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What has it meant to be Messianic? Since the 1970s rsarpe/as Messianic,
they could have attended worship services on Friday, Sgtarddunday. They could
have attended wildly Charismatic services, Baptistemt@&ostal type services or
Orthodox Jewish services, or anything in between. Thailddave kept dietary
restrictions as prescribed in the bible, or traditignladisher, or might have gone out for
bacon and eggs for breakfast. They might have prayde: iname of Jesus or Yeshua
and spelled it with an E or an apostrophe. They mag balebrated Jewish holidays, or
Christian holidays, or both. They may have had a CGhaisttree and a Chanukah
Menorah. They may have worrtlali, or a star, or a cross or a star on a cross ayss cr
on a star. They may have prayed from a siddur, or prayw®esgues, or prayed
extemporaneously. They may have dancedhtina or the charismatic shuffle. They
may have fasted on Yom Kippur, or feasted to show thdyatenement. They may have
had a bar mitzvah or a bghein They may have wornlappahor fought with
Messianic Jews who did. They struggled between being toshlewtoo Goyish.
Messianic Jews have been all over the map. Thereevialacha.

To consider the place of Jewish tradition for Messideiws in the Zlcentury, it
is essential to understand the place of Jewish tradiigtorically in the Jewish world.
Tradition is not static, but diverse and ever changing:esponding to the life and events
within the Jewish community. For this reason, Jewrigdlition needs to be understood

both horizontally and vertically; from a chronologliperspective, as well as considering



the various applications Jews from different partdhefworld have employed in Jewish
practice.

The Jewish tradition is based upon the teachings aribient Rabbis, as
recorded in the Mishnah and Gemarah, having been adaptéadenpdeted in later
writings such as the Shulchan Oruch. While it is argneéke Messianic community that
these writings do not have the level of authority ofyt&xripture, it should be noted that
they have formed the basis of Jewish definition stheeSecond Temple period. The
Talmud discusses Jewish praxis for the common actiafidsily life, for proper as well
as forbidden activity on Shabbat and Yom Tovim, and apptegds@havior in prayer and
ritual. Historically, Jewish life whether AshkenapicSephardic, has been defined and
regulated by these writings. Put plainly, the boundarielewish life find their root in
the Talmud.

Prior to the Talmudic period, Jewish life centereduatbthe Temple service in
Jerusalem. Many people practiced Pharisaic Judaism, ethies followed one of the
other various sects in existence at the time. Messigws look back fondly to the
Second Temple period with its pluralistic and more diwdorms of Judaism and identify
themselves with a pre-Talmudic, allegedly more “bibjicahd therefore, more pure
form of Judaism as did the Karaites in earlier censurie

It is worth noting the history of the Karaites. Tloafled themselveBa’alei ha-
Mikra, “people of the scripturés They were a movement that began in the period of the
great Talmudic schools of Babylonia in tHecgntury. They rejected Jewish tradition,

claiming to follow only the Holy Scriptures, but in thedethey borrowed from aspects



of Islam, and fashioned for themselves more diffic@atliions than that of Talmudic
Judaism. Speaking of its founder, the Encyclopedia Judaies,

“Far from easing the yolk of traditional law, he madedre difficult to bear; he

did not recognize the minimum quantities of forbidden folod=d by the rabbis;

he introduced more complicated regulations for the cigision ceremony; he

added to the number of fast days; he interpreted the prohilofi work on the

Sabbath in stricter terms; ett.”

Fanaticism has been said to be “doubling the effort wbengse sight of the
goal,” and there are many examples of this to this ton-Jews seeking to compensate
for the accident of birth that rendered them Gentilesur midst become the most
observant among us, wearing black and white, and becondiggimguishable in their
appearance from Hasidim. A Messianic Jewish leadeasteltn Europe had his
leadership challenged by a Gentile who went to the synagoglkearned all the prayers
in Hebrew, and wore black and white, and had himself ciceaad, and claimed he was
more fit to lead the congregation than the Jewish lealethe end, having done all these
things, and trying to force everyone else to do them, Iseewpelled from the
congregation. This misuse of tradition does not negatedlue of the tradition, but
illustrates that fanaticism should be avoided from allzgus.

