 21, 1884 he noved to England and died at the
age of 81 on May 29, 1901 at Sonerset.’™
Throughout his life, Hellmuth s synpathi es never
departed fromthe Jew sh people. Wile he was in London,

Engl and, in 1877, the Dom ni on Churchman reported that he

“delivered a lecture in the city hall, on the restoration of

A F. Burt, Qur Mbntreal M ssion (London, Eq?land:
Qperative Jew sh Converts Institution, 1903), p. 4.

- "G dney, History, op. cit., pp. 325-326. Hellnuth was
officially on the roll as a vice-patron as of 1872.

™Ervin, op. cit., p. 85.

. Rowl ey, op. cit. pp. 53-55, also Orowfoot, op. cit., p.
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the Jews to their own Land, with special reference to

Jerusalem” "’

The foll owi ng comment denonstrates that his
concern for Israel was perceived as distinct fromthe typica
interest in |Israel anong Evangelical clergy of the era:
He believes in the restoration of the Jews to the
fatherland, at no distant period. A belief in this he
firmy maintains in common with other Jews, whether
bel i eving that the Messiah has cone or is yet to cone
to restore the kingdomto Israel.’
| saac Hellmuth clearly did not seek to conceal his heritage.
H s encouragenent of and influence upon the LSPCJ upon his
final return to England is well docunented.” He associated
with and influenced other Jew sh believers and cannot have
failed to inpart a significant degree of self-respect and
reinforce to themthe legitinmacy of maintaining their

cul tural distinctiveness within the Church.

| V. FI RST EVANGELI STI C EFFORTS

Jewi sh immgration to Canada, a “trickle” since the
conquest of the French in 1760, accelerated slightly after
1840.%° Interest in reaching Canada’s small but growi ng
Jew sh popul ation was increasing in the early to md

nineteenth century. This was in part due to the inpetus of

18;£bn1nion Churchnman, Vol . 111, No. 16 (April 19, 1877),
p. :

®l bi d.

5a3 G dney, H story, op. cit., pp. 328, 501, 503-504, 507

- ®Bernard L. Vigod, The Jeus in Canada (St. Johns, N. B.
Univ. of N.B., 1984), p. 4.
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the French Revol ution, which had created an enduri ng
ent husiasm for Jew sh evangelism Not only were the British
influential upon Canadians in this regard, but also the
Anericans (thenselves influenced in part by the British), not
the | east through the influential American Society for
Meliorating the conditions of the Jews.® |In part also, the
nmotivation to evangel i ze Jews was due to the chall enge they
posed to Canada’ s honobgeneity. This to sone degree nmade them
visible targets for proselytizing.®

Nevert hel ess, at the beginning of this period Canadi an
interest in evangelizing Jews was not w despread and had a
greater international than donestic focus. Thus missions to
Jews in Palestine (due to popul ar eschat ol ogi cal
expectations) and other places in the growing British Enpire
wer e popul ar at the expense of potential mssion fields in
Canada. This was reasonable, for a census in 1846 recorded
only twelve Jews in Toronto, although the figure probably
does not include sonme of the wives, children, and those who

did not profess their faith.®

~ *Founded in 1816, the American Society had as its first
m ssionary the sane J.C F. Frey who had founded the LSPCJ in
1809. See Lorman Ratner, “Conversion of the Jews and Pre-
Gvil War Reform” Anerican Quarterly, Vol. 13, Issue 1
(1916), p. 43.

¥R @Quneir, “The Hebrew Christian Mssion in Toronto,”
Canadi an Ethnic Studies, Vol. |IX No. 1 (1977), p. 18,
G unier presents a one-sided case, Onlttlnﬁ nore charitable
evangel i stic inpul ses on the part of the church.

8St ephen A Spei sman, The Jeus of Toronto: A Hstory to
1937 (Toronto: Mdelland & Stewart, 1979), p. 15.
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Despite the small nunber of Jews in Toronto, an LSPCJ
Auxiliary Association was established in 1847, reportedly by
James Cohen, who had been sent from Engl and for the purpose. ®
This auxiliary “contributed greatly” to the society’s funds.®
It did not primarily seek to reach Canadi an Jews, but to
support the international work.

The British suspected that Canadi an Jews were in
t hensel ves a potential mssion field however. Thus in 1863:

A new departure was made . . . by sending a deputation

to the United States and Canada in order to plead the

cause of the Society, in the person of the Rev. Buchan

Wight, a former secretary. He preached in Halifax

and St. John, New Brunsw ck, on his way out, and spoke

at crowded neetings . . . and preached or |ectured at

Ham | ton, London, Montreal, Quebec, Toronto and ot her

cities, and formed Associ ati ons. ®®
Wiile this did not inmediately result in a permanent m ssion
to the Jews in Canada, evidently interest in reaching the
country’s increasing Jew sh popul ati on was grow ng.

Presumably after this date, “Early in the century,” the
auxiliary did becone active in evangelism for

Reports were sent in of some conversions; anong which

t he bapti smof Henry Abram Joseph, ...and of Mers

Davi d Rosenberg and his son, who had emgrated from
Prussia in 1846, are best known.?

%E chhorn, op. cit., pp. 93-94.

d dney, The H story, op. cit., p. 619

®lbid., pp. 323-324.

¥Burt, AF., Qur Mntreal Mssion: Carried on by Rev

. T. Trebitsch (Montreal: LSPCJ, 1902), p. 7. This account
is unfortunately suspect, for according to Eichhorn’s reading
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However, an actual m ssion with permanent staff dedicated to
evangel i zing the Jews of Toronto was not started until al nost

hal f a century later.

M ssionary excitenent was not confined only to Engl and,
and the LSPCJ was not the only influence on Canadi an
churches. The Ceneral Assenbly of the Church of Scotl and was
also stirred up on behalf of the people of Israel by M.
Wodrow in 1838, igniting the enthusiasmof the General
Assenbl y.® Looki ng back eighty years | ater Rohold recorded
that “the wave of enthusiasm quickly crossed the ocean, and
swept the Presbyterian congregations in Canada.”® Thus there
occurred a remarkable spirit of comon endeavour as the
Presbyterian churches in Canada took up collections to aid
the Jewi sh mssions of the Church of Scotland. This
col l ection continued from 1840-1855.%° Thus the “first
Canadi an m ssionary society, devoted primarily to the
conversion of Jews” was organized in 1840.° The interest in
evangelizing Jews was not a fleeting one. 1In 1851 it is

recorded that Henry W/I kes (1805-1886) “pastor of the

of Jew sh Era, April, 1912, pp. 49-57, H A Joseph was
baptized in 1803.

~ ®John Dunl op, Menories of CGospel Triunphs anobng the Jews
during the Victorian Era (London: Partridge, 1894), p. 11

%Sabeti B. Rohold, Mssions to the Jews. H storical
Sketch. The Story of Qur Church’s In Israel. (Toronto:
Christian Synagogue, 1918) p. 4.

| bi d.
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Congregationalist Zion Church in Montreal, rose to address
his flock with a sernon entitled ‘Jesus, the divine Mssiah:
An Address to the Jews.’”% Interestingly, his notivation was
not characteristically eschatological, but rather based on
Romans 11:15.% |n 1856 the Synod of the Canadi an
Presbyterian Church appointed a “Jewi sh and Foreign M ssion
Commttee, to take the necessary steps for the founding of a
M ssion to the Jews in Jerusalem”%

Presbyterian interest in evangelizing Jews was piqued by
the sane “wave of enthusiasni that was spurred by M. Wodrow
in Scotland in 1838.% As a result the

. . . Synod in connection with that Church in Canada

in 1840 resolved to take special collections, in aid

of the Jewi sh M ssions of the Church of Scotl and.

These col | ections continued until 1855, when the

menbers of the Church desired to have a Jew sh M ssion

of their own.®°

Predictably for the tines, this mssion was to the Jews

in Jerusalem not Canada. However, as Jerusal emwas al ready

B chhorn, op. cit., p. 76.

“Richard Menkis, “A lesionar¥ Sernon to the Jews in
M d-N neteenth Century Montreal: ext and Contexts,” The
Frank Tal mage Menorial, ed. Barry Walfish (Haifa: Haifa U
Press, 1993), Vol. 1., p. 333.

®lbid., p. 343. Ronmans 11:15 reads: "For if the casting
away of them pbe the reconciling of the world, what shall the
receiving of thembe, but life fromthe dead?” (KJV?: Menki s
suggests that WI| kes was notivated to Jew sh evangel i sm
partly by the arrival of the energetic Rabbi Abraham de Sol a
to Montreal in 1847

%E chhorn, op. cit.
®Sabeti B. Rohold, Mssions to the Jews. H storical

Sketch. The Story of Qur Church’s In Israel. Toronto:
Christian Synagogue, 1918) p. 4. See also Ch. this thesis.
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overrun by many other m ssions, a Jew sh believer was sent as
a mssionary to Monastir, in European Turkey on January 22,
1860, becomng the first foreign mssionary of the Canadi an
Presbyterian Church.?

Thi s beli ever was Ephrai m Menachem Epstein, who, after
receiving a Master of Divinity degree in 1856 from Andover
Theol ogi cal Sem nary, had studied nedi cine in New York,
graduating in 1859.° Subsequently “ordained to the mnistry
by the Presbytery of Kingston on Cctober 6th, 1859,”% he
conpleted his nedical training there before going to Turkey

as a nedical nmissionary to the Jews.'®

Wi |l e he resigned
after merely two years due to his inability to learn the

| anguage, ' this is evidence that evangelistic attention was
paid to the Jew sh people by Presbyterians, even if this was
not done through the agency of a mssion in Canada. Notably,
Epstein was described by Sabeti Rohold as that “remnarkabl e
converted Jew, Professor Ephrai m Menachem Epstein” who

“enj oyed nmany honors. ” 1%

%] bi d.

“Ipid., p. 5.

®Ral ph R Tingl ey, “ Ephrai m Menachem Epstein:  Educator,
Past or, Physician, Surgeon” Anerican Baptist Quarterly,
Vol . | X . 3 (Septenper, 1990), p. 132.

“Rohol d, Hi storical Sketch, op. cit., p. 5.

Tingley, op. cit.

G uneir, op. cit., p. 19.

2 hid,, p. 5.
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V. CONCLUSI ON

Long before the LSPCJ, the British Jews Society, or the
Presbyterian Church hired on permanent staff in Canada, the
exi stence of Jew sh believers in the colonies is known.

Their story begins with the converts to Catholicismin the
French colonies. Follow ng them appeared isol ated yet
significant Jewi sh believers in Protestant churches. Wth
the stories of these nen, there cones the realization that
there were al so a nunber of other Jew sh Christians in
Canada. In Isaac Hell muth's case at least, it is clear that
he knew of and associated with other Jew sh believers. Thus
t he enbryoni ¢ begi nni ng of Canadi an Hebrew Chri sti an
community is apparent.

Charl es Freshman, Jacob Meier Hrschfelder, and |saac
Hel | nuth each made a significant contribution to the life of
t he Canadi an church. The latter two nmade significant
contributions to Canadi an educati on. \Watever Hebrew
Christians had in common, it did not preclude their ful
i nvol verrent in church Iife. They did not consider thensel ves
separate in any way fromthe rest of the church. They did
remenber their ethnic heritage and desired that other Jews
shoul d share their faith

I n what woul d beconme an increasing factor in the life of
Canadi an Jewi sh believers, as the Jew sh popul ation in Canada
i ncreased, so did Evangelical interest in mssions for their
evangelization. This occurred at the sane tine that

Freshman, H rschfelder, and Hel Il muth were significant
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contributors to the Canadi an Church.



Chapter Three: New Evangelistic Efforts from Confederation
(1867-1917)

| . | NTRODUCTI ON

The later years of the nineteenth century brought about
a new phase in the church’s endeavours to reach the Jew sh
people with the Gospel. Previously, the effort had been
conducted in an haphazard and ad hoc manner. Hebrew
Christianity was centered about a few prom nent persons, and
they were the ones nost active in evangelizing Jews. During
their lifetines mssions to the Jews, often relying heavily
upon Jew sh believers thenselves to supply the m ssionary
posts, becane the foci of community for Jew sh believers.
The events of this next period preceding Wrld War | were to
have a lasting effect upon the character of this community
until the present day.

The concern of Canadi an Jewi sh believers to reach their
brethren in new ways began to take a formvery nmuch akin to

that of Charles Freshman’s son Jacob’s mission in New York.!?

'Jacob Freshman, Letter to Rev. Wn MlLarin, DD (New
York: Hebrew Christian Church, 17 Mark's Pl ace), Dec. 8,
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Devel opnents in mssiology at this tine were leading to an
acceptance of the “three self” approach to mssions. This
approach endeavored to establish congregati ons anong those
bei ng m ssionized. The aimwas that these congregations
becone sel f-propagating, self-supporting, and self-governing.?
Thi s approach very often was characterized by an honest
attenpt to couch the Gospel in culturally understandable
terns and institutions. Utimtely the goal was the

“eut hanasia of mssion.” Popul ations that had viabl e,
expandi ng churches in their mdst would no | onger need the
presence of foreign mssions.?

Such an approach befitted the tines and aspirations of
Hebrew Christians of the day. None presented the argunents
for a new order of things nore nenorably than Mark Levy, of
London, England. |In addresses delivered in New York (1900)
and Maryland (1903), Levy, who was promnent in the
i nternational Hebrew Christian novenent, pled for the Jews on
"4

the basis of | Cor. 9:20: “Unto the Jews | becanme as a Jew.

Hs plea, which bears repeating - as it sheds light on the

1888. As suggested by the work's nane, it seens that this
was an attenpt to reach the Jew sh people in an indigenous
manner .

- ?Rufus Anderson, Foreign Mssions: Their Relations and
d ains, (New York: Scribner, 1869), pp. 109-117. Universally
recogni sed as the nost inportant mssion theorist in Arerican
hi story, Anderson (1796-1880) pronoted the three self theory
during the nineteenth century. Donald M Lew s, “Anderson
Ruf us,” Unpublished article, 1994.

*Donald M Lewis, ed., The Blackwell D ctionary of
EVange//ca/ Bi ography: 1730-1860, s.v. “Venn, Henry” (Oxford:
Bl ackwel | , 1995).
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devel opnent of Canadi an mssions to the Jews - is as follows:

W argue for absolute freedomand not for conpul sion,
and urgently appeal to all Christians to proclaimthe
Apostolic fact that “Hebrew Christians are not
required to | eave their hones or synagogues, but are
entitled, under the liberty wherewith Christ has made
us free, if they so desire, to admt their nmale
children into the covenant of Abraham and to observe
any other of the rites and cerenonies of their
fathers, not done away with by Christ and H s Apostles
or the primtive Church; provided only, it is clearly
understood, that neither Jew nor CGentile can be saved
by works of the law, but only through the nerits and
medi ati on of Jesus Christ our Lord and Saviour. *“For
there is none other name under Heaven gi ven anong nen,
whereby we nmust be saved” (Acts iv:12).°

Jewi sh m ssions had received a | asting inpetus that
showed no signs of waning. Particularly in the 1870's there
were “literary reverberations in Canada of the interest of
Gentile Britishers in a restoration of Jews to their

honel and. ”°

Wher eas previous m ssions had been informal and
sporadic, new efforts were of a permanent nature. The
interest of Canadian Christians in evangelizing Canadi an Jews
grewwth the rapid increase in Canadi an Jewy.

Previously largely Sephardic in conposition, the Jew sh
conmunity swelled with thousands of Russian inmgrants
follow ng the pogrons of 1881 subsequent to the assassination
of Czar Alexander I1l1. The majority of these settled in

Montreal and Toronto. |In 1871 there were reportedly only

1,233 Jews in Canada whereas by 1911 the nunber had grown to

‘Mark Levy, Argunents for the Scriptural Method of
Preachi ng the Gospel to the Jews (Publisher Unknown, 1903).

Sibid., p. 13.
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74,760." Increasingly, Jews found thensel ves domciled in
chiefly Protestant reqions of the country. This would result
in a greater nunber of converts to Protestant churches.
However, Jews who were fleeing centuries of persecution in
Russia were not liable to be friendly to m ssionaries.
Evangelismwas typically seen as an attenpt to erode the
freedons they enjoyed in their new honme, and an infringenent
upon Jew sh rights to worship as Jews.

The m ssionaries were prepared for resistance, for
indifference, but not for this intense resentnent which they
met fromthe Jews. Inmgrant Jews in these years were
fleeing Christian Russia for their very lives, for the
preservation of their being, and for their identity. As they
saw it, the preaching of the mssionaries canme as a chall enge
to defend that for which they had sacrificed so much during
many centuries.® Thus it is not surprising that riots
sonetimes ensued as the mssionaries, often without regard to
these sensitivities, carried on their activities.

Three significant mssionary enterprises were initiated
in Canada during this period: one by the LSPCJ, a second by
the Anglican di ocese of Toronto, and the third by the

Presbyterian Church. Thus there are three streans of m ssion

°®M chael Brown, Jew or Juif? Jeus, French Canadians, and
Angl o- Canadi ans, 1759-1914 (New York: JPS, 1987), p. 18.

‘Bernard L. Vigod, The Jews in Canada (St. Johns, N.B.
Univ. of N B., 1984).

®Davi d Rone, Jacob's Cpponents The Inmigration Story I
(Montreal: CIC, 1986), p.
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work to be discussed in their turn. Oher works were al so
undertaken in this tine period will also be briefly

di scussed.

1. THE LSPCJ

The French revolution had raised popular interest in
Canada concerning the role of the Jews in prophetic events.
Al t hough the Revolution was but a di m nenory, ongoing current
events were keeping this interest alive.® As seen in the |ast
chapter, the LSPC]) was the nost notable result of this
interest. Wile it was nost active in Toronto, it was al so

active nation w de.

Followi ng the visit of the Reverend Buchan Wight from
England in 1863, a work of the LSPCJ was formally begun in
Toronto, suggesting that the earlier auxiliary (est. in 1847)
had | apsed into inactivity. Interest in the work of the
LSPCJ picked up and increased. According to the LSPCJ’ s
historian WIlIliam G dney, Canada becane a generous

contributor to the international evangelistic effort.® A key

°T.S. Ellerby, Sone Particul ars Respecting the _
Persecution of the Jews in Russia and the QG eat Evangeli cal
Movement of Rabinovitz (Toronto: LSPCJ, 1891), p. OS.
EIIerbK notes in reference to the persecutions in Russia that
"They have awakened a worl d-wi de attention to Jew sh
questions, and caused people to think of the Jews as a
prophetic people, preserved as by mracle, and destined for
sone great purpose divinely reserved."

“WlliamT. Gdney, The Hstory of the London Society
for Pronoting Christianity Amongst the Jews: From 1809 to
1908 (London: LSPCJ, 1908), p. 619.
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met hod of fundraising was the taking of a voluntary Cood
Friday collection, often in connection w th sernons preached
on behal f of “God’s ancient people.”'

From 1882 the work of the LSPCJ in Canada was
spear headed by Johnstone Vicars**who tirelessly | aboured until
his death to interest his fellow Anglicans in the work to
reach the Jews. Vicars’ brother had spent his short life as
the LSPCI’s mssionary in Baghdad, and Vicars’ desires were
to give hinself to such a work also.™ A CGood Friday sernon
publ i shed by hi mdenonstrates his great synpathy for the
Jew sh people. Nevertheless, in what appears typical for the
time, the sernon also serves to illustrate why CGentiles did
not make the best of mssionaries to the Jews. Vicars used
unconplinentary stereotypes of Jews and Judaism Thus he

refers to the Jews in the tract as his late sister-in-law s

“perverted, persecuted and perishing people” (she was a Jew

"Johnstone Vicars, Report, (Toronto: LSPCJ, Diocese of
Toronto), June 30, 1885.