While the concept of Sola Scriptura may not haveesfasith the Protestant
Reformation, it hasever, since Temple times, been accepted by the Jewiskl asrl
what defines Jewishness, and the Karaites were neeptaddy the Jewish community
as part of its fold. The reason for this is becaesashness historically has not been
defined merely by genealogy, but by life and custom as well.

A rabbi once remarked to me that the difference betwedaism and Evangelical

Christianity is that Evangelical Christianity is aigedn basedupon the Bible, whereas

! Encyclopedia Judaica: Jerusalem, Vol. 10 Karaites, p.766.



Judaism is a religioderivedfrom the Bible. This is an important observatidhbeing
biblical is the means by which Jewishness is defined, $leenth Day Adventists
should be considered Jewish, or at least practicingnadddudaism. Jewishness is not
primarily about beindgiblical. It is about family, community, peoplehood and
belonging.

We can learn from the Karaites that to discard Jetrastition does not yield a
more pure Judaism, but will result in following tradisoof our own making that may be
more stringent and idiosyncratic than any put forth ftbenJewish leadership. In
addition, they may be so unrecognizable as being Jevaskvthwill look strange to all
who see us. A number of years ago, | had a Messiaandfshow me a knotted blue and
white fob hanging from his belt loops. | asked him whaythere, and he told me they
were histzit-zit They were not tied traditionally, and he told me tiweye something his
daughter made when she was practicing macrameé. He infonmedite seriously that
the Bible didn’t speciffnowthetzit-zit are supposed to be tied, so he was free to tie them
any way he wanted. He was right. He was free tmdbwg whatever they may have
been, no Jew would have recognized them as somethindhJewiss glad that it had
meaning for him, but it meant nothing to anyone else, excepilaphis daughter. |
have since seen Messianic Jews wezit on female head coverings, and in various
colors. The more idiosyncratic we get, the less wadlvith our people. From the
Jewish world view mitzvot need to be practiced in meanimglationship to the
community.

After the Gaonic period, Judaism became more standandiztscpractice, owing

to the siddur, the order of prayer, and the teaching of tiesréfounded on a common



Halacha, yet Jewish pluralism survived. The main vanah the Jewish world existed
between the Sephardic and Ashkenazic approaches to Haladrdheless they
recognized the common basis of their traditions. Selohanrap their tefillin clockwise,
Ashkenazim wrap them counter-clockwise. Ashkenazim d@abotice and beans on
Pesach, Sephardim do. Some communities wear only woekanfot and Tzit-zit,
while others permit wool. The various communities ofiespora developed their own
Minhagim local customs, according their necessities and hieeid to adapt to their host
cultures.

On the Lower East Side of Manhattan there was a nenwas schizophrenic.
People called him Crazy Joshua. He would walk around mgehhiie tzit-zit tied to his
belt loops, wore a big wooden cross and a Bukharan kipidathad a large shofar and
would sit in the park across the street and blow it. taltepeople that they had to
believe in Yeshua Ha-Mashiach or they would go to Hé#. was not a real Messianic
Jew, but he looked like a caricature of Messianic Jdwgtched shopkeeper after
shopkeeper throw him out and curse him. Then | saw Rebak, an old sofer give
him a hug and told him to be on his way. | asked Yitzhak whydated him well when
everyone else threw him out. He said “The man isHk doesn’t know what he is
saying. You can only have pity on such a person.” Hekimalsto him, but he, like
everyone else gave him no credence. The i we appear, the moatherwe will
be treated, and the less chance we have of being takaunsber

| have heard Messianic Jews say, “We are not under Rabthithority, but
under Yeshua’s authority.” This statement is problents@ause anyone can quote a

bible verse to justify whatever they want and claim theyacting in Yeshua’s authority.



In reality it is their own interpretation that iseihauthority and not Yeshua'’s. Better
Yeshua’s authority than all the Rabbis, but better thiebi& authority than our own. Itis
not for nothing that 1l Peterl teaches that Scriptun®isa matter of private
interpretation.