“Burt, Qur Montreal Mssion, op. cit., p. 4. The
follow ng informati on was passed on to the witer by Dr.
Donald M Lewi s: “Johnstone Vicars was an ordai ned Anglican
mni ster who went to Newfoundl and from England in 1852 to
wor k as the superintendent of the evangelical Colonial Church
and School Society’s work in Newfoundl and. |t appears that
he left the colony in 1856 and returned to England, but then
wor ked for the sane societ% in the D oceses of Huron from
1857. Here he woul d have been under the supervision of |saac
Hel | muth who undoubtedly served to increase his interest in
the evangelismof Jews. Cf. HA Seegmller, “The Colonia
and Continental Church Society in Eastern Canada,” (Doctor of
Divinity Thesis, CGeneral Synod of Nova Scotia, 1966), pp. 75,
84, 96-97, 110, 121 and 489.

It is reasonabl e to suppose that Vicars assuned o
| eadershi p of the LSPC] effort upon Ms. Hellmuth's declining
heal t h, ich resulted in her death in 1884, precluding |saac
Hel Imuth’s full participation
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who had converted to Christianity).™ Such ill chosen

t erm nol ogy suggests that in Johnstone’ s day, despite
benevol ent intentions, even those nost dedicated to Jew sh
evangelismhel d attitudes that in thensel ves were an obstacle
to success.

Considering this it is no wonder that in this tine
period Jew sh believers becane prom nent as the nost
effective mssionaries to their owmn. [In an 1889 appeal, such
are referred to as “Special Agents” able to speak the
| anguage of the Jews and understand their ways.' A know edge
of Yiddish, European Jew sh culture and Jew sh concerns and
sensibilities was vital, especially as so many Jews were very
recent inmgrants.

Fruit for the society’ s |abours are not spoken of often
before the turn of the century. Not until between 1892 and
1896 was the first formal evangelistic work of the Society
begun in Toronto, under the Rev. J.J. HIIl. This was
acconpl i shed by the appoi ntmrent of Rev. Johnstone Vicars’
daughter as lady mssionary in 1895 whomRev. H ||
subsequently married. *

A year later, in 1896, Ms. HIl was obliged to give up

“Vicars, op. cit., pp. 4-5.

~ "Johnstone Vicars, An Appeal to Christian Friends of the
Society and of the Jews by the Secretary, (Toronto: LSPC],
D ocese of Toronto), July 17, 1885.

5T, S. EIIergg, An Appeal, (Toronto: LSPCJ, Diocese of
Toronto), March 23, 1889, pp. 3-6.
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t he work upon her husband’ s death. She was unfortunately
able to report only a very difficult and di scouragi ng worKk.
It may be because of this as well as the snmall ness of
Canada’ s Jew sh popul ation, which still only nunbered 2, 393
as of the 1881 census, that the work fell by the wayside for
a nunber of years.!” Thus international concerns once again
took the fore as attention was diverted to the persecution of
Jews in Europe and the corresponding emgration to Canada,
Anerica, and Pal estine. Throughout the 1889 appeal nentioned
above it is evident that the international work of the LSPC]
and the hope of an “alteration of feeling in the m nds of
Jews, even in the Synagogue itself” were basic notivations to

Chri stian phil anthropy. '

In 1895, the same year that Mss Vicars began her work
with Rev. J.J. HIIl for the LSPCJ in Toronto, “a deputation
was sent from England [by the LSPCI] to inspect the whol e

Dom ni on” and spent several nonths traversing the entire

“Burt, Mntreal, op. cit.,(g. 6. Also re. the marriage
of Rev. HIl to Mss Vicars see dney, op. cit., p. 619.

YBurt, Mbntreal, op. cit., p. 7.

®El |l erby, op. cit., p. 3. This point is borne out by the
fact that the Anglican Church itself (as distinct fromthe
LSPCJ) was able to Bplnt to S|ﬁn|f|cantly_|ncreased i nterest
and revenues after Bishop Blythe was appointed to reach Jews
w thin the Turkish Enpire and Jerusalemitself. Cayley,
Report for 1890, Parochial Mssions to the Jews Fund
(Toronto), 1890.
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country.*®

The deputation was apparently warmy received and
noted that Montreal was the nost suitable and prom sing pl ace
for mssionary endeavour. The Jew sh popul ation of Montreal
at that tine was estimated at between twelve to fifteen

t housand Jews.?® Being the first stop on the East Coast for
many new i nmgrants, Montreal had a | arge transient

popul ation. Canada’'s Jew sh popul ati on was grow ng
exponentially. However, to avoid conflict with the
Presbyterian work in the city, the LSPC) did not take action
until 1901 when the Presbyterian m ssionary, Rev. J.
McCarter, resigned.

Upon his resignation, the LSPC) (by what gives the
appearance of being a very cordial agreenent) took over the
work fromthe Presbytery.* This “new work, undertaken
am dst an awakeni ng concern for Canada’s Jews, was begun in
Montreal in April 1902. Significantly, the society retained
the services of Rev. lgnatius Tinotheus Trebitsch who had
previously worked in the Presbyterian mssion. Thus in
Decenber 1902 Trebitsch was ordained to the work by the

Archbi shop of Montreal.? The centre of this work “was a

“Burt, AF. The Mntreal Jew sh Mssion, op. cit., p.

®Ibid. Rght fromthe start of this publication it is
clear that the Montreal mssion is in bad need of funds.

2 pid., p. 12.
*Burt, A F. Lent 1903 Letter (Montreal: LSPCJ, 1903).
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m ssi on house and hall near the Jewi sh quarter.”?® Unlike the
stabl e work | ater begun in Toronto, however, this work was to
have a troubl ed history.

In its early days the m ssion apparently prospered under
the |l eadership of Rev. |I.T. Trebitsch, a Jew sh believer of
Hungari an descent whose father had been a “weal thy and
zeal ous Rabbi”.?* Al though an extrenely unstable and
ultimately self centered individual, Trebitsch was al so very
capabl e i n whatever he set his nmind to do.* Since he had

previously assisted the Presbyterian mssion in the sane

city, the work was guaranteed continuity. Thus it is no

®G dney, op. cit., p. 619. Publications by the mssion
denote its address as 374 Lagauchetierre St.

3 Burt, AF. The Mntreal Jew sh Mssion, op. cit., p
1

- *David Lanpe and Laszl o Szenasi, The Sel f-Made Vill ain:
A Biography of |I. T. Trebitsch-Lincoln (London: Cassell
1961), have witten a thorough account of Trebitsch-Lincoln's
tragli ¢ and kal ei doscopic career. He arrived in Mntreal from
Europe in April 1900 Sp. 12), receiving a diploma fromMGlII
sem nary in 1901 (p. 14). On Decenber 21, 1902, a Christian
for barely three years, he was ordai ned a deacon of the
Anglican Church (p. 17). In 1904 back in London Engl and he
was |icensed as a curate for one year in "ApPIedore W th
Ebony, Kent." (P. 12%. At this he lasted on Y until aut um

or npt

before | eavin on, to live on a snall inheritance

(p. 22). In 1910 he becane the Liberal MP for Darlington,
using his remarkable skills as a communi cat or (pp._32-35?.
Later in the United States he becane a persistent illega

immgrant (p. 45 ff), and eventually a Buddhist teacher by
name of Chao Kung (p. 183), abandoning his wife, faith as a
Christian, and even his son who was sadlx executed for nurder
in England (pp. 186-189). In May 1931, he was ordai ned as

t he Venerabl e Chao Kung near Peking (p. 193). In 1934 he
passed through Canada, travelling through ancouver on the
25th of April. There he was interviewed nost unfavourably by
a reporter of the Vancouver Sun (pﬁ: 196 ff). Unable ever to
return to Europe fromChina after his later return (via
deportation fromEngl and) due to his bad credit and | ack of
funds (p. 199), he died on Cctober 4, 1943 in a hospital at
Shanghalr (p. 204), with his death reported worl d-w de.
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surprise that as soon as 1903 the m ssion was able to report
that it was greatly cheered by its success, describing two
recent converts who apparently were expected to join the
Anglican Church.?® In the same year Rev. Trebitsch, whose
heal th had “broken” under the strain of the work,? was
superseded by M. D.J. Neugewirtz. Soon after a |arger hal
was needed in which to conduct neetings, a fertile field
havi ng been found in the | arge nunbers of immgrant Russian
Jews, sone of whom had previously heard the CGospel at the
society’s outreach in Rotterdam It was not |ong before
el even Jews had been baptized. ?®

Rev. Neugew rtz continued the work neanwhil e, expandi ng
it to OGtawa as well as Montreal. Hopes ran high as reports
cane in of a “great change that has cone over the attitude of
the Jewi sh mnd towards the Person and teaching of Jesus
Christ.”* Nevertheless, in the sane report quoted, only two
are told to have prof essed conversion. The work progressed
steadily, so that in 1911 the m ssion enployed two
m ssionaries, both M. Neugewirtz and M. B. S. Rosenthal as
wel |l as a col porteur. “Encouraging results” are spoken of,

as activities progressed anong Jew sh imm grants who cane

*Burt, Lent, 1903, op. cit., p. 3.

“Ibid. This is possibly a cover-up, in light of
Trebitsch's denpnstrated character

G dney, op. cit., p. 620

12§Rbport for the Year 1906-1907 (London: LSPCJ, 1907),
p. .
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nmostly from Russia and Romani a.*® One source nentions a
congregational work in Montreal under Neugewirtz called the
“Hebrew Christian Church” which faltered in 1940 when its
founder left Montreal .

The branch mssion in Qtawa was an inportant field of
endeavour for the Montreal m ssionaries, and denonstrated
their vigour. This work seens to have been nost avidly
pursued by the society’ s col porteur, who distributed nore
tracts in 1911 than there were Jews in the city.* Even nore
than in Montreal, there was a vigorous reaction fromthe
Jewi sh community, seeking to counteract the m ssionaries.
This may well have been due to the very effectiveness of the
m ssion’s outreach, as it was reported that even “Spies [who]
cane to learn the nethods of the mssion . . . thensel ves
of ten becane enquirers.”®

As a result of the LSPCJ)' s activities in Toronto,
Montreal, and Qttawa, three major centres of Canadian Jewy,
it is evident that it had a part in devel oping the snall
Canadi an popul ation of Jewi sh believers. Nevertheless, it is
hard to find any trace of direct results fromthis work that

continue to the present. This may indicate that the Society

¥he Hundred & Third M ssionary Report (London: LSPCJ,
1911), p. 113.

¥Ben Vol man, “Messianic Jewi sh Hstory: An Overview,”
Toronto: n.p., 1990.

¥he Hundred & Fourth M ssionary Report (London: LSPCJ,
1912), p. 101.

*| bi d.
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encouraged full assimlation into Christian culture. The
works in Montreal and Qttawa have left no traces behind.
However, the work begun in Toronto at the end of this tine
hel d great prom se, and bore fruit in the notabl e endeavors

of the Anglican Church.

[11.THE ANG.I CAN CHURCH OF CANADA

Despite a long history of publishing their case for
evangel i zing the Jew and diligent fundraising to that end, it
was not until 1909 that the Anglican Church of Canada
actually began to seriously attenpt a Toronto outreach,
instructing the D ocesan M ssion Board to

...take up and deal with the question of “The work

anmong the Jews” in the city of Toronto and to take

such steps as nmay be thought proper to prosecute

m ssion work actively anmong the Jews in our city, in

cooperation with other religious bodies engaged in

this work or otherw se, as may seem best.*

Finally, a work was begun on January 22, 1912, * years
after the LSPCJ had begun outreaches in Mntreal, Qtawa, and
Toronto itself. It was established by the D ocese of
Toronto, and not the Anglican Church as a whol e.
Significantly, one of the Church’ s nost conpetent workers was
involved in the work: it was opened “under the auspices of

the Rev. D. T. Onen, (sic) the future Archbi shop and Primate

%Journal of the Incorporated Synod of the Church of
Engl and in Canada in the D ocese of Toronto, Fifty-Seventh
Session, 1909 (Toronto: Parker, 1909), p. 77.

35

_ pei sman, op. cit., p. 133. See also Guneir, op.
cit., p. 25.
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of All Canada.”® The director Paul L. Berman, a Jew sh
bel i ever, reported “goodly attendances” as early as 1913, %
and by the early years of World War | the m ssion boasted a
ni ght school, dispensary, honme and hospital visitation
prograns, nother’'s neetings, Sunday School classes, and
occasi onal open air neetings.*

Nevert hel ess, for sone reason the diocese did not
continue to manage the mssion by itself. In 1915 an
Angl i can synodi cal sub-conm ttee recomrended significant
changes which | ed to the m ssion being placed under the
direction of the Anglican LSPC). This coincided with the
| oss of the mssion's chairman, D. T. Oaen, who left for
anot her di ocese. Wether directly as a result or not, Berman
was renoved and replaced with a “Gentile mnister of the
hi ghest capabilities” in 1915.*° As part of the
restructuring, in 1916 the Mssion | eased property at 91
Bel | evue Avenue. 1In this new |ocation, near the Jew sh
mar ket conpl ex devel oping in the Kensington area, the m ssion

adopt ed t he nane Nathanael Institute and took the notto “Cone

~ %®Anglican Diocese of Toronto Archives, GChristian-Jew sh
D al ogue (Toronto: c¢. 1970), p. 3.

_ ¥Paul R Berman, "Church of England Mssion to the Jews
in Toronto" The New Era: A Mont hl y A45510nar% REVIeW
(Toronto: Church of England, May 1913), Vol

¥Spei sman, op. cit., p. 134.

*This was Rev. D.B. Langford, "Report of the Comittee
on Jewi sh Wrk" Journal of the /ncorporated Synod of the
Church of England in Canada in the D ocese of Toronto 1915,
(Toronto: Parker, 1915), p. 264.
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and See.”*® Wiatever issues the church and the LSPCJ had with
Berman and his staff, his | oss woul d be keenly felt however.
In the next year’s annual report, it was noted that because
the mssionaries were Gentiles, the year had been “largely
one of laying sound foundations.”*

The new foundations laid, the Institute was destined to
becone one of the nost auspicious centres of Hebrew Christian
l[ife in the country until the 1960’s. This was doubtl|ess due
to the fact that the work received significant support and

dedi cated volunteers, including a nunber of nedical doctors

who suppl enented its adequate staff.

| V. THE PRESBYTERI AN M SSI ON

Mich nore than the LSPCJ, the Presbyterian Church of
Canada pl ayed a significant role in the early devel opnent of
Hebrew Christianity in Canada. |n 1886, John Dunlop of the
(undenom national) British Society for the Propagation of the
Cospel anong the Jews (founded by Bonar and McCheyne in 1842)
visited North Anerica and rai sed considerable interest in

Jewi sh M ssions anong Toronto churches. *

“'bid. See also Guneir, op. cit., p. 26.

“Journal of the Incorporated Synod of the Church of
England in Canada in the D ocese of Toronto 1916, "Report of
528 Comm ttee on Jewi sh Wrk" (Toronto: Parker, 1916), p.

~ *2John Dunl op, Menories of CGospel Triunphs anobng the Jews
gg6/ng the Victorian Era (London: Partridge, 1894), pp. 469-
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The nost notabl e mssion of the Presbyterians in Canada
is without a doubt that which was established in Toronto.
Fol lowing Dunlop’s visit to Toronto, and possibly as a result
in Dunlop’s opinion regarding its feasibility, the Toronto
Mssion to Israel was established under the direction of
WIlliamMrtinmer Aark, QC., by 1894.“° The fate of this
mssion is not known and it is likely that the primary focus
of the church for many years remai ned on converting Jews
abroad. Eventually, the enphasis on evangelizing Canadi an
Jews was revived about 1907. At that tine the General
Assenbly, neeting in Mntreal, decided “to comrence a m ssion
to the Hebrew people in Toronto, with the privilege of
extending the work el sewhere in Canada as the circunstances

» 44

may warrant. Events began to nove quickly, and the next

year saw the opening of a mssion at 156 Teraulay St. (now
Bay St.) “in the heart of the Toronto Jewi sh Community.”*
The “exceptional M. Shabbetai (sic) Benjam n Rohold” was
recruited fromd asgow to becone Superintendent of the

m ssi on. %

“* bi d.

~*“Presbyterian Church in Canada Board of Forei gn
M ssions. Records re: mssions to the Jews, 1888-1920, p. 8.

“Ipid, p. 8.

“*Sabeti Rohold, Letter to J MA Scott (d asgow) 21
January, 1908. This letter reveals that Rohold had _

previously been in control of the Bonar Menorial Mssion in
d as?ow, and felt that he was leaving it in good condition.
The tact that he forwarded a nunber of his books to Toronto
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In the years he served as superintendent in Toronto,
Rohol d (1876-1931) becane one of Canada’s nost influential
Jewi sh believers of all tinme anong the country’s Hebrew
Christians. This was hel ped by the fact that he was a steady
witer. H s works include H storical Sketch: The Story of
our Church’s Interest in Israel. This work, published in May
1918 at the “Hebrew Christian Synagogue” on its tenth
anniversary, is clearly witten fromthe perspective of one
who fully identifies hinself racially and ethnically with his
own people. In a simlar vein, he wote a sociologically
oriented study, The Jeus in Canada, in 1913.* Qher works
wer e designed to educate Gentiles concerning Jews and Judai sm

and to pronpt evangelistic concern.*

rather than any other objects, shows his scholarly bent.
Paul R Dekar gives a précis of Rohold's qualifications:
"“Son of a Jerusal emrabbi, Rohold received the best
rabbi ni cal education available in Jerusalem He becane a
respected Tal nudi c scholar and went to England to continue
his education. There, at the age of twenty-three he was
converted to Christianity after a period of crisis_ concerning
Bi bl i cal passages which refer to the promsed Messiah. H's
personality was such that, unlike nmany Jew sh converts to
Christianity, he maintained friendly relations with Jews."
Paul R Dekar, "FromJewi sh Mssion to Inner Gty Mssion,"
Canadi an Protestant and Catholic M ssions, 1820s-1960s,
Toronto Studies in Religion, Vol. 3, ed. Donald Wibe (New
York: Lang, 1988), pp. 247-248.

“'Sabeti B. Rohold, The Jews in Canada (Toronto: Board
of Home M ssions, 1913).

“Thus he wrote Mdern Devel opnents in Judai sm(Toront o:
Jewi sh M ssion, 1910) and in the sane ¥ear the pointed tract,
"Is the Soul of a Jew worth $5, 000?" (Toronto: Jew sh
M ssion, 1910). (This work was no doubt titled in response,
one of many responses by various persons, to a charge first
levelled in Punch in 1843 and fromthat tine onward “copied
continually” as nentioned in “Hebrew Christian Alliance,” The
Scattered Nation, June 1, 1869, p. 158). In 1914, again
witing to the sane audi ence, he penned a small book entitled
Are Mssions to the Jews a Failure? A Study of Official
Judai sm and Christian Mssion (Toronto, Wnen's M ssionary
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Far frombeing nerely a witer and student of his
peopl e, Rohol d played an active part in presenting the CGospel
creatively and whol eheartedly. Rohold was concerned that the
sal vation of his people not be dependent upon their becom ng
christianized in a cultural sense. Thus the m ssion was
termed a “Christian Synagogue” and he nade it clear that
acceptance of the CGospel did not abolish a Jew s Jew shness.
Thi s approach did not win himgreat popularity with the
Jewi sh community at large. The Christian and Jew sh faiths
could not be reconciled so easily. Thus he was criticized by
the Canadian Jewish Tines in 1913 as follows: “Al Rohold s
phrases about not wanting Jews to becone Christians, but to
remain Jews and open their souls to the Gospel, is (sic)
sheer hypocri sy, L

Inits early years the mssion had an exceptionally w de
range of prograns designed “to reach effectively the hone and

life of the whole Jewish famly.”>

These prograns were very
much fornmed in light of the condition of Canadian Jewy at
the time. This was especially true of prograns that provided
a free dispensary and assistance in finding enploynment.>*

Many Jews were poor, very often sick. As new immgrants they

Society, 1914). A year later, as the war progressed he
denonstrated his continued careful observation of the state
251258 people in The Var and the Jew, (Toronto: Macml | an,

“Canadi an Jew sh Tinmes (Toronto), Vol. XVI, No. 27 (June
13, 1913), p. 2.

*Rohol d, Hi storical Sketch, op. cit., pp. 10-11.
I bid., pp. 10-11.
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were struggling to adapt to conditions in a new society.

The m ssion’s prograns and constituency grew rapidly in
the early years, the mssion clearly finding adequate funds
for its wde range of operations. As the Teraulay St.
facilities becane extrenely cranped and unheal t hy, property
was purchased at the corner of Elmand Elizabeth Streets.
Thus in 1912 the corner stone was laid for a new m ssion
facility that would have a long and illustrious history. One
of the speakers at that occasion was Dr. Scott, > after whom
the m ssion would eventually be naned. >

During Rohold' s | eadership, the m ssion continued to
enj oy significant success. Under his tutelage grew a snal
community of Jew sh believers, anobng whomwas Mrris Zei dnan,
a Polish Jew born on the Jew sh feast of Shavuoth (Pentecost)
in 1894. Like many Jewi sh youth in Poland at that tinme, he
had been actively involved in a socialist youth organi zation
and faced official disapprobation. Wether because of the
threats of the authorities or the disapproval of his father,
Zeidman enmigrated to Canada in 1912.° It was there that he
becane interested in the teachings of the New Testanent and
“intrigued by the nessage in Hebrew in the wi ndow of the
Christian Synagogue . . . went in to enquire further.” Soon

he adopted the Christian faith and eventually entered Knox

2 phid., p. 14.

*Scott M ssion, Wio, Wen? Were? A brief h/story of
the Scott M ssion (Toronto Scott M ssion, 1986), p.
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Col | ege after which he received ordination.*

Zei dman was one of many Hebrew Christians associ at ed
with Rohold's mssion. 1In 1914 when a special (the first)
communi on was held at the “Hebrew Chri stian Synagogue,”
Rohol d was able to count “114 Hebrew Christians and friends

who participated in the service.”>®

This was only the
beginning. Only one year |later the Hebrew Christians of the
city presented a petition through the agency of Dr. J.
McPherson Scott to the Presbytery of Toronto, “asking
perm ssion to organi ze thenselves into a Hebrew Christian
congregation.”® It is quite possible that their notivation
cane fromthe well publicized exanple of the Messianic
Movenent in Kishinev, which had received internationa
attention under Joseph Rabinowitz in the last fifteen years
of the nineteenth century.®®

The petition was passed unani nously, evidencing a high
degree of trust by the Presbytery in the stability and

quality of the Hebrew Christian comunity. Nevert hel ess,

Rohol d by virtue of his influential position was obliged to

*Al ex Zei dman, Good and Faithful Servant: The Bjography
of Mbrris Zeidman (Burlington: G own, 1990), p. 12.

>l bid., eg_ 13, 19. Follow ng sone intervening years
after Rohol d, Zeidman took over in 1926

*Rohol d, Hi storical Sketch, op. cit., p. 15.

I bid., p. 16.

*For a history of this novenent, the nost authoritative
work is by Kai Kjaer-Hansen, Joseph Rabi nowitz and the

Messi ani c_Movenent; the Herzl of Jewish Christianity (G and
Rapi ds: Eerdmans, 1995).
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answer sone telling questions for the sake of the Christian
community. These were:

(1) Have you anything peculiar in your ‘Christian

Synagogue’ ? (2) Are you advocating what is called the

‘Messianic Judaismi? (3) Have you created a mddl e

wal | of partition?®

To all these questions Rohold answered in the negative.
In the witer’'s estimation this denonstrates that the
Synagogue was (1) Presbyterian in form (2) theologically
acceptabl e by the standard of Presbyterian doctrine, and (3)
liable to see itself as part of the Church, not distinct from
CGentil e congregations.

Further, Rohold indicated that the mssionary staff had
much to do with the operation of the Synagogue. Certainly,
t he congregation served not only to bridge cultural, but also
| anguage barriers.® Nevertheless, only a minority of Jew sh
bel i evers in Toronto considered thensel ves nenbers of this
congregation. In 1914 there was a nenbership of 32 in full
conmmuni on. *

The work of the m ssion continued until the First Wrld

War was in full swing. The War brought two significant

*Rohol d, Hi storical Sketch, op. cit., p. 16.

®l amindebted for this observation to John Vander Sl uis,
“Qurrent Mssion Trends and in Particular Jewi sh Mssions,”
(Toronto: n.p., 1992), p. 12.

*Presbyterian Church in Canada, Board of Foreign
M ssions Records. op. cit., p. 10.
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changes with it. First, Jewish immgration ceased, ® and
secondly, so many of the mssion s volunteers vol unteered for
mlitary service that the work suffered in both Toronto and
W nni peg.®® Thus the early days of Presbyterian effort in

Toronto sputtered during these years.

Montreal, the second centre of Jew sh Population in
Canada, received early attention fromthe Presbyterian
Church. Mssion work there was initiated by the Rev. J.
McCarter, a Presbyterian mnister. Wen he was forced to
resign fromthe Jewi sh Mssion in 1892, the Presbyterian
church itself becane formally involved and “appointed M.
G A Newmark as its Mssionary to the Jews in Montreal.” M.
Ri chard d auber, a believing Jew from Hanburg, was appoi nted
as his assistant.®

A handbi | | published by Newrark gives insight into the
Montreal Jewi sh culture at this time. Witten in both
Yi ddi sh and English, it offers free English instruction to
Jews with a short address “about the MESSI AH' soon after.
Cearly the mssionaries were seeking to neet the Jew sh

popul ace at their point of need, also offering “religious

®?lrving Abella and Harold Troper, in None is Too Many
(Toronto: Lester & O pen Dennys, 1983), docunent this
t hor oughl y.

% bi d.
®Records, op. cit., p. 6. Newrark was hinself a Jew sh

believer. R Guneir, “The Hebrew Christian Mssion in
Toronto,” Canadian Ethnic Studies, Vol. 1IX No. 1, (1977).
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nmeetings” in the “Jewish Mssion Hall on Craig Street, 662
1/2."%

Nevert hel ess, this arrangenent was an unhappy one and in
May of 1895 the church, discouraged and di sheartened by a
| ack of success, abandoned the work. Here MCarter stepped
in again, resumng the work that he had abandoned a few years
previously.®® In this he used his own funds and those of
about two hundred supporters to continue as best as he coul d.
Largely, as tinme progressed the actual |abours fell into the
hands of Rev. Trebitsch, a Hebrew Christian who had “sone
qualifications to which | [MCarter] can lay no claim”®
McCarter persevered until the end of 1901, when he found the
work at a crisis, the demands being far nore than he could
manage. At that point in an inpassioned address to the
Presbytery he again attenpted to interest it in taking over
the mission, with or without his contributory efforts.®

It appears that McCarter’s address did not have the
desired effect, for he was inpelled to carry out his threat
to turn el sewhere for help if the church did not. Thus it is

that only four nonths later the LSPC] took over the m ssion

®Undat ed Handbill, signed "G A Newrark Mssionary to
the Jews."

®lgnatius T. Trebitsch, Qur Mntreal M ssion (Montreal
LSPC), 1903), p. 11.

McCarter, J. Hand-witten address "For the Presbytery
of Montreal” (Montreal: 10 Dec., 1901).

®Ibid. MCarter clearly alludes to the view of the
Presbytery that he is unfit for the work that he is doing.
The inpression he gives is that he feels betrayed by the
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work in Montreal, as recorded earlier in this chapter.
Followi ng this, Presbyterian efforts to evangelize the Jew sh
community in Montreal |apsed until 1914 when a new m ssion
was organi zed with a decidedly evangelistic thrust.®

Wnni peg was the third civic centre to which the
Presbyterian church turned its attention. Despite its renote
| ocation, in 1910 Wnni peg had a Jewi sh popul ati on of 13, 000
Jews, and Rohol d was sent there on April 10, on deputation
for the Mssion conmttee to | ook over the situation and
eval uate the feasibility of establishing a Jew sh mission.™
The Presbytery soon saw the “inportance and desirability of
i naugurating work” there, and in 1911 M. and Ms. Hugo
Spitzer, who had previously worked for the London Gty
M ssion in Engl and, were appointed as m ssionaries. ™
Significantly, they, as with so many m ssionaries of the
time, were Jews. Not only that, but they were in active
association with other Jew sh believers through the Hebrew
Christian Alliance in England. "

The reaction of the Jewish comunity in Wnnipeg was

Presbytery who are naking excuses for their |ack of
ent husi asm regardi ng t he worKk.

®Records, op. cit., p. 11.
Rohol d, Hi storical Sketch, op. cit., pp. 12-13.

~ ™Mbid., p. 13. A'so see Records, op. cit., p. 9. Hugo
azntzer converted to Christianity in 1899, through the

[ dmay M ssion, per an undated newsletter in the Western
Canada M ssion to the Jews H storical Scrapbook.

lbid., In the Scrapbook, a Hebrew Christian Aliance
and Prayer Union bulletin announces "A Farewel | Meeti n%" for
%.11& s. Hugo Spitzer to be held on Friday February 10,
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ant agoni stic and aggressive. It was a community unfam|iar
with the presence of mssionaries, and very threatened by
them The situation becane so unconfortable that the
Spitzers quickly had to resort to the lawto nmaintain the
peace at their neetings.” This situation did not |ast for
| ong though. The Spitzers were soon able to report that
opposition had “gradually given way to a feeling of respect
and confi dence on the part of many Jews.”™

Li ke Rohold, the Spitzers were liable to express their
faith in a way consonant with their Jew sh heritage. This
was true in both their personal lives and the way in which
t hey propagated their nmessage. Thus the mssion centre at
215 Jarvis Avenue was strategically placed within a Jew sh
district™ as was its nodel in Toronto. |In an accommodation
to both Jewi sh and Christian communities, its sign read
“Jewi sh M ssion” in English and “LARSY YNBLXYWMH TROWB TYB’
in Hebrew. Am dst di mnishing controversy the small m ssion

began to gain hearers, arousing a nore sober form of

). McScott, Letter to Hugo Spitzer (Toronto) April 24,
1911. "I amsatisfied thatm%ou are taking your work there
very Sef'OUS!Y and the sonmewhat serious and distressing
opposition wll in the end, do you no harm . . . | think you
have been wi se in the patience you have shewn in the case and
al together |ikely now since these nen have been puni shed for
di sturbing your nmeeting, the trouble will end." Cp. Wnnipeg
Free Press, Tribune, and Telegram all dated April 21, 1911,
and filed in the Scrapbook.

“Records, op. cit., p. 9. "Prof. Baird" in an address
noted just nonths later that "True, at the comrencenent of
our work, we experienced boisterous opposition, but their
attitude toward the mission and its m ssionaries has changed
nost remarkable." Wnnipeg Free Press, Septenber 25, 1912.

“Wnni peg Free Press, May 8, 1912.
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opposition. On March 11, 1911, Rev. J.K Levin of the Dagmar
St. Synagogue wote to the Free Press seeking to di ssuade the
Spitzers’ supporters. In that letter he nmentioned that there
were “four large and one little” Israelites converted. "
Anot her report noted “several” converts within the first
year.’” By 1915, the work had expanded to the extent that
larger facilities were required. ™

The m ssion work in Wnnipeg eventual | y devel oped a
| arge and diverse program |t apparently won enough converts
to maintain the enthusiasmof its supporters. Neverthel ess,
there is no record of any kind of Hebrew Christian comunity
inthe city. Wile there is the probable circunstance of
cl ose rel ationshi ps between Jew sh believers around the
persons of the Spitzers, it is also likely that ful
assimlation into the Presbyterian church was the rul e rather

than the exception.

V. OTHER WORKS AND EVENTS

Wil e the Presbyterian, Anglican, and LSPCJ (al so
Anglican) m ssions were nost prom nent on the Canadi an Jew sh
m ssions scene, there were other notable endeavours. As wth
the other mssions, it is possible to trace their activities
and infer sonmewhat of the Hebrew Christianity of many of

their mssionaries. It is difficult to trace any other

“Wnni peg Free Press, March 11, 1911.
""The Presbyterian, NMay 16, 1912,
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devel opnent of Hebrew Christian community, except so far as
Hebrew Christian m ssionaries corresponded together, and
references to the nunber of Hebrew Christians and converts in

the cities were nade.

Evangel i stic works were begun before the First Wrld Var
in Toronto and Ham I ton. These m ssions were both organized
on a non-denom nati onal basis. Together they point to the
exi stence of Jew sh believers across the country, assum ng
that they had any success at all.

In Toronto, the Toronto Jewish Mssion was fornmed in
1894. Largely supported by a few weal thy individuals, as
Christian denom nations were |argely unenthusiastic about the
wor k, the mission became an interdenom national entity.”
Indirectly, this mssion began as a concern of a wonen’s
group in 1888.% This group was one of those established by
Jacob Freshman years before, and its increased activity in
establ i shing the m ssion was no doubt aided by Christian
response to the increasing visibility of Toronto' s grow ng
Jewi sh community.® This visibility was a result of the

immgration of Eastern European Jews whose |ifestyles were

BWnni peg Free Press, May 20, 1915.

“Toronto Synod Archives, Christian-Jew sh D al ogue.
(Toronto: Unpublished, c. 1970), p. 1.

8Toronto Jew sh M ssion: 1894-1984 (Toronto: TJIM
1984), p. 2.
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noticeably different fromtheir Anglophone counterparts.®

When Henry Singer, hinself a Hebrew Christian, came from
Detroit to lead the work in 1896 the effects were widely felt
in the Jewish community. Singer had been converted just
years before through the agency of a “M ssion House” in
Boston.® “Fluent in Yiddish and highly personable” he
aggressively carried on a programof visitation and street
preaching in Jew sh districts.® His activities were noticed
by the Jewi sh community, and he becane the target of keen
(sonmetinmes violent) opposition.® This had been the case with
Rohol d al so, and the two often frequented the same preaching
sites. Wile there is no record that the two actively
cooperated in this tactic, it is likely that having nmuch in
conmon as Hebrew Christians, they did consort wth each
ot her. ®

As has often been the case with m ssions that have

ventured to maintain a high profile, the response in terns of

A, E. Thonpson, A Century of Jewi sh M ssions (Chicago:
Revel |, 1902), p. 245.

%Spei sman, op. cit., p. 131.

8A E. Thonpson, op. cit., pp. 240-241.

8Spei sman, op. cit., p. 131.

®Rome, op. cit., pp. 22-23. Rome says nothing to
supB_ort Guneir’s provocative assertion that Singer was a
“rabid ‘Jew Baiter.”” GQGuneir, op. cit., p. 19

%Spei sman, op. cit., pp. 134, 138, nentions of each of
the two that they were wont to preach at the corner of

Eli zabeth and Agnes (now Dundas) where the senior orthodox
rabbi of the city resided.
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interested hearers was quite notable.® The controversy
undoubt edly gave the m ssionaries a noticeabl e amount of
publicity, and to themwere attracted a nunber of Toronto’s
highly transient Jewi sh community. Recently displaced from
Europe, these newimmgrants, while often angry at
evangelistic activity that targeted them were also often
curious about it. Thus in 1913 the Jew sh Tines “reported
that |arge nunbers of Jews were attending the mssions,”®
undoubt edly including the Toronto Jewish Mssion. This is
corroborated by Singer’s assertion in the mssion’ s annual
report of 1913 that “81 Hebrews confessed a belief in Jesus.”
t hough t he nunber seens inordinately high.®

Ham I ton, just mles southwest of Toronto, also had a
sizable Jewi sh comunity. The first evidence of Hebrew
Christians is from Charles Freshman, appointed to a Mt hodi st
church there in June 1860, who reported in Septenber of that

year that he had converted one Jewi sh person.*® |In 1867, his

son Jacob took over his father’s pulpit, assuring for a short

_ l'n 1909 it is reported that Singer held 421 neetings
w th an aggregate total of apprOX|nateIK 21, 000 Jew sh
persons in attendance. Even counting the crowds that
gathered in opposition to himat sone of his 88 street
neetings, this is a significant nunber. Toronto Jew sh
M ssion, op. cit., p.

%Spei sman, op. cit., pp. 138-139.
_ ¥Quneir, op. cit., p. 20, is right to question this
Elg_ure].c Al though it appears exaggerated, there nay be sone
asis for it.

“Ei chhorn, op. cit., p. 107.
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tinme a continued Hebrew Christian presence.® Following this
the city of Hamlton for decades experienced the influence of
Hebrew Christians through organi zed mssions. As in the case
of the Toronto Jewi sh Mssion, the formal outreach to Jews in
Ham | ton began as a CGentile concern for Jew sh sal vati on.
Thus in 1892, under Anglican auspices a small work was
begun.® In 1899 the then formalized Christian Friends of

Ham lton invited M. Singer to mnister there to Jew sh
People. Wth the perm ssion of the Toronto Jewi sh M ssion
for whom he worked, Singer periodically enployed hinself with
visitation and speaki ng engagenents there.® Carried on

| argely anong recent inmgrants the activities were very nuch
simlar to those in Toronto although on a snaller scale. The
Angl i can church continued to sponsor the mission until 1919.°%
At that tinme the Rev. Canon Spencer, who had taken | eadership
of the mssion, was conpelled to retire “for physical

reasons.” %

Significantly, it is noted that he left behind a
fearless “little flock.”% This suggests a nunber of Jew sh

believers in sone formof association with each other: that

“Uhpid., p. 107.

- %Paul Fodor, 100th Anniversary Address, (Hanilton:
Ham I ton Friends of |srael video, 1992).

*Toronto Jewi sh Mssion, op. cit., p. 4. See also Jean
Mackay, Triunphs of H's Gace: Menoirs of Gospel Triunphs
Anmong the Jew sh people in Hamilton, Ohtario Canada 1892-
1974. (SIC.g 1st. ed. 1944, 2nd. ed. (Caledonia: Acts
Books, 1978), p. 7.

%“Fodor, op. cit.

“Mackay, op. cit., p. 7.
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is, an Hebrew Christian community.

As a “novenent” Canadi an Hebrew Christianity was
primarily centered in Toronto before the First World War. As
a significant nunber of Jews becane believers, the concept of
a Hebrew Christian congregation becane feasible. This becane
areality due to Rohold and the various m ssionaries under
his direction in the Christian Synagogue. Wile the
congregation did not represent the majority of the Jew sh
believers in Toronto, another activity of Rohold s likely
did. The Hebrew Christian Alliance of America was fast
taking formand Rohold took a leading role inits
devel opnent, the nost significant sign of devel opi ng Hebrew
Christian community in its day. In that community he
appeared as “a | eader, a kind of senior statesman.”?

I n Europe, a Hebrew Christian A liance had been forned
in 1867. |Its nenbers, far frombeing eccentrics, included
such notabl e Hebrew Christians as Adol ph Saphir and A fred
Edersheim ® This Alliance woul d prove an exanple and
notivation towards the formati on of the Anerican Alliance in
the early 1900's. Hebrew Christianity in Canada prior to

this tinme was no doubt in a nascent form An interesting bit

%l bi d.

“Robert |. Wner, The CGalling: The H story of the
Messiani c Jewf sh Alliance of Anerica, 1915-1990
(Phi | adel phia: MAA, 1990), p. 7.
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of evidence points to the presence of other Jew sh believers
in Canada. Sir John A MacDonald wote in 1888 of “The late
Ceorge Benjamn of Belleville [who] was a Jew, though
bel i eve he had becone a Christian. H's son is nowin one of
the public departnents . "9

Rohol d was el ected on April 7, 1915 as the Alliance’s
first president. In a 1916 address to the second general
conference of the Alliance, Rohold suggested that Hebrew
Christian community had exi sted in an unorgani zed fashi on
before the Alliance’s formation, which he says “was the
result of long aspiration.” That was indeed true, for “in
Anerica an American Hebrew Christian Association was fornmed
in New York in 1855, but we have no record of its history.
Further, Rohold pointed to the fact that for many Hebrew
Christians, assimlation was the natural order of the day,
and they did not share these aspirations. The following is
an excerpt:

The HCAA undoubtedly existed for a long tine, but only

in the hearts and mnds of Hebrew Christians; and only

in such of themto whomthe burden of Israel’s

pecul i ar and nonentous condition was a true reality,

and who not only had in their hearts the burden to win

their brethren and reconcile themw th their Mssiah.