A rejection of rabbinic authority is not something uniquétessianic Judaism.
Arthur Hertzberg, writing about immigrant Jews from EastEurope in the last century
observed,

Jews ... could not wait to free themselves of the authofitiieir rabbis.

The angers did not begin in America. For two gereratdeep and
unparalleled hatred had been growing among the Jewish pGaanist Russia
against the Jewish elite. This was caused by a tragedhwok place in the
middle of the nineteenth century, when the leadersendéfwish community sold
out the children of the poor in order to protect theinown 1827 the Czar
decreed that young Jewish men of eighteen (much yowegeroften taken)
would be forced into the army for twenty five years.nblovas stationed near
their homes, for the clear intention of the Czaswaconvert their young people
to Christianity. Each Jewish community was assigngdate of how many such
children it had to provide. It was all too human for rbens of the communal
elite to protect their own children and to send the childfehe poor. Since the
guota had to be met, even as mothers and fathers hiahiidien, the authorities
of the Jewish communities employeldappersgrabbers, people who roamed the
streets and grabbed any teenage boy they could find to givthhe Russian
military.

Before this episode ended in 1856, at least forty thousamdi by some
estimates nearly one hundred thousand — Jewish childdelpelaan forced into this
slavery. Many of these recruits were the uncles@dé¢ who, twenty years later,
were to leave for America. Such immigrants had besedaon heartrending
tales of communal leaders who refused to relent and rehildren who had been
seized by thehappers They had sung bitter folk songs about the selfishness of
the rich and of the alliance of many of the rabbis whighpowerfuf

Distrust for rabbinic authority may be part of our hgrgtand not just a Messianic

distrust over the rejection of Yeshua.

2 New York: Simon & Schuster. The Jews in America, bihar Hertzberg, 1989, p. 163



It can be argued that the medieval church understoathffertance of the Oral
Law to Jewish ldentity and life. Their belief thatd needed to convert to Christianity
may have been behind the Church’s program of burning aksobthe Talmud in their
jurisdiction in an attempt to separate Jews from thetstes that kept them from
accepting Christianity. While this was an extreme meadhbe idea that the Jewish
religion is a barrier to belief in Yeshua still egsistmong many people. The difficulty
with this view is that it makes the assumption that Budavas created as an antithesis to
faith in Yeshua. It fails to realize that Judaisra i®ligion that seeks to worship the G-d
of Israel, and express faith in Him. It has integuityts own right.

Consequently, one of the major mistakes of Evangelibailstianity has been to
assume that all meaningful Jewish life ended in 70CEsdianic Jews would do well
not to adopt that assumption. Jewish life developed, pssgd and adapted, and found
meaning to its existence throughout the 20 centuries of$perdion. It is anti-Semitic
to dismiss Jewish existence as meaningless and futile dharigst 2000 years. It is just
as big a blunder to assume that Jewish life is limibetthe texts of Scripture. Jewish
scholarship, wisdom, spirituality, and contributions todahs and sciences are well
known and beyond question.

This does not mean that historically all Jewish pebpiee lived in perfect
obedience to Talmudic teaching. Jews live in relatignghthe community whose
foundation is defined by Rabbinic literature, but the degreehich Jews have lived in
accordance with those traditions vary greatly from dswe to another. This can be

observed on many levels.



Within mainstream Judaism there are the main denommsadibHasidism,
Orthodox, Conservative, Reform, Reconstructionigd, ldamanistic. All of these differ
to a great extent, yet they all relate from one degremother to the Halachic tradition.

On a personal level, some JewsReformadoxConformadoxetc. Some Jews
are Orthodox, but don’t believe in G-d. Some keep éoshtheir homes, yet will eat in
non-kosher restaurants although abstaining from forbiddetspwelaile others will eat
forbidden meats even though they keep a fully kosher h@uee call it hypocrisy,
while others call it levels of observance. Some Jsalk to Shulon Shabbat, others
drive and some pass thbeulon their way to the shopping mall. The issue is n@t ho
observant a person may be, but whether or not theyifigéhemselves within the
general principles upon which the community exists. Tipr@kis may vary greatly, and
they may attack each other’s approach to living out tleewshness, yet they recognize
each other as Jewish, albeit errant from the propér pat

In the poorer communities of Eastern Europe, a commungltrpool their
resources and get a cow for meat. When the animialuglgered, its internal organs are
examined to see if there were tumors on them. lfefample, the lungs were smooth
(glatt), the animal was kosher. If they had lumps they widt&asher. But if they had
tumors, they were considered non-kosher. In theseqoeomunities, if the lungs were
found to have tumors, even though the meat was technreailkosher, because it
would cause a hardship on the community, it was declare@ko3lmere was room for
flexibility within the halachic world.

The real challenge to halachic lifestyle came about guha Napoleonic era.

This was known as the enlightenment or Haskala. Napa#ered the Jews a deal that



was too tempting to refuse. If they would give up theirrddsrr a national homeland,
and the notion of being a particular people, he would tipeen full citizenship and open
society to them. Prior to Napoleon, when Jews werdined to life in the ghetto, they
were not considered citizens and had few civil rightsenfvally they received
emancipation throughout Western Europe. This offer pasatious challenge to the
Jewish world. The ghetto was opened. For the firs tmtwo Millennia, Jews could
choose between being part of the Jewish community and part of the larger
community of Europe without having to convert to anothegiozl. This led to
secularism, assimilation and intermarriage.

In this same period, Judaism witnessed the rise of i4asids well as the
Misnagdim who opposed them. Jews could choose betlWweealry academic Judaism of
the Misnagdim, and the lively spirituality of Hasidisom,they could choose to be secular
citizens of European society, or anything in between. frRefadaism developed as a
response to secularism and the Conservative Moveteseloped as a response to the
“too liberal” Reform Judaism. Meanwhile, in the Sephawiorld, a Jew was either
religious or non-religious, but he was still a Jew.

America was probably the most serious challenge to Judai$m pull of
American society led to assimilation and intermarrigggeecord numbers, so much so,
that today it is considered the major crisis of waeevry. Elliott Abrams made the
following observation:

» Jews, who once comprised 3.7 percent of the U.S. populaawe fallen
to about 2 percent.

* One-third of all Americans of Jewish ancestry no longeort Judaism as
their religion.

» Of all Jews who have married since 1985, the majority maarried non-
Jews, while the rate of conversion of non-Jewish sg®issdeclining.



* Only 28 percent of the children of intermarried couplesaised as Jews.
» Demographers predict a drop of anywhere from one milboover two
million in the American Jewish population in the nexb generations.

The Reform movement responded by reaching out to non Jewagsmarried
partners by actively seeking to convert them. Thedakik world objected emphatically
because Reform conversions were not fully halachictlafeared it would lead to
further intermarriage. They chose instead to boyct#tnmarriage.

In America, where anyone could do whatever they wargddrg as their actions
didn’t impose on another person’s rights, Judaism be@adteyour own thing religion.
This approach is seen in the most clearly in the Réxaarti®nist movement, where they
insert poetic readings and instrumental music in thenship service and use sections of
the traditional order of prayer but do not follow itsddy. In the opinion of Elliott
Abrams this approach, does great harm to the Jewishepeop

... The very individualism of the Enlightenment philosophertsverted the spirit

of Jewish peoplehood. The free individual choice of wiidse thinkers wrote,

and which was sanctified in the U.S. Constitution, afasolutely contrary to the

Jewish idea of covenant and commandment. Jewislwésrabout the collective,

inherited obligation to G-d of an entire people. Could lsingt have been further

from the modern notion that each individual must fredloose his faith?

The function of the oral tradition evolved from havindedining influence in the
case of Orthodox, Hasidic, and Conservative and tesaent Reform, to being a
resource among Reconstructionist Jews. The question fde@sgianic Jews is what
place should the Oral Tradition occupy in Messianwigie life and praxis?

Historically, Messianic Judaism was birthed out of EvangeChristianity.