They al so realized the true condition of the

Hebrew Christians and what ails them yet they felt
t he seem ng hopel essness of their condition; but at

% Hebrew Christian Alliance,” The Scattered Nation, June
1, 1868, p. 157.

~ ®Arthur Daniel Hart, ed., The Jew in Canada (Toronto:
Jewi sh Pub., 1926), p. 69.

- Harcourt Samuel, "H story of the International Hebrew
Ehrlst$2n Alliance," Mshkan (Jerusalem UCCO, 1991), Vol
, P :
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the sanme tine they beheld the vision of a HCAA the

powerful force . . . to awaken Israel fromtheir

ni net een hundred year sleep. '

Sharing much in common with the | arger nunbers of Jew sh
believers in the United States, Canadi an Jew sh believers had
a significant role to play in both their own destiny and that
of their Anerican counterparts. The vision of the HCAA was
owned on both sides of the border. The Alliance was destined

to becone an inportant focal point of Canadi an Hebrew

Christian life.

VI.  CONCLUSI ON

The years from Confederation to the First Wrld War were
atinme of great nunerical growh for Canadian Jewy. As
converts were nade, Hebrew Christianity becane | ess centered
upon a few prom nent persons and increasingly revol ved about
the mssions. At the beginning of Confederation, all three
of the prom nent Hebrew Christians who energed prior to it
were still active. Hellmuth actively encouraged the energing
m ssions, and Freshman docunented his own concern to preach
to other Jews. Freshman’s son carried this mssionary
endeavour to New York.

Later it is Sabeti Rohold who stands out at the end of
the period as the one who nade the greatest inpact and | eft
the largest literary heritage. It was to a |large degree his
personal influence that set the tone for Canadi an m ssions

and their approach. He conbined an aggressi ve evangelistic

Y"Wner, op. cit., p. 13.
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effort with a strong affirmation of the Jew sh cultural and
bi blical heritage as conpatible with Christian faith. Such
efforts, enployed by various mssionaries, often net with
strong opposition as they frequently offended Jew sh
sensibilities and fears.

The period prior to Wrld War | saw a significant growth
in organi zed mssionary efforts to evangelize the Jews. Most
of the m ssionaries enployed for the purpose were Hebrew
Christians, and in seeking to persuade their constituents of
t he Gospel they sought to portray it in cultural terns which
they shared in common with the Jew sh community. This was
consonant with current trends in mssiology. Jewi sh believers
were encouraged to affirmtheir continuing Jew shness, and in
sone cases an attenpt was nmade to devel op i ndi genous forns of
Hebrew Christian worship. Despite these attenpts, however
typically Jewi sh believers continued to assimlate into the

Canadi an church as a whol e.



Chapter Four: Transition to Hebrew Christianity (1918-1960)

. 1 NTRODUCTI ON

For Jews, World War | brought with it abolition of the
Pal e of Settlenent, a territory wthin the western bounds of
czarist Russia to which Russian Jews were virtually confined.
This “resulted in a great turning anay fromtraditiona
t hought and ways. Sone turned to conmmuni sm sone to noni na
Christianity, and sone found true faith in Christ.”* In this
environnent, Christian m ssions evangelizing the Jews
continued to expand their activities and influence.

Many Russian Jews em grated to the new world. By 1921
t he Canadi an Jew sh popul ation had swelled to 126, 196, by the
1931 census, there were 156,726.% During this sanme period,
t he nunber of Jews by ethnic origin but not religion

increased from999 to 1375. In 1931, 1276 of the 1375

~ 'Harcourt Sanuel, "H story of the International Hebrew
Ehrlst$gn Al'liance," Mshkan (Jerusalem UCCO, 1991), Vol
. Pp- :

’Loui s Rosenberg, Canada’s Jeus, A Social and Econonic
Study of the Jews in Canada (Montreal, CIC, 1939), p. 113.
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prof essed the Christian religion.® These statistics may
reflect the increasing nunber of Jew sh believers in Canada.
Wth nunerical strength canme a growing interest anong Jew sh
believers in the Hebrew Christian A liance of Arerica as a
nmeans to facilitate their association. Unlike the m ssions,
the Alliance was an aut ononbus organi zation constituted, |ed,
and | argely financed by believing Jews.

Wrld War 11, the Hol ocaust, and the establishnment of
the State of Israel affected the self-consciousness of Jews
wor | dwi de. Canadi an Jews who held to the tenets of Christian
faith al so began to devel op their own sel f-consciousness.
Centered in Toronto, the Hebrew Christian Al liance becane an

enduring feature of Canadi an Hebrew Christian life.

1. M SSI ONS AND HEBREW CHRI STI ANI TY

Despite the growh of the “Alliance,” m ssions continued
to maintain their |eadership role anong Jew sh believers.
They were influential in the enmerging Hebrew Christian
community for two reasons. First, they enpl oyed those Jew sh
bel i evers who were thensel ves nost concerned with the
conversion of other Jews. These Jew sh believers becane key
figures in the enmerging conmunity. Second, the m ssions were
| ocated in urban centres with significant Jew sh popul ations,
and had nunerous resources such as neeting facilities at
t hei r di sposal .

In Montreal little happened during these years, despite

*l bi d.
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the fact that it had the |largest Jewish community in the
country, with 42,667 Jews in 1921.* |In 1915 a Presbyteri an
m ssion to the Jews was re-established there under Rev. Elias
Newman. > There Henry Bregman, who had once been a rabbi,
wor ked for a year and a half fromthe autum of 1921.°

I n Wnni peg, which had Canada’s third | argest Jew sh
community at 14,390 in 1921,7 the nission established under
t he supervision of Toronto’s Scott M ssion continued.
Vancouver in its turn becane the honme of an independent non-
denom national mssion to its rapidly growi ng Jew sh

community.®

The centre of Canadi an Hebrew Christianity was
undoubt edly Toronto, which had Canada’ s second | argest Jew sh
communi ty, nunbering 34,377 in 1921.° To a large degree this
was due to the intense mssionary effort Jews of the city
were subjected to. Being an Angl ophone city, it was a much

nore accessible mssion field than Montreal for the Anglican

~ “Arthur Daniel Hart, ed., The Jew in Canada (Toronto:
Jewi sh Pub., 1926), Figures taken fromthe Sixth Census of
Canada, Vol. 1, Parts Il and IIl, p. 496.

°El i as Newman, "Tenth Anniversary of Jewi sh Mssions in
Canada," The Presbyterian, June 28, 1917.

®Henry Bregman, A Rabbi’s Quest for the Truth (Toronto:
Bet h Dor’ she ‘Eneth, n.d.), p. 29.

"Hart, op. cit., p. 496.
! n 1921, the beginning of the period surveyed in this

chapter. Vancouver had only 14,390 Jews by 1960. Hart, op.
cit., p. 496.
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and Presbyterian denom nati ons which were thensel ves by and

| ar ge Angl ophone. Three m ssions were established in Toronto
for the sole purpose of evangelizing the Jewi sh community.
These were the Nathanael Institute, the Hebrew Christian
Synagogue, and the Toronto Jewish Mssion. |In addition Henry
Bregnan, a Jew sh believer who had worked in a Montrea

m ssion for a year and a half fromthe autum of 1921

est abl i shed Beth Dor’ she ‘Eneth / TMAYWRD TB ( House of
Seekers after Truth), which by its nanme indicates that it

foll owed a congregational nodel. For its hymmal it had a
collection called H/ms For Jewi sh Wrk by CGswald J. Smth,
transliterated by Henry Bregnman, presumably into Yiddish.*
This was a mssion to the Jews sponsored by Gswald J. Smith,

in Toronto. Bregman lived in Toronto until his death.'

1. The Nat hanael Institute
The Nat hanael Institute quite arguably becane the nost
influential centre of Hebrew Christian life in Toronto after
the First Wrld War. Established by the Anglican church
follow ng years of mssionary effort by the LSPCJ, it
mai nt ai ned a conti nuous presence until the 1960’ s.
Neverthel ess, imediately after Wrld War One it declined in

viability as an effective m ssion organization for a nunber

Hart, op. cit., p. 496.

“Henry Bregman, M Avduth L’ Cheruth (From Bondafe to
Freedom) (Toronto: Beth Dor’shé 'Emeth, n.d.), p. I

“Hart, op. cit., pp. 29-31. The date of his death is
not known.
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of years.
Under | eadership of a Gentile director from 1915, in
1917 the assistance of a Hebrew Christian who could preach in

2

Yi ddi sh was sought.' One was not readily found though, and
the Hebrew Christian comunity associ ated wi th Nat hanael
Institute remained small. Average attendance in 1917 at the
Sunday school was 19 Jews, either believers or enquirers, and
eight Christian workers.®

By 1920 Nat hanael Institute was “making every effort” to
put the “work on a permanent footing and in line with nethods
that have shown results in other institutions” (presumably
referring to the other mssions in Toronto). These steps had
sone gratifying results. As seen in the annual reports,
attendance and participation in Nathanael Institute' s cl asses
i ncreased notably over the follow ng years. The sane reports
al so exhibit a disturbing trend however, as their |ines
reveal Canadian Christian antipathy to the Jews. Approaching
the early 1930's, comments regarding Christian prejudices
versus the Jews increasingly becone nentioned as a handi cap

to the work. By 1931 the Institute suggested that there were

a nunber of Jews who mght believe in “Jesus as the Messi ah”

?Jour nal of the Incorporated Synod of the Church of
Engl and in Canada in the D ocese of Toronto 1917, (Toronto:
Par ker, 1917), p. 212.

YJournal of the Incorporated Synod of the Church of
Engl and in Canada in the D ocese of Toronto 1918, (Toronto:
Par ker, 1918), p. 236.
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but remai ned secret believers. This was because baptism
meant estrangenent fromthe Jewi sh conmunity, yet far too
often the fellowship of Christian people was al so denied them
even after baptism?™ As Canadi an Jew sh believers were thus
rem nded of their Jew shness by the Church itself, it was
i nevitabl e that they should view thensel ves increasingly as a
di stinct group.

By 1931 Nat hanael Institute was finally able to include
a Hebrew Christian nissionary on the staff.'® Mrris
Kam nsky, a Canadian born Jew, first appears in the 1932
Synod records as a part tine worker who had been a Christian
for twelve years.” The Institute found that all their hopes
for himwere “well founded” and the presence of a Hebrew
Christian anong those they were seeking to convert increased

“t he attendance and | oyalty of our people.”?'®

In part this
may have been due to his ability to speak Yiddish.® This
happy arrangenent continued throughout Kam nsky’s studies at

Wrcliffe College and he was nade a full tine staff nenber

“Journal of the Incorporated Synod of the Church of
Engl and in Canada in the D ocese of Toronto 1924, (Toronto:
Par ker, 1924), p. 196.

Y“Journal of the Incorporated Synod of the Church of
Engl and in Canada in the D ocese of Toronto 1931, (Toronto:
Par ker, 1931), p. 161.

*Mal vern Jacobs, “1 Renenber...” The Menorah, Vol . 1
No. 2 (Spring 1995), p. 4.

YJournal of the Incorporated Synod of the Church of
Engl and in Canada in the D ocese of Toronto 1932, (Toronto:
Par ker, 1932), p. 169.

¥l bid., pp. 169-170.
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upon his ordination in 1935. 2

Kam nsky became central to the Institute’s work later
t hat year upon the superintendent Rev. F.J. N cholson’'s
resignation and replacenent by Rev. J.E. Ward. The resulting
reorgani zation of the Institute had M. and Ms. Kam nsky
nmove their honme into the Institute facility and “take charge
of the actual work there.”® A different attitude to the work
now prevailed. Previous reports frequently spoke in the
context of hopes for the w despread conversion of the Jews,
bringing to mnd the eschatol ogi cal hopes raised by the
French Revolution. In contrast, Kamnsky's reports vibrate
with a personal concern for individuals. Wth this new focus
the work continued to prosper. Thus in 1939 Kam nsky was
made superintendent of the Nathanael Institute, “ably
assisted by his wife [and] doing a nost effective and
encour agi ng wor k. "

Under Kam nsky’s direction the Institute began to
conduct baptisns. In its surviving Baptismal register, it
records as its first entry the baptismof Edward Dani el

Brot sky, baptized in St. Stephen’s parish, on the ninth of

¥ pid., p. 171.

®Journal of the Incorporated Synod of the Church of
Engl and in Canada in the D ocese of Toronto 1936, (Toronto:
Par ker, 1936), p. 148.

#Journal of the Incorporated Synod of the Church of
Engl and in Canada in the D ocese of Toronto 1937, (Toronto:
Par ker, 1937), p. 134.
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Septenber, 1938. Also baptized in St. Stephen’s was Mrris
Paul Chernoff, on 26th of March, 1939.%° Both of these nen,
and the entire Chernoff famly, were to have an i nmense

i npact on not only Canadi an Hebrew Christianity, but also
American. Edward Brotsky, who attended Toronto Bi bl e Coll ege
at Kam nskys’ expense went on to run a storefront mssion to
the Jews of Toronto from 1944-1947. In 1947 he noved to
Wnnipeg to help the Spitzers, and when arrangenents did not
work out there he entered the pastorate.?

Wiereas it woul d have been tenpting for the Institute to
claimlarge nunbers of converts in order to secure |iberal
financing fromthe church, the mssion did not do so,
indicating that the nunbers were in fact small.

Nevert hel ess, size did not affect the viability or strength
of the Hebrew Christian community’s identity under Kam nsky’s
| eadership. 1In 1949 Morris Kam nsky was able to report “a

little fl ock of Hebrew Christians in Toronto.”?

?Journal of the Incorporated Synod of the Church of
Engl and in Canada in the D ocese of Toronto 1940, (Toronto:
Par ker, 1940), p. 155.

~ ®Morris Kaminsky, MNat hanael Institute Baptisnal
Regi ster, begun by Mrris Kam nsky. To be found in the
Church of Engl and archives, Toronto. Per a persona
interviewwth Doris N xon, 24 March, 1992, Chernoff becane
critical of the Kam nsky's for “not being Evangelical enough,
not preachi ng about the bl ood enough.” He eventually |eft
Canada in 1946.

*Edward Brotsky, Interview, 25-3-93 by Daniel Nessim
The mssion in Toronto was called Bethel House and was
sponsored by "The Wnen's M ssionary Society, Regular
Bapti sts of Canada.™

®Morris Kaminsky, Letter to F.J. Nichol son (Toronto:
21 February, 1949). Ml vern Jacobs nanes “Marty er nof f,
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In 1945 the Institute was appoi nted “Canadi an
Headquarters for the International Hebrew Christian Alliance”
with Rev. Jacob Pelz as secretary.® In effect, this suggests
that the centre of Hebrew Christian life in Toronto was not
focused solely on the Anerican Al liance and the Hebrew
Christian Synagogue founded by Rohold but was multifaceted
and wi despread. The International Aliance, with its
traditional role of fostering national alliances would have
been a support and resource to the Arerican A liance. Thus
the existence of different Alliances in Toronto evi dences
strength in nunbers and organi zi ng capacity in Toronto' s
Hebrew Christian community.?

In 1949 Kam nsky tendered his resignation, later to
withdraw it, only to tender it again in 1955. From Toronto
he noved to his wife’'s home town, accepting an invitation to
“work in Chicago at Peniel and Aedus Comunity Centers

» 28

(sic). At a special neeting on 21 Cctober 1955, this

resignati on was accepted and the nane of Dr. Jocz suggested

Edward Brotsky, Doris N xon, Harwood Peltz, Ross Goodall, and
nysel f, anDn%_others,..” as those who gathered around the
Kam nskys. he Menorah, op. cit., p.

*®Journal of the Incorporated Synod of the Church of
Engl and in Canada in the D ocese of Toronto 1942, (Toronto:
Par ker, 1942), p. 164.

*The International Aliance maintains branches in
various countries with significant nunbers of Jew sh
bel i evers as a separate, co-ordinating but non-conpeting
entity to the national alliances.

#\Morris Kaminsky, Letter to F.J. Nichol son (Toronto:
11 April, 1949), and Letter to Fell ow Menbers of The Toronto
D ocesan Committee on Mssions to Jews (15 Septenber, 1955%.
Peniel Centre was the outreach of Adat haTi kvah, fornerly The
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as a repl acenent . ?°

Wth Dr. Jocz’s 1957 appoi ntnent as Mrris Kam nsky’s
successor, a new era for Toronto’s Hebrew Christian community
began to energe. As Kam nsky’s successor, Dr. Jocz becane
heir to “a small Jew sh Congregation neeting on the

» 30

prem ses. Neverthel ess, in the year he arrived, he had to

report that “our weakest work is anong adults.”*

Presumabl y
this was due at least in part to the discontinuity of
| eadershi p fol | owi ng Kami nsky’s resignation.®

Hred in part because he was less than a “mlitant
“evangelical,’”* Jocz was an appropriate candidate for a
church re-evaluating its commtnent to Jewi sh evangel i sm
Thus Jocz’ s | eadership in evangelizing Jews was quickly
undercut by theol ogi cal and m ssi ol ogi cal changes in the
Anglican church. In part this theol ogi cal change was brought

about by exposure to European theol ogy which he hinsel f

hel ped introduce. H's was a short enploynent, and his

First Hebrew Christian Church, Presbyterian, in Chicago.
Mal vern Jacobs, op. cit., pp. 4-5.

*Toronto Di ocesan Conmittee on Mssion to the Jews,
M nut es of Special Meeting (Toronto: 21 Cctober, 1955).

*Eli zabeth Louise Mers, The Literary Legacy of Jacob
Jocz (Pasadena: Master’'s thesis for Fuller Theol ogical
Sem nary, June, 1989), p. 21

¥ Journal of the Incorporated Synod of the Church of
Engl and in Canada in the D ocese of Toronto 1957, (Toronto:
Par ker, 1957), p. 169.

*Morris Kaminsky, in contrast to Jocz, was “the athletic
type, not a scholar.” Personal interviewwth Doris N xon
24 Narch, 1992.

~ ®Anglican Diocese of Toronto Archives, Christian-Jew sh
D al ogue (Toronto: n.p., c. 1970), p. 13.
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resignation in 1960 paved the way for a fundanental
transformati on of the mssion. Thus Jocz’s tenure at the
Institute, against his will, initiated a period of transition
that eventually di stanced Nat hanael Institute from Jew sh

bel i evers.

2. The Hebrew Chri stian Synagogue

One of the outstanding results of Rohold s work in
Toronto was the establishnent of the Hebrew Christian
Synagogue in June, 1913.%* This was at the tine the only
institution of its kind in North Arerica.®* |In 1918 Sabet i
Rohol d summari zed the Hebrew Chri stian Synagogue’s
acconpl i shnent s:

It has pleased God to show us some visible fruit of

our |abors. W have been privileged to listen to the

testinmony of hundreds of Jews confessing faith in

Christ and to witness the baptismof forty-two, adults

and children.*®

In the sane year J. McPherson Scott, the mssion's key
patron, evaluated the mssion as being “one of the nost ably
conduct ed and nost successful Mssions to the Jews on this

continent,” having “a vigorous Hebrew Christian congregation.

There are twenty-five names on its honor (sic.) roll.”?* The

- *Jacob Gartenhaus, Fanpus Hebrew Christians (G and
Rapi ds: Baker, 1979), p. 155.

®lbid., p. 156, quoting the mnutes of the Presbytery.
*®Rohol d, Hi storical Sketch, op. cit., p. 20.
%J. McPherson Scott, "The Jew Today," The Presbyterian

and Veéstmnster, Aug. 22, 1918, p. 172. Scott was one of the
m ssions great supporters, and it would eventually bear his
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Synagogue renai ned under the direction of Sabeti Rohold unti
1920, when he left “to do special work in Pal estine under the
British Jews Society” (sic).*® 1920 was al so the year that
Rev. J. McPherson Scott died. He had |Iong been a key
supporter of the m ssion and subsequently the Hebrew
Christian Synagogue was renaned after himas The Scott

I nstitute.