Most Messianic Jews had some Jewish education and upbribgingere indoctrinated

3 Abrams, Elliott, Faith or Fear: How Jews can suriiva Christian America. New York: Free Press,
1997, pp. 1-2.
* Abrams, p.19.

10



by Evangelicalism. They used what they learned in §etical worship and added a
Jewish style to otherwise Evangelical worship servicgsme have called Messianic
worship “kosher style”, as opposed to “kosher”. Worshipises have been described
as Jewish, Baptist, or Charismatic, depending on the ipuaheach element in their
services.

Entering the 2% century, Messianic Judaism faces the same challenges foose
the rest of the Jewish world. We worry about assaitieihism, intermarriage, the faith
and Jewish identity of our children, and living a Jewitdstyle that will be meaningful
to our children. And like our counterparts in the largernske world, many of our
children are walking away from those deeply held belists@nvictions to which we
have pledged ourselves.

As | look at mainstream Judaism today, amidst the s, there are several
things worthy of notice. First: the growth of the J8wilay school movement. Jewish
parochial schools are bursting at the seams. In adddithre secular subjects taught in
public school, students are being taught Jewish religidrifenas part of the curriculum.
Kosher food is exclusively served in the cafeteritud8&nts are taught Jewish life and
history and talaven pray. Statistics show that among students thatcatdull-time
Jewish day school, intermarriage and assimilatioeiig low.> This indicates that
Jewish tradition has a positive effect in imparting aedforcing a strong Jewish
identity.

Second, the advancement of Reform Judaism to a morgdnaaiiiented
platform. For a long time, Reform Judaism has beeasidered the last stop before

assimilation. At one time, in Germany, this was eadwocated by assimilationist Jews

® Abrams, pp.170-171.
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who proposed merging with the Lutheran church if only theynot have to accept
Jesus. The result in America has been that manywehe brought up Reform now
consider themselves former Jews, or non religious.Jew

At one time, Reform Judaism was the largest and fagteatng form of
Judaism. Its success lied in its embracing of modernitysemglicity. Jews who
otherwise might have dropped out entirely, found a Juddiatnwas relevant for the
times and presented a form of Judaism that was notididimg. People felt they could
do these things without having to go to a yeshiva. Whileethese good things, this
type of Judaism was not able to keep the next genera@eople brought up as Reform
Jews had an alarming rate of attrition. In an etfmdtem the tide of assimilationism,
Reform Judaism changed their platform to advocate thefusere Hebrew in their
services and observance of traditional dietary lawseyTecognized the importance of
these ancient parameters in maintaining Jewish identity.

Third, according to statistics, the only branch of Judaishis growing rather
than shrinking in America is Orthodox Judaism. Thefusal to acquiesce to American
culture and hold fast to Jewish tradition has drawn nJamys from non religious
background$. Some are attracted to the insular community, whierstto the
commitment to Jewish life. Elliot Abrams observed,

... Acknowledging Orthodox success does not imply that aleAcan Jews, if

they are serious about the survival of their communitystmnstantly become

Orthodox. That would not be a serious proposal ... Buipen-minded look at

Orthodoxy does mean that those Jews who are strugglswgroessfully to keep

their communities faithful to Judaism should listen fidhe to those who are

succeeding and try to understand the secrets of that succes

They are succeeding no only by the virtue of their actaut.also because of their
conception of the Jew’s place in our open society. yHae created what is in

® Abrams, pp.165-168
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essence a “counterculture,” and they are seriouslistagsito the prevailing trends
in American social life’

While Abrams is saying we need to give credit where tiediue, he does not
see Jewish Orthodoxy as the answer. He sees thdareedommunity wide change in
our approach to America:

More broadly, the community must shift energy from it®ores to promote a

secular society and to ensure that individual Jewssoaneed in America, and

focus instead on the goal of sustaining Judaismtere.

Abrams concludes his study by saying,

What the Jewish sage Saadia Gaon said a thousanchgeairs Babylonia

remains true in America today: Jews are a people onyrtae of their Torah.

They will decline if they are driven by fear of thagighbors, fear of their own

traditions, and fear of the distinct identity that themivenant imposes on them as

an article of faith. They will survive if they cling tbdir faith — to the Torah. It —
and it alone — is for the Jews just what the Book o¥é&htas calls it: at tree of

life.” °

It is important to note that the American Jewish comitythas undergone a
polarization that had not existed 50 years ago. The Qrthgebups have gone more to
the right, and the Reform and Conservative, to the [Eie moderate, middle ground
appears to have been vacated. In the past, Conserdadi@sm occupied the Middle of
the road position, and what today would be considereditiomal conservative was what
Modern Orthodox stood for. It is this more moderateldie of the road position that
might be best for Messianic Judaism. It offers an npesand flexibility that is
attractive to people and will not fracture our movement.

This information indicates that Jewish practice as définetraditional lifestyle

preserves Jewish identity. If Messianic Judaism is t&t @xthe world as a Judaism, it

" Abrams, p.183
8 Abrams, p. 184
° Abrams, p. 197
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needs to move, like Reform Judaism in a more traditidimection. This does not mean
that Messianic Judaism needs to diminish its faitheshda to accept a more traditional
lifestyle. Yeshua taught,

Then Yeshua spoke to the multitude, and to his disciples, saying, Theamtbbis

the Pharshim sit in Moses' seat: therefore whatever theyaellobserve, that

observe and do; but do not do according to their way: for they say, and do not do

it themselves . For they bind heavy burdens and grievous to be lamchday

them on men's shoulders; libey themselves will not move them with one of their

fingers.Matthew 23:1-4

Yeshua was teaching against the abuses of power. Heowagainst the things
taught by the Pharshim, only against their abuse. Wedwaremuch abuse in our own
time. People will kill each other for the love ofds-All abusers justify their actions
with the idea that they are being faithful to G-d. etlee Spanish inquisition was
perpetrated in the name of Jesus. Jews have suffereld at the hands of the church
because of the Church’s misplaces religious zeakicTreligion is not a new concept.
Just as religious abuse today does not nullify retl &ad real religious life, so the
rightness of Jewish tradition is not negated because people are abusive. Many
pious Jews have lived their lives by those traditiondVd$sianic Judaism is to be a real
Judaism, the lifestyle of Judaism should become ouryltestit does not need to be
Orthodox, but certainly, moving in a more traditionakdtion.

A second reason Messianic Jews should adopt a lifestglgpraxis more
consistent with a traditional Jewish life is becatisgour heritage. It is ours, handed
down from our ancestors. If Messianic Jews are alsayowing from the church,

whatever we end up with, it will not be Jewish. The aew man of Rav Shaul’s

writings never seems to be a Jewish man. Ifauisdestiny to béhe head and not the
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tail according to prophecy, it is time we cease followingttbeds of contemporary
Christianity and find our expression of faith in tradiabaexpressions of faith and
practice. The answer is not to be solely a moredaibliudaism, because that will only
make us different from the rest of the Jewish worltlwould have been fine if we lived
in the first century, but all the first century Jews dead and have been dead for 2000
years. We are 2%century Jews, having as our heritage all the thingsethest people
have gone through over time, and we need to live"a@itury Messianic Judaism. We
need to be able to address the issue of the Holocausteash suffering, and Israel and
anti-Semitism. We need to be able to speak to the isduesermarriage and
assimilation and our children’s Jewish identity. Ifardy want to be “Biblical” Jews,
then we might as well become a cloistered commumityl&e apart from the world, and
never hope to have an impact on anyone. The commur@ummran tried that, and it
took 2000 years for them to have an impact. We can beamoeiety for creative
anachronisms, and our conferences can become renaidaanor civil war
reenactments. If we choose to be with our people,eed to begin tkve our people.