Morris Zeidman, a Polish Jew sh believer converted under
the mnistry of Rohold, had been associated with the
Synagogue since 1919.% In 1921 he began studying for
ordination in the Presbyterian Church of Canada at Toronto’'s
Knox Coll ege. Al though his studies were interrupted by
i1l ness and hanpered by a | ack of command of the English
| anguage, he persevered and graduated wi th a Bachel or of
Divinity in 1926.% 1In the same year he both becane the
superintendent of The Scott Institute and married Annie
Martin, whomhe had initially nmet as she taught English to

new immgrants in the “Synagogue” when it was under Rohold’' s

name. H s evaluation is doubtless subject to personal bias,
yet is in harnmony with the rest of the evidence.

*®Presbyterian Church in Canada Board of Forei%n
M ssions, Records re: mssions to the Jews, 1888-1920
(1979), p. 10.

¥Paul R Dekar, "From Jewish Mssion to Inner Gty
M ssion: The Scott Mssion and its Antecedents in Toronto,
1908 to 1964," Toronto Studies in Religion, Vol. 3, Donald
Webe, ed. (New York: Lang, 1987), p. 253.

“Al ex Zeidman, @ood and Faithful Servant: The
fzography of Mbrris Zeidman (Burlington: Crown, 1990), p.
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super vi si on. **

Li ke Rohold, Zeidman did not limt his role to
evangel i zing the Jewi sh community, but al so sought to educate
the Church. Early on he stated his aimas being “to
interpret Jewi sh problens and life to Gentile Christians and
hel p the Canadi an Church to avoid the heresy of Marcion.”*
This remained true until his death in 1964.* As director,
Zei dman restored to the mssion its enphasis on Jew sh
evangel i zati on.

Wthin the Jewi sh community, Zeidman evidently gai ned a
hearing anong a significant nunber. One visitor reported a
Sunday School at which about seventy Jew sh children
attended, “with the know edge and consent of their parents.”
Even nore remarkably the sane account nentions a church
service held in “Hebrew (certainly Yiddish), at which 125-
150 were in attendance.* There is no reason to doubt this
account, and even if only a mnority of these were actually
Jew sh believers (the others being Jew sh unbelievers), it
confirnms the existence of a significant and enduring Jew sh

believing community. This was the core of a Hebrew Christian

“pid., p. 18

“Ibid., p. 20. Marcion was exconmuni cated by Rone in
144 C. E. for his views that the God of the Ad Testament was
vengeful and only concerned for the Jew sh People i n contrast
with Jesus, who I1s a God of grace and love tor all.

“Dekar, op. cit., 246.
“I'bid., p. 24, taken froman account witten by Dr. A

S. Reidinthe initial issue of the Hebrew Evangeli st,
Novenber 1931.
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community that viewed itself as a distinct entity with its
own needs, desiring for itself an autononobus congregation
with a pastor of Jewish origin.*® To neet this need, in 1928
Zei dman “won approval to organize the [Jew sh] congregation
on a self-supporting basis as part of the Presbytery of

"4 Thus was

Toronto rather than under the home m ssion board.
born the first autononous and sel f-sustai ni ng Hebrew
Christian congregation in Canada, and Toronto s second
Hebrew Chri stian congregation after the Hebrew Christian
Synagogue. *’

Al fred Wener is one notabl e convert who associated with
Zei dman. Wener adopted faith in Jesus Christ in Buchenwal d
early in the war. Mracul ously, he was rel eased fromthe
concentration canp on the cogni zance of a sponsor in New
York, and in 1940 he was one of the very few Jews allowed to
emgrate to Canada during the war. Held in an internment canp
i n Farnham Quebec, he was a nenber of a group that fornmed a
“Jewi sh Christian” canp community under the |eadership of

Abr am Pol j ak. *®

Hebrew Christianity as a novenment was now w t hout doubt

“Dekar, op. cit., p. 253
“lbid., p. 254

“I't is not clear to what extent this was a continuation
of Rohold' s Hebrew Christian congregation, as Guneir clains
t hat when Rohold | eft Canada in 1920 the congregation died.
R QGuneir, “The Hebrew Christian Mssion in Toronto,"”
Canadi an Ethnic Studies, Vol. I X No. 1 (1977), p. 25.

~ ®Alfred H Wener, My Wiy to Life: the Testinony of a
Jew sh Seeker for Truth (AAH Wener, 1972), p. 64.
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areality in the Domnion of Canada. In what would remain a
consi stent aspiration anong nmany Hebrew Chri stians, Zei dman
called for

a strong and virile Hebrew Christian Church that wll

be sel f-supporting, self-governing, and self-

propagati ng: A Hebrew Christian Church that will give

a newer and fuller meaning of the Church of Christ to

the Western world, and interpret Hmin the terns of

the primtive Jew sh disciples who wal ked and tal ked
with Jesus on the Judean road.*
Thi s congregation survived until Zeidman's death in 1964,
when the few remaining Hebrew Chri stians di spersed to ot her
congregations throughout the city.*

One aspect of Zeidman's approach to evangelismwas to
gain a hearing for his teachings through serving the needs of
di sadvant aged Jews. This was not due to a strategy ainmed at
t aki ng advantage of immgrant’s physical needs in order to
make converts. Rather it flowed out of genuine humanitarian
concern for all people. Thus throughout the depression years
the activities of the m ssion broadened as it sought to help
people of all origins with food and nedi cal assi stance.

Rat her than decrease, this had the effect of increasing the
mssion’s stature in the Jewi sh community.> The m ssion

becanme known t hroughout the city for its aid prograns,

particularly evidenced by an address of appreciation

“Dekar, op. cit., p. 255.

- Ibid., p. 262. As a point of interest, Mrris
Zei dman’ s daughter nmentions that the noted CBC journalist and
news host Barbara Fromme’s husband was “connected with the
mssion” at one tinme. Personal interviewwth Ms. Mureen
Zei dman Topp, March 26, 1992.
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del i vered by the mayor of Toronto in 1935. %

By the 1960's, a better established Jewi sh community was
no longer in need of material assistance. The nature of the
mssion as a mnistry to the disadvantaged nade it a notable
part of the Toronto church scene. Gadually the socia
outreach of the m ssion overtook its original function as a
m ssion primarily concerned with preaching the Gospel to
Jews. It is not surprising then that Zeidnman's son A ex, who
succeeded himin |l eading the mssion, was not primarily

concerned with evangelizing Jews.*

3. The Toronto Jew sh M ssion
The Toronto Jewi sh Mssion, with Henry Singer at the
hel m continued to be active follow ng Wrld War I.
Nevert hel ess, by 1919, foll ow ng a change of |ocation and
consequent |ack of success, the Singers left to establish a

new mssion in Detroit.>

They were succeeded in the m ssion
by anot her Jew sh believer, |saac Finestone, who renai ned
until 1926 before leaving to lead a Jewish mssion in

O tawa. >

I nterview with Maureen Zei dman Topp, March, 1992.
*Zei dman, op. cit., pp. 25-26.
*Dekar, op. cit., p. 262.

- **Toronto Jewfsh Mssion, 1894-1984: @Qeat is Thy
Fai t hful ness (Toronto: New Covenant House, 1984), p. 6.
Spei sman _erroneously inplies that the mssion closed at this
point. Stephen A Speisman, The Jews of Toronto: A H story
to 1937 (Toronto: Lelland & Stewart, 1979), p. 314.

®Toronto Jew sh M ssion, op. cit., p. 6.
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“A New Era” began in 1933 under the |eadership of Ear
Bruneau.>® Nevertheless, mission literature does not speak of
any nunber of Hebrew Christians at all, suggesting that no
community existed in direct contact with the Bruneaus or

their predecessors.

1. Ham I ton Friends of |srael

In the sane tine period, the group in Hamlton, in part
formed t hrough the agency of Henry Singer, was hel d together
t hrough t he agency of volunteer female missionaries.” In
1933, the sane year the Bruneaus took over the Toronto Jew sh
Mssion, it took the step of namng itself “The Hamlton
Friends of Israel.”®® 1In the ensuing years, as it continued
under the | eadership of Don and Jean Mackay there is no
record of a Hebrew Christian community in Ham|lton.

Nevert hel ess, through a night school teaching English to
new i mm grants, and constant association with and support of
Jew sh concerns, the mssionaries had wi de contacts anong the
Jewi sh community. O ten speakers bringing devotional

| ectures to the night school were Hebrew Christians.> By

*Toronto, op. cit., pp. 7-8.
>D.H. (Jean) thka Triunphs of H's Gace: Menoirs of

Gospel Triunphs an‘ong e Jew s Peo‘?ée_in Ham [ton, nhtario
Canada 1892- 1974 44. 1st. ed mlton: Acts, 1978),

pp. 7ff.
*Ibid., p. 14.

| bid., p. 23.
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1940 however the night schools declined in inportance as

i mmgration becane closed to Jews.® This did not destroy the
m ssion’ s effectiveness, however, for on one notabl e occasion
61

in 1944, attendance was nmeasured at 62 Jews and 32 CGentil es.

It is not knowmn how many of the Jews were believers.

2. Messi ani ¢ Wtness (W nni peg)

The Jewi sh m ssion in Wnni peg remai ned under the
| eadershi p of Hugo Spitzer follow ng the second World \War
Even before the war was over, Spitzer hopefully expressed
hope that Wnnipeg, |ike Toronto, m ght soon have a Hebrew
Christian congregation of its own, citing “the fact that a
nunber of Hebrews have found and accepted Jesus as their
Messi ah and Saviour.”® |In fact, his wife was not averse to
“most enphatically” making it clear that “Gentilizing the
Jews was by no neans the object of the mssionaries (sic) who
were trying to Christianize them”® By the spring of 1920
the couple was able to nake this assertion freely, as they
severed the mssion’'s ties with the Presbyterian church,
desiring a “free hand.”

The new m ssion, “Western Canada United Mssion to the

Jews” (WCMJ) was undenom national and supported wholly by

| bid., p. 25.
I pid., p. 50.

®?Hugo Spitzer, "The Jewi sh M ssion in Wnnipeg," The
Presbyterian, Nov. 16, 1916

~ ®"Mssionary Wrk Among the Jews." dipping from
Wnni peg Free Press, in Messianic Wtness scrapbook, c. 1917.
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64 \Whereas had a denoni nati onal

vol untary contri butions.
church been in control it may have desired converts to join
its menbership, the Spitzers rather were able to all ow
converts the right of free choice in their affiliation. This
doubt| ess gave the Jew sh believers a greater opportunity to
retain their cultural identity and affiliation with each
other rather than follow the path of total and i medi ate
assimlation. The Presbyterian m ssion also continued after
the Spitzers’ resignation, but no |onger played the key role
in Wnnipeg's Hebrew Christian Community as did WCMJ.

WM, led by the Spitzers, is found in the Spring of
1944 aggressively conbating anti-Semtismin Christian
churches in all four of the nost western provinces.® As a
Jew, Spitzer keenly felt the need for this enphasis towards
the end of Wrld War Two with its institutionalized anti -
Semitism and this is reflected in the mssion’s newsletters

and advertisenments.®® Concurrently, in April of 1944 Spitzer

*"Rev. Hugo Spitzer," news clipping in Messianic Wtness
hi storical scrapbook, c. 1922. See al so "Wstern Canada
United Mssion to the Jews," The Friend of [srael, 15 Nov.,
1920. The new address was 158 Aitken St., Wnni peg.

65C]ipﬂ’i/ngs of various advertisenents are recorded in the
Messiani c Wtness historical scrapbook. Titled "Anti-
Semtismls Anti-Christian" these ads were run e.g. in the
VVnn/peﬁ Free Press, June 3, 1944; The Al bertan, June 10,
1944; the Regina Leader Post on June 10, 1944; and the
Vancouver Province, May 28, 1944. Spitzer al so conducted
sunmer m ssionary visits to the three provinces. Hugo
Spitzer, Mssion Wrk Among the Jews in Vestern Canada,

(Wnni peg: WM), undated. p. 6.

~ ®Canada’s anti-Semtismas it affected Jew sh
immgration during the war years is fully docunmented by
Irving Abella and Harold Troper, in None is Too Many
(Toronto: Lester & O pen Dennys, 1983).
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claimed a “trend of the Jews toward Christ.”® The Spitzers
continued their involvenent with Wnni peg’'s Hebrew Christian
community and were al so active in the Hebrew Christian
Alliance. Thus they travelled as far as Charlotte, North
Carolina in 1946 to participate in the thirty-first annual
meeting of the Hebrew Christian Alliance of Anerica.®

In 1947 Ed Brotsky, a Jew who had becone a believer in
Toronto in the early 1930's cane to help the Spitzers in
Wnni peg. At the Kam nskys’ expense he had attended Toronto
Bible College in 1938. Towards the 1960's one of Spitzer’'s
protégés, M. Harry Flunbaum friend of Isabelle Lewis in
Vancouver, took over the work of the m ssion from himupon

his retirenent.

3. Cal gary, Ednonton
Edwar d Brot sky, who had consistently sought to
evangel i ze Jews in Canada and abroad via radi o broadcasts,
founded the Hebrew Christian Wtness in Calgary in 1951. He
has remai ned associated with HCWto the present day.
Brotsky’s approach was to affirmto Jews that they m ght
retain their Jewish culture and identity while accepting

Jesus as their Messiah. Wile various services were hel d,

®Hugo Spitzer, "Jewi sh Youth: Were Are They Goi ng?"
News clipping in Messianic Wtness historical scrapbook.
April 1944,

®Undocunent ed news clipping with photo of Spitzer with
other Alliance notables, referring to the occasion being the
Al'liance's 31st annual conference is evidence of this. The
31st. annual conference was held in Charlotte. See the
Messianic Wtness H storical Scrapbook.
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however, the nunber of Jews in attendance was snall.®
Nevert hel ess, except for one short period he actively led the

Cal gary mission until 1967.7°

4. Bi bl e Testinony Fel | owshi p (Vancouver)

Vancouver, situated on the west coast of Canada, was the
| ast maj or centre of Canadian Jewy to receive attention from
m ssions evangelizing the Jews. This is not surprising for
as late as 1921, British Colunbia had only 2.4 percent of
Canada’ s Jewi sh popul ation.”™ The commnity was grow ng
however, so that by the 1930's there were enough Jews to
warrant a mssion to them Wl after and i ndependent of
devel opnents in the East, a m ssionary outreach to Vancouver
Jews began informally in 1929 through the efforts of one
Gentile Christian.”” This first mssionary effort was placed
under the direction of a Jewi sh believer by nane of M
Rosenberg. Located above a grocery store at 146 Broadway
Street, its office was accessible fromthe back |ane only.

It did not |eave many surviving records. "

*Edward Brotsky, op. cit.

Edward Brotsky, op. cit. This was a nine nonth
sabbatical that he took to visit and study Dr. Lawence Duff-
For bes' approach to contextualizing Christianity for Jews in
Hol | ywood, California, in 1951.

""Rosenberg, op. cit., p. 113.

"Frederick W Metzger, "Bible Testinmony Fell owship,"
Lausanne Consul tation on Jew sh Evangel i sm Bul | etin
(Denmark: LCIE), Issue 34, Nov. 1993, p. 32.

_ Al the evidence that the witer has for this mssion
kg a Eggilpt for ten dollars donated by a WR { ogg dated 22
V. :



115

Years later, nmuch the sane way as in Hamlton, a few
wonen cat al yzed the church into formng a mssion. Eventually
a formal advisory board was established on an interde-
nom nati onal basis and the m ssion incorporated as “Bible
Testinony Fel l owship” in 1942. As in Toronto, nenbers of
the Presbyterian Church of Canada played a significant role
in the establishnent and operation of the mssion. In tine
the m ssion purchased a house at 4249 Gsler Street, close to
t he geographical centre of the Jewish community. Early work
i nvol ved attenpts to evangelize children, with sone success,
yet this practice was put to an end within a few years due to
opposition from Jewi sh community | eaders. Future years
yi el ded few conversions and the m ssion continued under
Centile | eadership. Thus there is no record of Hebrew
Christian community during this era. Only a small nunber of
Hebrew Christians, such as the Lewis and Levinson famlies,

wer e known and befriended by the mssionary staff.

[11. THE EMERG NG HEBREW CHRI STI AN MOVEMENT

I n general, Canadian Hebrew Christianity was fostered by
the mssions. However, theirs was not the only contribution,
for by far the nost significant devel opnent in Hebrew
Christianity was the Hebrew Christian Alliance of Anerica, in
whi ch Canadi ans took a leading role. It is with this
organi zation that a survey of Hebrew Christianity in Canada

following Wrld War One rightly concl udes.

“l bi d.
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M ssions to the Jews in Canada were not afraid of the
desire of Hebrew Christians to worship together at the turn
of the century. Perhaps inspired by the exanple of the
Ki shi nev Messi ani ¢ novenent, m ssions thensel ves sponsored
two Hebrew Christian congregations in Toronto. Wat is known

of these is discussed earlier in this chapter.

Fol  owi ng Wrld War One, Jew sh believers began to see
t hensel ves as conprising a viable comunity. Wile their
opi nions on church polity and their relationship to Judai sm
varied, they were drawn to each other by common cul tural
bonds. Wereas many of their key nenbers were m ssionaries,
it was at the Alliance that they associated on an equal
footing as Jews.

To a | arge degree Canadi an Jew sh believers were first
drawn into formal association through the efforts of Sabeti

"™  This was

Rohol d, a man of “consi derabl e organi zi ng power.
facilitated by his position as director of Toronto’s “Hebrew
Christian Synagogue.” As nentioned in the previous chapter,
Sabeti Rohold was elected on April 7, 1915, as the Hebrew
Christian Alliance of Arerica' s first president. He retained

that post fromthe Society’s inception until 1921 when he

Exl ey, Frank J., "Qur Heart's Desire": The Story of
the British Society for the FVopagat/on of the CGospel anong
the Jews (London: F.J. Exley, 1942), p. 55.
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em grated back to Pal estine where he had been born. "

The objects of the constitution of the Aliance indicate
its unabashedly evangelical nature. Rohold, a mssionary
hi nsel f enbodied the Alliance’s goal to be initself a
facilitator of mssions to the Jewish people. It may thus be
observed that Canadi an Hebrew Christianity was forged around
m ssionary goal s.

The Alliance was intended to be a fully autononous
Jewi sh organi zation. Its constitution was forned with three
objects in view. These were fornulated with regard to fellow
Hebrew Christians, the rest of the Jewi sh comunity, and the
Evangelical Christian community. As purposes, they were
stated as foll ows:

1. To encourage and strengt hen Hebrew Christians and
to deepen their faith in the Lord Jesus Christ.

2. To propagate nore w dely the gospel of our
Lord and Savi our, Jesus, by strengthening
exi sting Jewi sh Mssions, and fostering al
ot her agencies to that end.

3. To provide for evangelical Christian churches of
America an authoritative and reliable channel how
best to serve the cause of Jewish evangelization.”
These obj ects were conpl enmented by the by-lawthat [imted

menbership to “Hebrew Christians, their w ves or husbands,

~ Robert Wner, The CGalling: The H story of the Messianic
iSSth /V/aince of Anerica 1915-1990) Phil adel phia: MAA
., p. :

"Wner, ibid., p. 94 Wner unfortunately, for the sake
of his apologetlc purposes has substituted "Jesus Christ”
with the nore contenporarx Yeshua the Messiah, and "Jesus"

w th Yeshua. This nmakes his history sonmewhat inaccurate,
despite his acknow edgenent of this practice (p. 3).
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and their descendants, who believe in the Lord Jesus as a
per sonal savi our 8

The result of these objects and by-law was to define the
nature of the Alliance as both a thoroughly Jewi sh and a
t horoughly Christian organi zation. This denoted the self-
perception of Jewi sh believers in Canada at the tinme and was
inline with the policies of Alliances world-wde. It is
worth noting that Jew shness, as defined by these by-laws is
a product of descent, and not adherence to Judaism wth its
traditional repudiation of Christian doctrine.