It is not easy to say what Messianic Judaism will Itk in the 2% century, as it
is hard to say what anything will look like in the futule.a sense it is like asking what a
Biblical Jew looked like. A person would have to ask wnad of Biblical Jew, from
which period? The patriarch’s religion was not theesamthe religion in King David’s
time and it differed still from the time of the Secoreimple period. They dressed
differently, they worshipped differently. The same barsaid of the Messianic
Movement. Itis in process. What Messianic Jewseva hundred years ago is not what

Messianic Jews were 25 years ago, and this is not whedidec Jews are today. As we
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enter the 2% century, the real question is what trajectory shouldd#ic Judaism be
following? Should we be looking to Christianity, anlldaur cues from the latest
trends, or should we be looking at what is going onenJ#gwish world, and how it
affects us.

An important concept not to be underestimated is the pprodeommunity in the
Jewish world. This involves the conceptAdfavat Yisragelthe love for all Jews. It
involves helping all Jews in need. The Jewish communaisymany organizations for
Jewish benevolence. No stipulations are placed upmoretipients. They are Jewish and
in need, therefore they receive help.

In a similar way, in Jewish prayer, there is vemydithat is individual. When
prayers are made, they are plural, because we prayrfeelees, and for all Israel. For
this reason, even though people may be of different subgvatips the Jewish
community, and may disrespect the other’s viewpoint, #reystill part of the whole.

The whole Jewish world is shaken when a suicide bostbkes Israelis. Even Hasidic
Jews, who distain secularism, get angry when theydfdaraeli casualties. When the
Haredim in Israel pray, they pray, not just for themsglbait even for the secular Israelis
who are not observant. When the secular Isragl,fthey fight not just for themselves,
but even for the Haredim. It is all one communityne Dewish people are us and not
them. For Messianic Judaism to be Judaism, it needsue alllJews as part of us, and
we as part of them. To do less is to relegate Messiaiaism to the status of a belief
system, and not a sub-community of the Jewish world. dJaaem Gurion, when asked
after the creation of the State of Israel if he samself as a Zionist or an Israeli said,

“first of all, before anything else, | am a Jew”.
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In some respects Messianic worship has something in comitiomost types of
Judaism. Messianic worship is an integration of variounets of Jewish ritual, as well
as elements more reminiscent of the church. Somgregations have dancing, musical
accompaniment, and non traditional songs. In this sersssimilar to a
Reconstructionist service. They are innovative, mutexactive, and personally
meaningful. On the other hand, they can be so innovatigddanteractive that the link
with traditional worship becomes minimal at points.

Innovation can be good, but too much innovation is nothé 1970’s | had a
friend who belonged to a very innovative Presbyterian thuEvery week the service
was completely different than the last. It atiedlca lot of former hippies. They
worshipped G-d’s holiness and expressed ti®ioviness After a year or so, my friend
told me they went back to having traditional Presbytese&mices. He said the new got
old, and they longed for something that would be the saoneireek to week. One of
the great values of a traditional service, with the spragers week after week, and day
after day, is that they don’t change. They can befaximg, and reminds us that G-d
Himself does not change.

A further problem is that in the Reconstructionist servigal seemed to be a side
issue to the service, not as central as in the otecbes of Judaism. This is
problematic for a faith community, but Reconstructiodigfaism understands Judaism to
be an evolving civilization more than a religion.

On a different level, the direction of Reform Judaisra good one. Having their

service mostly in English was an attempt to make it figerdly. Moving away from
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kosher observance was an attempt to embrace the aigene of America. Speaking
of its early American proponent Isaac Meyer Wise hArtHertzberg observes,

Wise was even more the representative figure of hisrgeoe as religious
reformer. He was never ideologically consistent.vdious times, he accepted and then
rejected the religious authority of the Talmud and otabbinic writings; he maintained
that he subscribed to the divine origin of the Biblehuwitt being particularly obedient to
its culinary injunctions. Like the laity, his centabjective was toearrange Judaism to
be at homein America (sic).In the late 1840’s, near the beginning of his years in the
United States, Wise began to work toward definihdirshag Americaa liturgy and set
of practices which would belong uniquely to the New Wofllithe older Judaism in
which he and the other immigrants had been raised Wardf fhe sorry of being Jewish
in an unfriendly world. Here in America, so wise sted, the time had come for Judaism
without tears?