More so than the First Wrld War, the Second had a
profound effect on the Jewi sh psyche. Like the Jew sh
conmunity as a whole, Jew sh believers were profoundly
affected by the Hol ocaust. The subsequent creation of the
State of Israel only reinforced the cultural ties they had

with each other. Thus the Alliance continued to prosper in

Canada.

V. CONCLUSI ON

M ssions to the Jews found the period follow ng Wrld
War One until the 1960's to be conparatively fruitful and
rewarding, with a significant nunber of Jews claimng Jesus
as their Messiah. Wrld War |1, the Hol ocaust, and the
establi shnment of the State of Israel enhanced the self

consci ousness of Jew sh believers. It is during this period

Neverthel ess, it is rather a painless effort to reconstruct
the original text fromhis altered version, as has been done.
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that they began to formreal comunities, w th organizations,
activities, and ideals of their owm. Hebrew Christian

| eaders, usually in the enploy of the mssions, used their
opportunity to foster a nascent “nessianic” identity anong
Jew sh believers. By participation and | eadership in the

I nternational and American Hebrew Christian Alliances, the
est abl i shnent of Jewi sh Christian congregations, and activism
on behal f of Jew sh concerns such as immgrant aid and anti -
Semtismthey asserted the Hebrew Christian’s right to retain
his identity as a Jew. Thus during this critical period,
Hebrew Christianity devel oped beyond t he sel f-awareness and
concerns of individual Hebrew Christians into a true

conmmuni ty, nost devel oped in Toronto.

"l pid, p. 96.



Chapter Five: |Independence, Gowh and D versification (1960
to the Present)

. 1 NTRODUCTI ON

The 1960’ s brought nmany changes to the grow ng Hebrew
Christian community of Canada. Under the | eadership of
nunerous individuals, it began to formits own soci al
consci ousness and develop into a multi-faceted novenent with
nunmer ous aut ononous congregations across the country, nany
soci al associations, and an enduring trans-denom nati onal
Al'liance. As the novenent gai ned new di nensi ons and
characteristics, many Jew sh believers began to repudi ate the
term“Hebrew Christian.” In its place the term*“Messianic”
or “Messianic Jew becane nore comon.' Jewi sh-Christian
congregational i smgai ned adherents, and Hebraic term nol ogy,
along wth a neasure of Yiddishkeit was enbraced to a | arge

degree. ?

_ ‘Because of the significance of this termninological shift
in Canada, it has been treated nore in depth in Appendi x A

- *Whereas previously the term“Christ” as a G eek
equi val ent to Messiah has al ways been used sparingly by
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At the sane tinme, many Canadi an churches began to adopt
a negative stance towards evangelizing Jews. Heavily
i nfl uenced by theol ogical |iberalismand neo-orthodoxy,
denom nati onal m ssion organi zations increasingly enphasi zed
di al ogue over direct evangelism The theol ogy of Barth and
N ebuhr had a marked influence, due to their w de appeal.
Barth repudi ated evangelismin favour of dialogue with the
Jewi sh community, and expressed the view that the only neans
whi ch the Church nust use to discharge its responsibility to

"3 j.e wn lsrael

the Jews is to “nmake the Synagogue j eal ous,
as a whole to Christ by acknow edging it as the root from

whi ch the Church has sprung. N ebuhr in turn held to a “two
covenant” view, that Jews and Christians can best find God
within the terns of their own religious heritage,* thus
obviating the need for Christian evangelismto Jews.

For such reasons both Anglican and Presbyterian m ssions
began to forsake traditional evangelismof Jews. This left a
widening field to such independent m ssions as the Anerican
Board of Mssions to the Jews (ABMJ, |ater called Chosen

People Mnistries) and Jews for Jesus. Such were supported

by Evangelicals, who continued to assert that Jews needed to

m ssionaries aware of Jew sh sensitivities, now ”Jesus” is
named “Yeshua”, along with many other semantic changes. See
nunmerous articles in Mshkan but partlcularlr_walter Ri ggans,
“I'mage and Reality: the Use of Jew sh Synbolism by Messianic
Jews,” M shkan No. 19, 2/1993.

*Kar|l Barth, Church L?gnatics, ed. GW Broniley and T.F
Torrance (Edinbur%h: T&T ark, 1956), Vol. IV, Part 3,
Second Half, p. 878.
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“know Jesus Christ.”®> Meanwhile, Canada’s Hebrew Christian
grew i ncreasingly independent of all, even these Jew sh run,

m SSi ons.

1. MSSIONS AND HEBREW CHRI STI ANI TY

Three mssions were influential in Hebrew Christianity
and active in Toronto at the begi nning of the 1960’s. Their
role then was still significant. Later, however, their role
in the community di mnished. These m ssions were the
Nat hanael Institute, the Scott M ssion, and the Toronto
Jewi sh M ssi on.

Two new m ssions established thenselves in Toronto |ater
on during this final period. Both were based in the USA,
founded by Jew sh believers, largely staffed by Jew sh
bel i evers, and aggressively evangelistic. These were Jews

for Jesus and Chosen People Mnistries.

1. Nat hanael Institute
As director of the Institute from 1957 on Jacob Jocz had
made a significant contribution to the formation of Toronto' s
Hebrew Christian comunity. After his resignation in 1960
t he nmonentum he had established at the Institute carried on

for atime. Thus it was reported by the Institute in 1961

~ *Reinhol d N ebuhr, Pious and Secul ar Anmerica (New York
Scribners, 1958), p. 108.
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that “many” Hebrew Christians, . . . would travel ten or
twelve mles to nmeet at the Institute.® A nunber of Jew sh
bel i evers who would | ater play significant roles in Toronto' s
devel opi ng Messi ani ¢ novenent were associated with the
mssion at this tinme, anmong them Mal vern Jacobs, Ed Brot sky,
Doris Nixon, and others.’

Early in the 1960's, however, the Institute began to
suffer a decline inits role as a centre for Hebrew Christian
community. Three factors brought this about. First and
forenost was Jocz’s resignation to take a teaching post at
Wcliffe College. Secondly, the Jewi sh community had | argely
nmoved fromthe nei ghbourhood of the Institute.® Thirdly, the
Institutes’ evangelical approach came into disfavour in the
Anglican church, and over the next few years the m ssionary
activities of the Institute were termnated. |Indeed, Jocz had
found that “every remedy he proposed [for the mssion’'s
problens with | ocation and finances] was bl ocked by nenbers
of his board or diocesan officials or both.”® Thus in 1962

the Institute was renanmed “The Christian-Jew sh D al ogue of

*George Stevens, “The Gospel and the Jew,” Christianity
Today, Vol. 4, No. 13 (March 28, 1960), p. 9.

®Jour nal of the /ncoigorated Synod of the Church of
Engl and in Canada in the D ocese of Toronto 1961, (Toronto:
Par ker, 1961), p. 157.

"Personal interviewwth Doris N xon, 24 March, 1992.

® bi d.

°El i zabet h Loui se Myers, The Literary Legacy of Jacob

Jocz (Pasadena: Master’'s thesis for Fuller Theol ogical
Sem nary, June, 1989), p. 21
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the Anglican Church of Canada,” signaling its adoption of a

new approach to “evangelism”*

Hebrew Chri sti ans, nmany of
whom had suffered alienation fromtheir famlies and Jew sh
community as a result of their belief in Jesus as Messi ah,
and desired a nore pro-active approach to presenting Jesus to

the Jewi sh community, gravitated away fromthe m ssion.*

2. The Scott M ssion

The Scott m ssion, under Morris Zeidman, maintained its
significant role in Toronto’s Hebrew Christian conmunity
during the early 1960's. Being an independent m ssion, the
trend towards dial ogue instead of evangelismdid not affect
Zei dman’s work.* Thus the community associated with him
continued until his death in 1964. |In Cctober of that year
however the “last service of the old Hebrew Christian
congregation took place. Wile the Mssion continued to
thrive, it increasingly turned away from Jew sh evangeli sm
and towards social prograns for the city’'s poor. The few

remai ni ng Hebrew Chri stians thereafter joined various

YArchives, op. cit., p. 15, and Journal of the
I ncor porated Synod of the Church of England in Canada in the
D ocese of Toronto 1962, (Toronto: Parker, 1962), p. 223.

“Ibid., pp. 14-16. Jocz hinself was aware of the
potential for dialogue. An article of his points out that
‘Di al ogue is essential for human encounter, but witness is
t he expression of personal faith. For the believing
Christian the two are inseparable and nean the sane thing.”
“The Jewi sh-Christian D al ogue: A Theol ogi cal Assessnent,”
M shkan (Jerusalem UCCI, 1985), Issue 3, p. 12.

“’Personal interviewwth Ms. Mureen Zei dman Topp at
the Scott M ssion, 26 March, 1992.
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congregations around the city.”*®

This signal ed the conti nued
transfer of Canada’'s Hebrew Christian community from

dependence upon the m ssions to greater autonony.

3. Toronto Jewi sh M ssion

The Toronto Jewi sh Mssion, |ed by Charl es Bruneau, cane
under the | eadership of Ernst Loewy in 1966, with the
Bruneaus remaining as mssionaries until their retirenment in
1971. Under Loewy, a Jewi sh believer, nunerous changes were
instituted. Interestingly, nothing is said of a Hebrew
Christian community associated with himin the mssion's
publ i shed history,* yet he was a key figure in the Hebrew
Christian A liance of Canada.

It is apparent that Loewy strove to present Christianity
to Jews within a Jewi sh cultural context. This may be
deduced fromthe Jewi sh tone of his termnology. The m ssion
facility became the “New Covenant House,” and a tel ephone

message |ine the “Messianic Foruni.?'

Nevert hel ess, Loewy (as
many ot her Hebrew Christians) harboured a deep distrust of

the growi ng Messi anic Jewi sh novenent, and adanmantl|y opposed

¥paul R Dekar, "From Jewish Mssion to Inner Gty
M ssion: The Scott Mssion and its Antecedents in Toronto,
1908 to 1964," Toronto Studies in Religion, Vol. 3. Donald
Webe, ed. (New York: Lang, 1987), p. 262.

“Toronto Jewf sh M ssion: 1894-1984 (Toronto: TJM
1984), pp. 9-10. Ernst Loewy, The Personal Testinony of
Ernst Loewy (Toronto: Toronto Jewish Mssion, n.d.), states
that the year of this transition was 1964.

“I'bid., Toronto Jewish Mssion, pp. 9-10.

% bid., p. 10.
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it. This position had a Iong termcost however, for as nore
and nore Hebrew Christians did reconcile thenselves to the
exi stence of Messianic Judaism the m ssion’s stance becane
increasingly out of touch with the conmunity’s sentinents.
Thus as the Messiani c novenent grew, the Jew sh believing
conmunity as a whole eventually dropped its association with

the mssion.?t

4. Jews for Jesus

Founded by Mi she Rosen in 1970, Jews for Jesus grew
rapidly, attaining national (USA) attention in T7ine Magazi ne
(US edition only) in 1972."® Staffed and directed | argely by
Jewi sh believers, Jews for Jesus encourages Jews to believe
in Jesus and retain their Jewish identity. Fromits
inception it has been an evangelistic organi zation with the
trademark of forthright and innovative approaches to
evangel i sm

One of the changes on the m ssion scene in the 1970 s
was the establishnent of a Toronto branch of Jews for Jesus
in 1976. At that time, partly under the initiative of sone

Toronto Jew sh believers (nost notably Leslie Jacobs and

Y"Conversations by the author of this article with
Mal vern Jacobs and Ed Brotsky, as well as board nenbers of
the m ssion have nade it clear that the m ssion continues to
eschew Messi ani ¢ Judaism A conversation with Joel Chernoff,
CGeneral Secretary of the MJIAA on 19 Feb. 1995 al so nade it
cl ear that Loewy opposed Messianic Judaismin the 1970s.

- ®Jews for Jesus,” Tine, June 12, 1972, pp. 66-67., and
gglshe Rosen, Jeus for Jesus (A d Tappan: Revell, 1974), p.
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Sharon Bl oon),* an increasing | evel of Jews for Jesus
invol verrent led to the full tine posting of Rachm el
Silverman in 1980, to be replaced in 1981 by Steve Cohen.?°
Jews for Jesus has not taken a | eading role anong
Canadi an Jewi sh believers. This is largely due to the fact
that it is at heart an evangelistic organization.
Neverthel ess, until 1992, first under Steve Cohen and then
Baruch Col dstein, Jews for Jesus did conduct a weekly
congregational type of nmeeting on Friday nights. In 1995 the
m ssion continued to sponsor nonthly “Cel ebration of Y shua”
fell owship neetings as well as other events. Both Hebrew
Christians and Messianic Jews in Canada have benefited from
M shpochah (famly), a newsletter sent by 1995 to about 350

Jewi sh believers nation-w de.?

5. Chosen People Mnistries
A second Anerican mssion to the Jews, the Anerican
Board of Mssions to the Jews (ABMJ), also established a
branch in Toronto in the 1970's. Currently known as Chosen
People Mnistries (CPM, it was originally established as The
W1 liansburg M ssion by convert Leopold Cohn in 1894. In
Toronto, CPM established a branch under the | eadership of

Leslie Jacobs, the son of a Messianic Jew who was bapti zed by

“Moi she Rosen, Executive Director of Jews for Jesus, in
e-mail to Daniel Nessim 26 Jan., 1996.

_Mpbi she Rosen, Executive Director of Jews for Jesus, in
e-mai|l to Daniel Nessim 19 Jan., 1996.
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Morris Kam nsky in 1947. Jacobs established a congregation
called Beth Sar Shalom |eading CPMs Toronto branch in the
1980’ s, before turning back to traditional Judaism The
congregation renmains under the | eadership of CPMto the
present day. Currently, due to the influx of many Russi an
Jews who have immgrated to Canada, the congregation has

gai ned a | arge nunber of Russian Jews as nenbers.

Wiereas the years after 1960 were ones of decreasing
i nfl uence anong Hebrew Christians for the mssions in
Toronto, across the rest of the Dom ni on m ssions were
becom ng nore prominent in their role of fostering Hebrew
Christianity. By the 1980's this changed as the Messianic
Movenent gai ned nonmentum across the country. As in Toronto,
Messi ani ¢ Judai sm becane the focal point for the comunity of
Jewi sh Believers in city after city. Thus the mssions were
supplanted in their preem nent role anong Jew sh believers

and the formation of their community.

1. East ern Canada
M ssionaries from Chosen People Mnistries (Amrerican
Board of Mssions to the Jews), particularly Wnni e Mri ner,
had been active in Montreal for a nunber of years in the
1970's and 1980's. By their activities they effectively

est abl i shed a nucl eus for Hebrew Christian associ ati on

~ #Karol Joseph, Jews for Jesus Canadian Director, in e-
mai | to Daniel Nessim 17 Jan., 1996



129

especially in the formation of Bible studies.?

In Ham I ton, the mssion Friends of |srael cane under
t he | eadershi p of Jew sh Hol ocaust survivor Paul Fodor and
his CGentile wife Trudi in 1973.%?°® Reflecting the trend of
m ssions away from actively evangelizing the Canadi an Jew,
Fodor facilitated a transition froma “conversionist” to a
“broader evangelical” goal for the mission.? Certainly with
his firm evangelical underpinnings Fodor could not be
construed as eschewi ng evangelism Thus in reality, his new
approach was related to Fodors’ sponsorship of a Messianic
Congregation, to be discussed later. It may be surm sed that
evangel i zati on was found to be nost effective when done by
t he congregants rather than through the Fodor’'s efforts

al one.

2. Vst ern Canada.

In Western Canada, m ssions did not |ose their inportant
role as quickly as in the East. In Wnnipeg, the mssion
establi shed by the Spitzers continued its activities in the
1960’ s, first under the |eadership of Harry Fl unbauns and

then under Elvin Ensign, followng the forner’s decease. In

2personal interview with Hanan Itescu, 22 March, 1992.

~ ?Jean Mackay, Triunphs of Hs Gace: Mnoirs of Gospel
Tri unphs Anmong the Jewf sh peopl e in Ham[ton, tario Canada
1892-1974 (sic.) 1st. ed. 1944, 2nd. ed. (Cal edonia: Acts
Books, 1978), p. 81.

**Kohn, Rachael L.E. “Praising the Lord and Penetrating
the Community: Transition and Dual Leadership Functions in a
Cont en‘gor ary Hebrew Christian Goup,” Sociol ogi cal Anal ysis,
Vol . 45, No. 1, (1984), p. 33.
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that tine growh of the Jewi sh Believing community was sl ow.
Not wi t hst andi ng, attenpts have been nade by believers in the
city to establish a Messianic congregation. ?

Bi bl e Testinmony Fel |l owshi p, which had operated in
Vancouver since 1942, analgamated with Christian Wtness to
| srael in 1965 for financial reasons. The follow ng years
brought a series of workers fromGeat Britain. First the
Newton famly and Betty Chadw ck, then in 1966 the Cutteridge
famly. None of these appointnents prospered, however, and
the Hebrew Christian community remai ned m nute.

Signi ficant advances began to be nmade there in 1969,
when Elias and Judith Nessim both Hebrew Christians, cane
from London, England, to direct the mssion. Over the next
twenty years the nunber of Hebrew Christians in the city
gradual | y increased, and the Nessins worked to foster a sense
of community anong them This created friction with the
m ssion board of directors however, thus in 1987 Nessi m broke
off his affiliation with CW. At the root of this decision
was Nessinis endorsenent of Hebrew Christian
congregationali smand assertion of a Jews right to maintain
his culture and heritage follow ng conversion.?® Wthin a few
years the congregation begun at this juncture adopted both

Messi ani ¢ term nol ogy and worship styles. Menbers described

®Per the witer’s conversation with El vin Ensign,
Decenber, 1995.

*Thus when the Nessinms announced their new i ndependance
to supporters, they stated that one of their ains would be to
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t hensel ves as both Hebrew Christians or Messianic Jews. By
January of 1988 the congregation had sone fifteen to twenty
menbers.?  Thus the nove of Canadi an Jewi sh Believers away
fromthe | eadership of mssions in general was exenplified by

events i n Vancouver.

I11. THE EMERA NG MESSI ANl C MOVEMENT

As the mssions declined in influence, Jew sh believers
increasingly used their own resources to develop their
conmunities. As Vol man states:

Now a new enphasis, the consequence of years of

m ssion work, has energed onto the Canadi an church

scene: a dynam c ethnic congregational novenent that

crosses denoninational |ines.?®

Hebrew Christianity grudgi ngly made roomfor the nuch
nore organi zed and hi gh profile Messianic Judaism As a
result, where Messianic congregations were established, they
often took a significant role in creating a mlieu in which
Hebrew Christians could neet on occasion. Messianic Jews,
nmotivated by a desire to maintain their Jew sh culture,
i ncreased their association with one another and worked
towards the establishnment of Messianic congregations. By

1994 serious talks were already under way exploring the

possibility of an association of Canadi an Messi ani c

“assist in the formation of an indigenous Hebrew Christian
testinony.” NessimPrayer Letter, 9 Sept., 1987.

*’Nessi m Prayer Letter, January, 1988.
*Ben Vol man, “Messiani c Jewi sh Congregations: A new

di mensi on of the church in Canada,” Faith Today
(Novenber / Decenber, 1992), p. 30.
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congregations. The years since 1960 were significantly
i npacted by key personalities, the Messianic Alliance of

Canada, and an increasing nunber of Messiani c congregati ons.

The history of Hebrew Christianity and Messi ani ¢ Judai sm
has since the 1960’'s been replete with a wi de variety of
| eaders and commtted personages. O these the witer has
sel ected four, notable for their long terminfluence and

contribution.

1. Jakob Jocz

Dr. Jocz becane one of the nbst prom nent Jew sh
bel i evers in Canada during the sixties and seventies. Having
lived in England prior to the invitation to direct Nathanael
Institute, he had already nmade significant contributions to
Hebrew Christianity. Wile in England he was el ected
presi dent of the International Hebrew Christian Al liance.?
He retained this post for a nunber of years after noving to
Toronto, and was wi dely travel ed, being known to Hebrew
Christian | eaders worl dw de.

As a theol ogian and thinker, Jocz had a deci sive inpact
on the Canadi an Hebrew Christian novenent. Odained in the
Angl i can Church, he aspired to be given a church which could

becone a center for Hebrew Christianity in a Jew sh

®Arthur F. dasser, “The Legacy of Jakob Jocz,” (n.d.,
n.p.), p. 6.
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nei ghbour hood. *®* This hope was never realized. Following his
years of service at Nathanael, Jocz occupied the Chair of
Systemati ¢ Theol ogy at Wcliffe College in Toronto. From
this vantage he continued to associate with, and doubtl ess
have an i nfluence upon, Jew sh believers who are influential
in Toronto to this day.*

Jocz is credited with having witten six maj or worKks.
Two are of great significance to Hebrew Christianity. The
first, witten in 1949 as his doctoral thesis at the
Uni versity of Edinburgh, is The Jew sh Peopl e and Jesus
Christ.* The second, conpleted in 1981 was witten because
“no work on the Jewi sh people and Jesus Christ is conplete
wi t hout accounting for the presence of Jew sh Christians
wedged i n between the Church and their own people.”* The
concern Jocz breathed throughout his works is epitom zed in
his statenment that “the task of [world] evangelism hinges on

Jewi sh m ssions. "%

®personal intervieww th Ms. Jakob (Joan Celia) Jocz,
March 27, 1992.

*Jocz interview, op. cit. Anong such believers by nane
are Mal vern Jacobs, Ed. Brotsky, and Doris Ni xon.

%2Jakob Jocz, The Jewi sh Peopl e and Jesus Christ: The
Rel ationshi p bet ween Church and Synagogue (G and Rapi ds:
Baker, 1949?.

¥Jakob Jocz, The Jewi sh Peopl e and Jesus Christ after
Auschwitz: A Study in the Controversy between Church and
Synagogue (G and Rapi ds: Baker, 1981), p. 12.

- *Jakob Jocz, “Jewish Mssions in Relation to
Uni versalism” ne Race, he Gospel, (ne Task, eds. Carl F.
Henry and W Stanl ey Mboneyham (M nneapolis: Wrld Wde
Press, 1967), p. 188.
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2. Mal vern Jacobs

Mal vern Jacobs was one of the many Jews associated with
t he Nat hanael Institute when it was |led by Morris Kam nsky.
Bapti zed by himin 1947, Jacobs has since nade a significant
contribution to the devel opment of Messianic Judai smin
Toronto. Active in seeking to present Christianity in a
positive way to the Jewi sh community, he initiated an
aut ononous m ssion called Adath Sar Shalom and led a
congregation that eventually nerged with Mel ech Yisrael. H's
son, Leslie Jacobs, was nentioned in connection wth Chosen
People Mnistries. In 1979, Leslie becanme one of the first
charter officers of the Union of Messianic Jew sh

Congregations as secretary.®

3. Martin Chernof f

Martin Chernoff deserves nention not because of his
direct participation on the Canadi an scene but due to his
i nfluence on the Hebrew Christian A liance of America, which
represent ed bot h Canadi an and Anerican Jew sh Believers until
the Canadian Alliance was fornmed in 1975. As an expatriate
l[iving in Gncinnati, Chernoff

was one of the nost inportant people in the process of

change that the HCAA was undergoing. He was fully

supportive of the Messianic Mywvenent while naintaining

a position on the Executive Conmmttee of the A liance
whi ch he served from 1967-1979. H s influence was

*David A Rausch, Messianic Judaism Its Hstory,
Theol ogy, and Polity (New York: Edwi n Mellen, 1982), p. 191.
The UMIC was founded by both Canadi an and American
congr egat i ons.
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strengt hened when he becane President of the Alliance
from 1971-1975. 3°
Thus Chernoff indirectly served to reinforce the Toronto
tradition of Jewi sh congregationalism H's support of
Messi ani ¢ Judaismwi th its congregational enphasis was

initially resisted in Canada however, and is discussed bel ow

4. Ed Brot sky

Dr. Edward Brotsky, according to his own account, |ived
in Calgary until 1967. There he unsuccessfully attenpted to
establish a Messianic Congregation.* In 1968 he noved to the
States and served with the American Baptist Convention as
“Director of Judeo-Christian Relations.” |In 1976 Brotsky
returned to Toronto and revived the “Hebrew Christian
Wtness,” picking up where Rachm el Frydland had | eft off.
It was his work that hel ped |lay the foundations for
Congregation Mel ech Yisrael. Presently, Brotsky has sought
to contribute to the education of the Canadi an Church in
matters of Judaica. Thus Malvern Jacobs and Brotsky together
formthe core of Canada Christian Coll ege’s Departnent of
Jewi sh Studies. In 1991, the small Toronto coll ege included

inits offerings nine courses taught by either Brotsky or

*Robert |. Wner, The CGalling: The H story of the
Messi ani ¢ Jew sh Alliance of America 1915-1990. (\Wnnewood,
PA:  MAA 1990), p. 48.

~ ¥Edwar d Brotsky, personal interview, 25 March, 1992, by
Dani el Nessim
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Jacobs. *®

The years follow ng 1960 were years of rapid change and
devel opnent for the Hebrew Christian Alliance of Anerica.
Martin Chernoff, a Canadi an baptized on 26 March, 1939 by
Morris Kam nsky of Toronto’s Nathanael Institute, “was one of
the nost inportant people in the process of change that the
HCAA was undergoing. . . . H's influence was strengthened
when he becane President of the Alliance from 1971-1975."%
Sheriff’s Canadi an experience was influential on him and he
fostered devel opnents that affected Hebrew Christians and
Messi ani ¢ Jews throughout the United States and Canada.

Despite the presence of a Canadian in the Alliance’s top
post, the Toronto branch, |ed by Ernst Loewy, voted on 1
Decenber 1973 to form an i ndependent Alliance to be known as
the Hebrew Christian Al liance of Canada (HCAA).* This step
was taken with the approval of the International Alliance.

M nutes of the Branch’s 19 Septenber 1973 neeting show t hat
t he concept of a Canadian Alliance was endorsed tw ce by

Har court Samuel, Executive Secretary of the London based

- **The Departnent of Jewi sh Studies,” Brochure, Canada
Christian College (Toronto, 1991).

®Wner, Robert |. The CGalling: The Hstory of the
Messianic Jewi sh Alliance of Anerica 1915-1990 (Wnnewood:
MIAA, 1990), p. 48.

“Loewy, Ernst. Newsletter to Hebrew Christian Alliance
constituents, February, 1974.
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International Alliance in 1965 and again in 1973.* Ernst
Loewy becane the Canadian Alliance’s first president.

Loewy successfully argued that the creation of a
Canadi an Al liance would correct the anonal ous situation of
one nation's Hebrew Christian Conmunity being part of another
nation’s A liance, and be a natural recognition of the
cultural differences between Canada and the United States.*
At heart however was the issue of Messianic Judai sm which
the Anerican Al liance was enbraci ng. Loewy and ot her
Canadi ans, being very wary of it, strongly opposed what was
seen as a foreign influence on Canadi an Hebrew Christianity.
Thus on 16 March, 1974, the Canadian “Aliance was
i naugurated and its Constitution and Rul es adopted.”*

The new i ndependence did not end Anerican influence. In
1975, the HCAA voted to change its nane to the Messianic
Jewi sh Al liance of America (MIAA),* signaling its fornal
acceptance of the ideals of Messianic Judaism The | eaders

of the Arerican Alliance, with a mssionary zeal to share

their new enphases and policies, influenced a nunber of

“Hebrew Christian Alliance Executive Meeting, Mnutes 19
Sept enber, 1973.

_“Ernst Loewy, Personal Notes, kept in HCAC files with
nmeeting mnutes, 19 Septenber, 1973.

“HCAC, Newsletter, Spring 1974.

“I'bid., p. 50. In an era follow ng the trenmendous
influx of young Jew sh believers into the Hebrew Christian
community, this synbolised the new majority of Jew sh
believers’ aspiration to be considered Jews regardl ess of
their faith in Jesus. Thus the term Messianic Jew downpl ayed
“Christianity” in favour of their identity as Jews who
believe that Jesus is the Messiah.
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Canadi an Hebrew Christians and caused significant friction
with the Canadi an | eadership. Resistant to rapid change, and
concerned to fulfill its role as the representative of the
maj ority of Canadi an Hebrew Christians, the Canadi an Al liance
met wth Lawence (Larry) Rich, the General Secretary of the
Anerican Alliance. In clear terns, the tone of the
Canadi an’ s communi cati on was

W reject all outside or inside pressures however

subtle or indirect, to stanpede us into positions or

actions for which we are not ready.*
Largely this position was chanpi oned by Ernst Loewy and the
Toronto Jewi sh M ssion, which he directed.* Unfortunately,
the split between Canadi an Hebrew Christianity and Messi anic
Judai sm conti nued. Neverthel ess, the Americans had
anti ci pat ed what woul d soon be a worl dw de trend, which
Canada too woul d fol | ow.

In 1983 the Toronto Branch, still the only branch of the
HCAC, took active steps toward reconciliation. At the New
Hori zons tower, a neutral venue, on the 14th of May a “Forum
on Jewi sh Mnistries” was held. Al though one nenber of the
Alliance resigned sinply at the prospect of the neeting, it
appears to mark a turning point in the Alliance, with

significant participation fromacross the spectrum of the

“*HCAC Toront o Branch Executive letter to “Qur Friends
and fellow believers who are officers of the Messianic Jew sh
Alliance of Amnerica,” July 26, 1976

“*Mbst i nportant business of the A liance was conduct ed
at New Covenant House, the centre funded by the Toronto
Jewi sh M ssi on.
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Jewi sh believers.* Eventually, in 1990, now under the
Presidency of Elias Nessim the Alliance changed its nane to
The Messi anic Jewi sh Alliance of Canada (MJIAC) by denocratic
process.” At this point the Alliance was truly beconming a
nati onal body, grappling with the difficulties of
representing all Canadian Jew sh believers whet her Hebrew
Christian or Messi anic.

Al t hough there was still a neasure of dissatisfaction
w th the endorsenment of Messianic Judaism the MIAC has
continued to grow until the present time, currently under the
presidency of Mark Neugebauer of Toronto. While not adding
any new branches other than one that existed in Ednonton for
a fewyears in the 1980's, it has continued to gain
credibility as the unifying force anong and representati ve of
Canadi an Hebrew Christians and Messianic Jews. By 1994 the
Al'liance, although having no paid staff, had a two year

i ncome of al nost $18, 000. *°

The Alliance did not endorse Messianic Termnology in a
vacuum Messiani ¢ Congregationalismin Canada was a grow ng

force since the 1970's. By the 1990's, many cities that had

~ *“HCAC Toronto Branch, M nutes of Forum on Jew sh
Mnistries at the New Horizons Tower, 14 My, 1983.

“MJIAC Letter to MIAC nenbershi p, Decenber, 1990. The
Nanme of the Alliance is also A/iance Canadi enne des Juifs-
Messi ani que.
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never even had a sustained mssionary effort ained at the
conversion of Jews had fledgling Messianic congregations. A
growi ng sense of comunity devel oped anbng congregations

nat i onwi de.

1. Toronto

Toronto, ever the center of devel opnents anong Canadi an
Jewi sh believers, becane the honme of numerous Messianic
congregations, of which a conplete listing is not feasible.
Thi s was acconpanied by a growh in the nunber of Jew sh
bel i evers, Messianic | eaders estimating that about 1000 |ive
in the Toronto area.

A maj or devel opnent in the grow ng Hebrew Christian
conmmunity in Toronto was the establishnment of Congregation
Mel ech Yisrael (QW). Firmy in the tradition of Messianic
Judai sm Mel ech Yisrael was the second fully autononous
Hebrew Chri stian congregation in Canadi an H story. Ml ech
Yi srael resulted when two small Messi ani ¢ congregations, one
pastored by Ml vern Jacobs, and the other |ed by Hans
Vanderwerff, nerged. The group | ed by Jacobs, established in
the 1960’ s under the auspices of Nathanael Institute, by
itself had 25-50 nenbers in attendance.® Thus there is a
clear line of devel opnent from Nathanael Institute to Ml ech

Yi srael today.

“”Financi al Statenent to Biennial Conference, 1,
1992 - April 30, 1994,” Messianic Jew sh Alliance of nada,
30 April, 1994.

%per sonal interview with Mal vern Jacobs, 20 March, 1992.
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As a Congregation of Jews with faith in Jesus as the
Messi ah, COW was able to address issues that had al ways been
a thorn in the side of Canadi an Jew sh believers. Jews
normally are buried in their own community ceneteries,
according to Jewish | aw. However, Hebrew Christians and
Messi ani ¢ Jews had al ways been excluded fromburial in the
sane ceneteries even if the rest of their famlies were
buried there. On Novenber 4, 1979, Malvern Jacobs was able
to present to the congregation the option of purchasing plots
in a special section of a local Jew sh cenetery.” This event
signal ed the growi ng acceptance of the Messi ani ¢ novenent
anong certain segnents of the traditional Jewi sh conmunity,
and provided a polemc for the existence of Messianic
congregations. At this tinme GOW was neeting in the Miir Park
Hot el .

Led by Ed Brotsky, Ml ech Yisrael eventually reverted to
Hans Vanderwerff’s | eadership. Melech Yisrael grewto play a
leading role in Toronto’s Messianic comunity, owing its own
synagogue, and being the | argest and ol dest Messi anic
congregation in the city. Not w thout opposition in the
Jewi sh conmunity, the congregation received city-w de
publicity in a Toronto Star article in 1980. In that
article, the congregation was accused by Rabbi | muanuel

Schochet of “trying to convert Jew sh youth under false

1979 *Congregati on Mel ech Yisrael neeting notes, Novenber 4,
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pretenses.”® |n 1992, Hans Vanderwerff resigned from QW.
Since then, largely due to difficulties in finding suitable
| eadershi p, OW has suffered a significant decline in
attendance (to approximately 40) according to verbal reports

received at the tine this thesis was being conpl et ed.

2. Canada W de
I n Canada as a whole, events followed nmuch the sane
trends evident in Toronto, although with a tine delay of a
decade or nore. Thus Hebrew Christianity gradually nmade room

for Messianic Jews and Messi ani c congregationalism

a) East ern Canada

By the 1990°s Ham I ton becane the center for “a
congregation of Jews and CGentiles, who share the good news,
that Yeshua (this Jesus), is the Messiah of Israel.”>® Fodor
the | eader of this congregation and its spokesperson to the
Christian community hel ped begin the congregation in Cctober,
1980. Begun with a core of four famlies, within a year
att endance was “approxi mately 20 parents, and 15 children.”>
In 1984, however, the last year for which the witer was able

to find reliable informati on, al nbst all these nenbers were

2 Jews Protest Christian Recruiters,” Toronto Star, 19
January, 1980, p. 4.

*Paul Fodor, Transcribed nessage from video of address
to supporters of Hamlton Friends of Israel, (Spring 1992).

*Kohn, op. cit., p. 34.
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Gentile.®

Otawa, despite a long history of mssionary efforts
like Montreal, did not have a Congregation of Jew sh
believers until 1991. Not the outgrowh of any particul ar
previous mnistry, this congregation predom nately considers
itself Hebrew Christian rather than Messianic. Presently
about twenty Jew sh believers attend.

1987 was a significant year in Montreal. 1In that year a
Messi ani ¢ congregati on was established by Hanan and Haya
ltescu.”® In 1986 Alan G| man, endorsed by Zi on Messianic
Fel | owshi p of Vancouver, cane to Montreal and spent a nunber
of years devel oping and participating in the Messianic
community. After he left the city in 1991 to return to
Vancouver, others established Kehilat she ar Yashuv in 1992,
a Messianic congregation that continues today, taking the

pl ace of the previous congregation.

b) Vst ern Canada
I n Vancouver, little if any Hebrew Christian comunity
existed prior to 1960. At least three famlies, Lew s,

Charl es, and Levinson, were Hebrew Christians, but their

®lbid., p. 35 n. 11. This highlights a significant
devel opnent: the adoption of Messianic worship forms by
Gentiles. This devel opnent is outside of the thesis being
consi dered here.

**Coi ncidentally, the Itescus attended St. Stephen’'s
Anglican Church in Lachine, prior to starting their
congregation. It is not known if thex were aware that the
church they attended was started by the Chaplain Rev. Stevens
who was so concerned w th preaching the Gospel to Jews in the
early nineteenth century.
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association was linmted.® |1n 1987, a nunber of Jew sh
bel i evers in Vancouver established Zi on Messianic Fellowship
(ZMF), an autononous society for Hebrew Christians and
Messi anic Jews, unallied with any single church or
denom nation.*® During the sane years Kehillath Zion, a
Messi ani ¢ congregation, was established by the G| nmans,
Nessi ns, and ot her Messianic Jews. This congregation today
nunbers in the fifties, over half of whomare Jews. In
Vancouver the growh of Messianic Judai smdid not provoke a
viol ent response. |t gained enough attention however to
pronpt a front page article in the Vancouver Sun titled
“Christian inroads worry Jews.”>®

I n Ednonton, despite its far Western | ocation and snal |
Jew sh popul ati on, Congregation Beit Mashiach was established
earlier than other congregations were in cities wth far
greater Jew sh populations. 1|n 1984 the Upshaw and Veli e
fam |lies began the congregation which now nunbers about forty

menbers and is affiliated with the Areri can based Uni on of

~ *Personal interview w th Florence Edge and Fl orence
Ceil ey, March, 1994. Fellowship nights were held by the
mssion in the 1950s and 1960s to bring Jew sh believers and
unbel i evers toget her.

Constitution of Zion Messianic Fellowship, 6 January,
1987. The purposes of the society stated in the Constitution
are “To advance the Christian faith, in accordance with
scripture, wthin the Jewish cultural context. To proclaim
Yeshua (Jesus) as the Messiah and the doctrine of salvation
by faith. To provide fellomshlP to nmenbers and adherents.

To relieve poverty and provide for help for those in need.
To support the nation of Israel. To advance education
according to scriptural standards.”

®Lisa Fitterman, “Christian inroads worry Jews,” The
Vancouver Sun, Vol . 96, No. 203, 30 June, 1983, Sec. A p. 1
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Messi ani ¢ Jewi sh Congregati ons.

Cal gary, where Brotsky had |ived years before, also
becane honme to a Messi ani ¢ Congregation, Beth Shechinah, in
1993 when the Upshaws noved from Ednonton to establish the

congregation there.

3. Qoposition to Messi ani ¢ Judai sm

Jew sh believers in Canada have often been opposed in
their beliefs and practices by the Jewi sh community as a
whole. This was particularly true in the early part of the
century in Toronto and Wnnipeg. After the 1960’'s, due to
the increasing visibility of Messianic Judaismboth in the
Church and the Jew sh community, an upsurge of concern
ensued. Strong opposition was | ess visible from Hebrew
Christians than fromthe Jewi sh comunity as a whol e.
Qpposi tion was acconpani ed by increased coverage of Messianic
Judaismin the press, and the formation of a group to counter
Christian mssionaries and win Jews back to Judaism A
significant opponent of Congregation Melech Yisrael was Rabb
| mmanuel Schochet, who frequently appeared i n newspaper
articles in 1980 protesting Ml ech Yisrael's teachings.®

A significant series of events in this regard is the
saga of Julius Gss. Wll renenbered anong nenbers of Mel ech

Yisrael, he is a Jew who converted to Messi ani ¢ Judai sm and

- %%See “Charismatics upset Jewish Activists,” Gobe &
Nail, 12 January, 1980, Sec. E, p. 15; “Jews Protest
Christian Recruiters,” Toronto Star, 19 January, 1980, Sec.
G p. 4, and a letter by the rabbi hinself, “M ssionary group
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joined the congregation. A glow ng personal testinony

subsequently appeared in The North Bay MNugget in March of

1979.°" He later appears in the G obe & Mail defendi ng Mel ech

Yisrael from*“Jewish Activists”.® This sets the stage for a

dramatic shift, as by 1991 he is cited in the Canadi an Jew sh

News as a | eadi ng Jewi sh opponent to Messianic Judai sm ®
Qoposition was not always |awful, either. In 1974

Leslie Jacobs, Chosen People Mnistries’ Toronto | eader

stood am dst “the shanbles which was his office .

furniture smashed, tape recordings, filnms, panphlets and

"8 There was little doubt for

files strewn about the room
Jacobs that the vandali sm had been done by the m ssionaries’

opponents in fulfillnment of nunerous threats.