The motivation of Reform Judaism was a good one. 150 iatarsthey realized
they had moved too far and adopted a new platform advgaating more Hebrew in
their service, and observing kosher laws as an attemebtald Jewish identity and
lifestyle. We can learn from Reform Judaism thdiemg too embracing of modern life,
and being too user friendly, we can lose our own ideniitAz can also learn from the
positive aspects of Reform Judaism. We need to be ithafrahange and admitting our
mistakes. As they embraced modernity, we too need to keepluthevtimes and be
relevant. As they developed a Judaism that people d#slinon-threatening, so we need
to have an entry level to our community that is nonataeing, but encourage people to
grow in their practice of Messianic Jewish life.

We can learn from Orthodox Judaism that we need/¢oals Jews regardless of
the surrounding culture. Even though there is a castwibrth any price for our

children to have our heritage passed on to them. HEerigh some of our Gentile

friends may not want to worship in a service thata® ‘dewish”, our Jewish people will

10 Arthur Hertzberg. The Jews in America,.New York: &in& Schuster. 1989 pp.121-122.
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recognize that what we do is within the boundaries ofskelife. It will say they are on
home turf.

This does not mean the goal of Messianic Judaism is torieeacclone of
Orthodox Judaism, but it does mean we can learn frem.thiT heir faithfulness to the
tradition preserved our way of life so we could inherintiact.

One obstacle to Messianic Judaism becoming more tradit®oti@at most leaders
were not raised in traditional households. While mhés/ the case, there is no sin in not
knowing how to practice tradition properly. It is wrongwever, to not be willing to
learn.

In the Jewish community, after the period when youngskeehildren were taken
from their parents to serve in the army as an attéonggparate them from their
Jewishness, some Jews returned after their 25 yean$itafyrservice not knowing how
to practice Judaism properly. The community decided sucheg®aapé considered as
lost children, and not expected to take on more Mitzven they were able, because they
were not raised with it. They learned as they wbete, @and applied it to their lives as
they were able. This is how Messianic Judaism needs toagpt@dition. It is not
something that should be shunned because we don’t underdtasm something that
should be embraced as we are able. Some will do midhrers less, but all should engage
themselves in learning.

We can learn from Reconstructionist Judaism that evenr innovation, we
need to make a place for traditional worship. It alseeseas a reminder that G-d must
never be made a side dish. Similarly, Yeshua mu&rri# made a side issue. Some try

to place Yeshua’s name everywhere in the service smbkl be central. That can leave
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a person with the feeling | get when | see “Jesus Sagay painted on rocks along the
highway. Even though | believe what it says, | findut of place on natural rock
formations that | would have enjoyed seeing without the igraRrayer and ritual that
speaks of the G-d of Israel is not less true or lesmmgful because the name “Yeshua”
isn’t spray painted on every prayer. Yeshua is the Glsraél. If we truly believe that
Yeshua is the fullness of the Torah, then he is cetatthe service because we make him
central in our focus, not because we name drop. Wedthprayers that are not
traditional that do speak more directly of Yeshua. Acefi&nt example of this is in the
siddur by John Fischer, where he adds Besbraadings, as well as his composite on
Yeshua. Praying traditional prayers binds us to our peoplewanplast, in that the
prayers we pray are the prayers prayed by fellow Jewsvir2000 years, and will be
the prayers prayed by Jews until Yeshua returns, and pethapsafter. Adding
Messianic Prayer does not take away from the Jewishhéss service, and expresses
Messianic distinctive. Keeping a contemporary musiczicse of the service does not
diminish the Jewishness of the service. These thingéfaddhd joy to our worship.
Where we will end up in the Zkentury, only G-d knows. Over the past 30 years
we have become more cohesive in our approach. Weshaed, and become more
traditional than when we started. There was a timenvthe most traditional approach
was “How to Grow a Messianic Jewish Synagogue” by Phil &olbhere was a time
when Laying Tefillin was too controversial. We haveneoa long way. We have a

longer way to go, but its ways are ways of pleasastard all its paths are peace.

11 Good News
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