V. CONCLUSI ON

Movi ng out of the cradle of church mssions, Jew sh
bel i evers since 1960 have becone increasingly self assertive.
While traditional mssions |argely bowed out of the endeavour
to evangelize Jews, Jew sh believers have taken their fate

into their own hands as evi denced by changes in the MJAC and

used deception rabbi protests,” Toronto Star, 12 April, 1980,
Sec. H p. 8.

®“gQpiritual Change for Better,” The North Bay MNugget, 24
Mar ch, 1979.

82¢ Chari smatics upset Jewi sh Activists,” Gobe & Mail, 12
January, 1980, Sec. E, p. 15.

®Ron GCsillag, “Messianic courses cause for concern,” The
Canadi an Jew sh News, 28 Novenber, 1991
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a growi ng congregational novenent. They have counted anong
t hensel ves both significant scholars, as Jocz, and visionary
m ssionaries, as Brotsky. Once again, after a lull of
decades, the novenent has becone significant enough to
warrant active opposition on the part of certain nmenbers of
the Jewi sh community.

Since the 1960’ s Jewi sh believers have diverged al ong
i deol ogi cal grounds. In the place of a very honbgeneous
Hebrew Christianity, Messianic Judai smand Messi anic Jews
have taken the center stage. This is due to the higher
degree of organization that is inherent in a novenent
conpri sed of congregations. Hebrew Christians, who may be
greater in nunber that Messianic Jews, have a | ooser degree
of associ ati on and cooperati on.

The great advance anong Jew sh believers in Canada since
the 1960’ s has been this very diversity. The challenge for
t he new Canadi an Al liance has been to straddle the divide and
represent all Jewi sh believers fairly. Rather than a sign of
weakness, this diversity is a sign of the growing strength in

t he novenent.

5% Phone calls, a letter, and then SMASH,” Toronto Sun
26 Novenber, 1974, p. 1.



CONCLUSI ON

It has been the purpose of this thesis to exam ne and
recount the history of Jewi sh believers in Canada. Fromthe
first Jew sh believers in early Canadian history, a trail has
unfolded to the present. |In the eighteenth century, the
trail was often obscured and patchy. Beginning with the
French Revol uti on, however, intense preoccupation with
prophecy resulted in an acconpanying interest in evangelizing
the Jew to hasten the return of Christ. Wth greater
m ssionary activity in Europe, and the subsequent inmgration
of converts to Canada, the trail becones increasingly clear.
Thus in the nineteenth century three Jew sh believers becane
significant contributors to Canadian Christianity.

Tellingly, all three retained an interest in their Jew sh
heritage. The foundation laid by these early believers
encour aged nascent Hebrew Christianity. This was fostered in
| arge part by the London Society for the Propagati on of the

Cospel Among the Jews, Anglican, and Presbyterian m ssions.
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By the early twentieth century, enough believers lived in
Toronto to justify the existence of Hebrew Christian
congregations, under the armof church mssions. During this
time also, the Hebrew Christian Alliance of Amrerica was
founded, with strong support from Canadi an beli evers.

The twentieth century has been one of increasing grow h,
in both nunbers and diversity, anong Jew sh believers.

Hebrew Christianity, fostered by Christian m ssions which
were often directed by Jew sh believers, began an inexorable
spread across the country. By 1960 every nmajor centre of

Jew sh popul ati on had sone Jew sh believers who kept in touch
with each other. Usually this was through the agency of the
m ssions. However, by the 1960's, in response to theol ogical
trends in the church, mssions began to | ose their |eadership
position anong Hebrew Christians. Concurrently, Messianic
Judai sm al nost forgotten since the beginning of the century,
was growing in influence. Thus Messianic Judaismnaturally
assuned the | eadership role anong Jew sh believers.

Messi ani ¢ Judai sm espousing a congregational ideal
rapidly spread across the country. Wile not necessarily
representing a majority of Jew sh believers, congregations in
each city have provided natural centres for the novenent. It
is thus clear that the novenent of Jew sh believers in Canada
cannot be given a fixed date of origination. Rather, it has
grown and devel oped over tinme to where it is today. That it
is a bona fide novenent is evident. The Messianic Jew sh

Al'liance of Canada and the various Messianic Congregations
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presently formthe centre of community for Jew sh believers.
Wi | e diverse, the community of Jew sh believers has in
conmon a desire to retain its Jewish heritage amd the

context of its adherence to New Testanent faith.



APPENDI X A
Ter m nol ogy Descri bi ng Canadi an Jewi sh Believers

| NTRODUCTI ON

Jews who believe in Jesus have traditionally been called
either Hebrew Christians, Jewi sh Christians, or sinply
“Christians.” Qher terns have al so been used fromtine to
time, but never so widely as beginning with the Messianic
novenent of the 1960's. The term “Messianic,” while not
originating then, certainly gained currency as never before.
I n Canada, where Messiani c Judai smand Hebrew Christianity
are facing simlar issues as elsewhere in the world, friction
has occurred between the two, evidencing a distinction. It
is the purpose of this appendix to clarify both the term
“Hebrew Christian” and the ever nore popular term “Messi anic
Jew’ as used by Jew sh believers in Canada, and particularly

as used in this thesis.

1. THE PROBLEM CF LABELS
Two factors determne the ternms by which Jews who

believe in Jesus choose to call thenselves. The first is
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cultural, a result of the existential paradox which Jew sh
bel i evers find thenselves living, and the second historical.
The primary factor determning the use of term nol ogy
descri bing Jewi sh believers is related to the existenti al
par adox within which they find thensel ves. Wile Jew sh
believers generally do not see their faith as inherently
par adoxi cal, the fact is that one becones alienated from
Jewi sh community life for believing in the Jew sh Messiah.
Jew sh believers thus find thensel ves caught in a difficult
conundrum First, their belief in Jesus as the Messiah has
alienated themfromtheir own conmunity and made it difficult
to maintain their Jew sh culture and associ ations. Secondly,
t hei r undeni abl e Jewi shness has nmade them a sort of
peculiarity in an overwhelmngly Gentile church, which has
often required themto become Christian not only in faith,
but also in culture. Christian culture in this situation
becones identified wi th whatever the predom nant Gentile
culture is. Thus the Jew sh believer is torn. Conpoundi ng
this is the fact that for many the term Hebrew Christian is
an oxynoron. As Fruchtenbaum st at es,
In the common view, the term Hebrew Christianis a
contradiction. ....a Hebrew Christian is a Jew who
bel i eves that Jesus Christ is his Messiah. By faith
Hebrew Christians align thensel ves with other
believers in Christ whether Jews or Centiles, but
nationally they identify thenselves with the Jew sh
peopl e. *

H storically, a nunber of terns have been used to



153

describe Jewi sh Believers in Canada. The term “Jew sh
Christian” does not occur often in Canadi an docunents, but
that the term“Hebrew Christian” has a long history i s shown
by the nanme of The Hebrew Christian Synagogue. That the term
“Messi ani ¢” was al so known is evidenced by Rohold s comments
denying his espousal of it.? dearly, whatever Messianic
Judai smwas perceived to be, it was considered suspect by
Rohol d’ s supervisors. According to Fruchtenbaum

For nost of the Jewi sh-Christian history in this

century, the terns Hebrew Jewi sh Christian and

Messi ani ¢ Jews were used interchangeably and wi t hout

any real distinction. Only in the 70°s did various

factions develop in the Jew sh-Christian novenent so

t hat one may now di stingui sh bet ween Hebrew Jew sh

Christians and Messianic Jews, though there is no

agreement as to just where that |ine should be drawn.?®
It is possible that this held true in the States, but
Rohol d’s opposition to it indicates that in Canada the term
Messi anic was controversial. It was not until the 1970s t hat
a significant nunber of Canadi ans began to change their
termnology and praxis. To a large degree this was due to
the influence of the grow ng Messianic novenent in the

States. Nevertheless, as in Rohold s day, the issue was

'‘Arnold G Fruchtenbaum Hebrew Christianity: Its
Theol ogy, H story, and Phil osophy (G and Rapids: Baker
1974), pp. 12-13.

’Sabeti B. Rohold, Mssions to the Jews. H storical
Sketch. The Story of Qur Church’s Interest In |srael.
Toronto: Christian Synagogue, 1918), p. 16. No doubt
hold was at the Hebrew Christian A liance conference in
1917 where “Messiani ¢ Judai snf was a subject of great debate.
See David A Rausch, Mssianic Judaism [|ts Hstory,
deology, and Polity (New York: Edw n Mellen, 1982), pp. 32-
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fraught wth controversy.

[11. DEFIN TIONS AND USAGE: HEBREW CHRI STI AN OR MESSI ANI C?
Since the 1970s, many Canadi an Jew sh believers have
espoused Messi anic Judaismand its term nology. For themthe

term Messianic Jew is an assertion that their existence is
not best described by the term Hebrew Christian. Wat the
term Messi ani ¢ neans, however, is determned by who is using
the term nol ogy. No one definition has universal acceptance.
The definitions used fall into three categories: the
Theol ogical, the CQultural, and the Congregational.
Theol ogi cal l y, Messianic Jews often viewtheir faith on
the basis that the early church was primarily Jew sh in
character. Furthernore, with their assertion of Jew sh
culture, they see thenselves as re-establishing a link to the
earliest church. Christianity is thus seen as nerely the
Centil e expression of adherence to the common gospel preached
by the apostles. Thus Coble asserts idealistically:
Messi ani ¢ Judai sm when it accommodates itself
culturally to Gentiles, is properly called
“Christianity.”*
When used in this sense, Messianic Judai smdescribes
primtive Christianity as well as contenporary belief anmong
Jews in Jesus as the Messiah. It sees nodern Messianic

Judaismas the re-vitalisation, or resurrection, of early

*Arnold G Fruchtenbaum “The Quest for a Messianic
Theol ogy,” M shkan, 2 (Wnter 1985), p. 1.
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Jewi sh Christianity —this despite the fact that Jew sh
culture and religious practice have devel oped consi derably
over the mllennia. Theologically, Mssianic Judaismis
therefore an heir of early Jewish Christianity in the eyes of
its adherents.

Culturally, Messianic is a termattributed to those Jews
who believe in Jesus and seek to nmaintain (or return to)
their Jew sh cultural heritage. Thus Stern, witing from
Jerusal em describes as Messianic “a person who was born
Jewi sh or converted to Judaism who is a ‘genuine believer’

"5 |ndeed, in

i n Yeshua, and who acknow edges his Jew shness.
the early part of this century, before the nodern nessianic
novenent, this was the predom nant understandi ng. Messianic
Jews reportedly felt that by “‘observing Jew sh cerenonies
and custons’ they would denonstrate their ‘national
continuity’ and win the Jews.”®

There are difficulties with the cultural definition of
the Messianic Jew. Sone of those who call thensel ves by
ot her designations would |ikely strenuously assert that they
too value their Jew shness and observe sonme custons.
Therefore sonme woul d | oosely define all Christians of Jew sh
descent as Messianic. But this ignores the fact that sone

such believers no | onger consider thenselves Jews in any nore

‘Philip E. Goble, Everything You Need to G ow a Messianic
Synagogue (Pasadena: WIIliam Carey, 1974), p. 3.

~ °David Stern, Mssianic Jewi sh Manifesto (Jerusal em
Jewi sh New Test anent Publications, 1988), p. 20.
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than a racial sense.

The cultural definition of who is Messianic and who is
not then becones subject to interpretation. Fieldsend franes
t he i ssue agai nst an historical backdrop, saying

ny own perspective is that the difference between

Messi ani ¢ Judai smand Hebrew Christianity is real, but

it is one of natural devel opnent rather than

f undanent al . ’

However, though Messi ani c Judai sm may have been fostered and
devel oped by Hebrew Christians, it is clear that Messianic
Judai smis now a cultural devel opnent distinct from Hebrew
Christianity.

A line has to be drawn between the two. Thus Stern (see
above) has nunerous caveats followng his definition of the
term*®“Messianic,” and continues to say

Thi s includes those who call thensel ves Hebrew

Christians . . . . But a narrower definition would

exclude themby calling Messianic Jews only those who

wish to live a denonstratively Jewish lifestyle, that
is, a Messianic life within the framework of Torah.®
He thus alludes to the fact that Messianic termnology is not
always a reliable indicator of a person’s faith or praxis.
Further, it raises the issue as to what constitutes a
“denmonstrably Jewish lifestyle.” Were the Iine should be
drawn is not clear.

The third type of definition used is Congregati onal

Rausch in one of the earlier and best studies on the topic

®Rausch, op. cit., p. 34.

"John Fi el dsend, Messianic Jews: Challenging Church and
Synagogue (Kent, UK. Mbonarch, 1993), p. 10.
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encapsul ates the issue by saying “The Messianic congregation
is truly the ‘distinctive’ of the Messianic Jew.”° As Jewi sh
life is to a large degree comunal in nature, and Jew sh
culture is nost easily fostered within Jew sh community,
Messi ani ¢ congregations are the | ogical outgrowh of a
bel ievers’ desire to assert his or her Jew shness. It is
t hrough the establishnent of Messianic congregations that the
forces of assimlation can best be stayed. The
congregational definition provides an objective standard,
bei ng nmenbership in a Messi ani ¢ congregati on.

Such congregati ons are best seen as an indi genous

10 «

novenent , one in faith with their Gentile brothers and

sisters, and yet maintai ning congregational autonony and

i ndependence. " **

They are the Jewi sh believer’s assertion of
his Jewi shness in not only a personal but al so a conmmunal
way. The problemof what constitutes “Messianic” is thus
transferred from bei ng based on the individual’s practice to
the congregation’s practice. Here too there are variances.
One is due to different cultural practices. Sone
congregations are nore “churchy”, others nore |like Reform or

i ke Orthodox congregations. Another variance is a

significant percentage of Gentile participation. Noting that

] bid., p.20.
’Rausch, op. cit., p. 90.
“Some argue that the proper perspective is to see

Gentile Christianity as an indi genous sub-novenent(s) in the
true Jewi sh religion that recogni zes Jesus as the Messiah.
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the term “Messi anic” does not nean that only Jews belong to

t hese congregations, Schiffnman states:
This termrefers to believers involved in Messianic
congregations, Jew sh or Gentile. Messianic Jeus are
those in Messiani c congregations who are of Jew sh
descent. Messianic refers to that expression of the
biblical faith which expresses itself in a Jew sh
manner . 2

Thus Messi ani ¢ congregations are conprised not only of

Messi ani ¢ Jews, but al so Messianic Centiles, those who prefer

to practice Christian faith in a Jew sh cultural context.
The congregational definition of Messianic Judaism or

who is a Messianic Jew, does not define what “Jewish” is in

the context of New Testanment faith. Neither does it include

all who would apply the term*®“Messianic” to thensel ves.

Nei ther does it include the Jewi sh Believer who may struggl e

to maintain his culture but be unable to join a Messianic

congr egati on.

V. CONCLUSI ON

Definitions of Hebrew Christianity and Messi ani c
Judaism H storical; Qultural; and Congregational, al
struggle with difficulties related to the identity of the
Jewi sh believer. Hstorically, it is clear that in the early
Church much of Jewi sh Christianity was congregational in
nature, and renmained within the cultural framework of

Judaism Culturally, it is likely that within Messianic

Y pid., p. O
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congregations the Jew sh believer has the best support for
his Jewish lifestyle and culture. It is the Congregationa
definition, however, that best provides a clear, objective,
and easily observabl e standard for historical study.
Furthernore, the other types of definitions do not conflict
withit.

The term nol ogy of the congregati onal novenent both
unites Messianic Jews with each other and distingui shes them
fromHebrew Christians. As seen in chapter five,
particularly in Toronto, term nol ogy has caused division
bet ween sone of those who see thensel ves as “Hebrew
Christians” and those who see thensel ves as “Messianic Jews.”
Despite this, it is clear that at heart both Hebrew
Christians and Messianic Jews val ue their Jew shness, which
al so binds themtogether. Messianic termnology denarcates
one of the nost telling changes in the | andscape surroundi ng
Jews who believe in Jesus since 1960: their increasing
congregationalism

For the purpose of this study, therefore, Hebrew
Christians are Jews who have enbraced New Test anent
Christianity and practice their faith within the context of
the established church. |In turn, Messianic Jews are those
Jews who, while enbracing New Testanment Christianity, have
sought to remain within the Jewi sh comunity and assert their

Jewi sh identity by worshipping in coomunities of faith that

M chael Schiffman, Return of the Renrmant: The Rebirth
of Messianic Judaism (Baltinore: Lederer, 1992), p. 5.
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to varying degrees enphasize Jewi sh worship forns and

cul tural expressions.



APPENDI X B
Illustrations

Coat of Arns of Henri de Lévy

ﬁ!mm o

The nane “de Lévy”, or “de Lévis” is closely associated
with various periods in the history of Canada. .

Around these circunstances was built the Iegend that the
representative of the French King in Canada, although a
descendant of a highly aristocratic famly, had yet sone
connection with Jews. Those who have endeavored to study the
matter, trying to distinguish the real fromthe | egendary,
have not gotten beyond the stage of conjecture or specul ation
regardi ng the various versions of the story, all of which,
however, reveal the same nythical background of de Lévy’'s
Jewi sh origin. Particular color is attached to the | egend by
the story which relates that in the famly chapel of the de
Lévy’'s in France there was a picture representing the Virgin
Mary and one of the de Lévy's standing before her with
uncovered head and hat in hand. “Cover your head, cousin,”
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the Virgin is supposed to have urged him according to the
inscription belowthe picture. To which he is supposed to
have replied: “I amnore confortable this way, cousin.”
Anot her version of the sane legend has it that Mary says to
de Lévy: “Be seated, cousin”. To which the answer is
supposed to have been: “No, cousin, | amstanding for ny
conveni ence.”

O unique interest, too, is the presence on the coat of
arns of the Duke of Ventadour of three stars which differ
fromthe usual formand which | ook very strikingly Iike
“Mogen Davids.” This remarkable fact nust be considered in
conjunction with the rest of the facts concerning himand
whi ch invest himwith a strange nysticism*

'The entire text and illustration above were taken from
Arthur Daniel Hart, ed. The Jew in Canada (Toronto: Jew sh
Pub., 1926), p. 2, which quotes Le Mniteur Uhiversel )
(Paris), 19 decenber 1881. and Max J. Kohler in Publications
of Anerican Jew sh H storical Society, Vol. IV., p. 87.
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Il. The R ght Reverend |Isaac Hell nuth, D. D

The Right Reverend lsaac Hellmuth, D.D.?

A H Oowfoot, This Dreaner: Life of |saac Hellmth,
Second Bi shop of Huron (Toronto: Copp dark, 1963),
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[11. Wnnipeg Mssion Prem ses

WINNIPEG.

Since the elose of the Church yvear. a Mission to the Jews in Win-
nipeg has been opened. (n March 31st. just three years after the com-
mencement of work in Toronto, the Mission to the Jews in Winnipeg
~was inaugurated. While the report of this new work will find place
properly in next year’s Annual Statement, it may now he announced that
Mr. Hugo Spitzer and Mrs. Spitzer, formerly in Jewish Mission work in

Winnipeg Mission Premises
London, England, accepted the invitation of the Committee and arg
now in charge of the Winnipeg work. Suitable premises have bepn.
secured at 215 Jarvis Avenue, and a satisfactory start has been made, 5

W nni peg M ssion Prem ses, First Annual Report, 1911,
with M. & Ms. Spitzer and others at entrance. This type of
storefront mission was typical for its day.
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